《Coke’s Commentary on the Holy Bible – Genesis (Vol. 2)》(Thomas Coke)
21 Chapter 21 

Introduction
CHAP. XXI. 

Isaac is born, is circumcised and weaned. At Sarah's request Hagar is driven out; to whom, wandering in the wilderness, an angel promises that Ishmael shall be the father of a numerous posterity. Abraham and Abimelech make a covenant. 

Verse 1
Genesis 21:1. Visited Sarah— Had regard to her. To visit, in Scripture, denotes the attention of Providence to execute his promises and designs, whether of good, as Genesis 50:24. Exodus 4:31. Luke 1:68 or of evil and chastisement, as Exodus 20:5. Psalms 89:32. Numbers 16:29. The Chaldee has it, the Lord remembered Sarah, and the word is used in that sense, 1 Samuel 15:2. 

Verse 2
Genesis 21:2, &c. Sarah—bare Abraham a son, &c.— Isaac at last is born; the wonder and expectation of his day. Observe, 

1. The fulfilment of the promise, when all human prospects were at an end; when Abraham was as dead, and Sarah past the time of child-bearing. Note; (1.) Promised mercies will come in God's time. (2.) God can work for us, when we most despair of ourselves. (3.) What nature cannot do, faith can, Hebrews 11:11. 

2. Abraham's carefulness to observe God's prescribed order, to circumcise him on the eighth day, and give him the name of Isaac. Note; When our hearts are circumcised, and our new name given us, as sons of Abraham, Isaac's, sons of laughter, then shalt we rejoice with joy unspeakable and full of glory. 

Verse 6
Genesis 21:6. God hath made me to laugh— Sarah, alluding to the laughter of herself and her husband, whence their son had his name, observes, that God had now caused them to laugh indeed, or in such a manner as not only expressed their own joy, but would occasion all her friends, all who should hear it, to rejoice with her, and to congratulate her felicity. 

Verse 7
Genesis 21:7. Have given children suck— The plural (children) is put for the singular; and possibly Sarah might flatter herself that she should have more children after this. Hence we learn, as well as from many other instances in antiquity, that women of the highest distinction did not disdain the duty of suckling their children. Modern luxury has introduced a different practice; but she who is able and omits to suckle her own child, is, without all question, deficient in one of the first and most essential duties of a mother. 

Verse 8
Genesis 21:8. Grew, and was weaned— It is uncertain how long they suckled children in those days. Parker observes, "That it was the usage of various nations from time immemorial, solemnly to initiate their children, and especially if it was the first-born, and a son, by certain festival rites, soon after they could walk about and had the use of their tongues, till which time it was not usual to take them from their mother's breast. This was done generally when they were about two years old, and had got over the chief difficulties and infirmities of infancy." See his 24th Occas. Annot. 

REFLECTIONS.—Observe, Sarah laughed once in distrust; but now, with thankfulness and wonder filled, she acknowledges God's goodness, to make her give suck, and be a joyful mother. Who could have thought of it? But God doth more for us than all we can ask or think. Learn, 1. When mercies come, to receive them with wonder and love. 2. To rejoice with those who rejoice. 3. Not to forget our sinful distrusts, if we felt any, while the mercy was delayed. 4. To take care of the children God gives us. 5. Every redeemed soul in glory will wonder at himself: Who could have said or thought that such a vile sinner should have such a blessed portion? 

Verse 9
Genesis 21:9. Son of Hagar—mocking— St. Paul calls this persecuting, Galatians 4:29 and the original word מצחק metsachek, would lead one to think that Ishmael's ill-usage consisted, in part, of ridicule and abuse of Isaac for his name. The feast was, in fact, the initiation of Isaac, and his father's declaration concerning him, which Ishmael, who thought he had a prior right, was not able to bear; and there is no ground to imagine more, than that this exasperated his rough nature to commit such rudenesses as could not but interrupt the pleasures of the festival, and gave occasion to his own and his mother's expulsion out of the family; she, most probably, inciting and encouraging, or at least justifying her son, in his maltreatments of the heir, the promised and beloved Isaac. The verse does not seem to confine the mocking which Sarah saw, to one particular period; she might possibly see this frequently repeated. 

Verse 10
Genesis 21:10. Cast out this bond-woman and her son, &c.— It is evident from what follows, Genesis 21:12 that Sarah acted, in this affair, by a Divine impulse. While, at the same time, the character of Abraham appears in a very amiable light, from the anxious tenderness which he discovers for Hagar and Ishmael; nor can he be charged either with cruelty to them, or with a too uxorious deference to Sarah, when we remark, that he acted entirely by the Divine direction, and upon the certain assurance that Ishmael should live and flourish under the protection of God. See Genesis 21:12-13. 

Verse 12
Genesis 21:12. In Isaac shall thy seed be called— This promise refers to the Messiah, the Spiritual Seed more especially, and to the children of Abraham by faith. 

REFLECTIONS.—The casting-out the bond-woman and her son is here commanded. We have, 

1. The cause: Ishmael's mockery and persecution of Isaac. Observe, (1.) Mockery is real persecution. (2.) This at least all who will live godly in Christ Jesus must suffer. (3.) None are rejected of God without cause. (4.) They who are the seed of the bond-woman, all self-righteous and carnal persons, have no part in the kingdom of God or of Christ. 

2. Abraham's unwillingness. Though Ishmael was not the favoured seed, he was a son. Abraham was sorry for the provocation, but more grieved at the thought of his son's expulsion. Learn, (1.) How great a grief to godly parents is the sin of their children. (2.) That when extremities of punishment are necessary, it is as bitter to the parent to inflict them as to the child to suffer them. 

3. God determines the matter by a revelation of his will, and Abraham is satisfied. Note; When we are in doubt about duty, God will make the way clear before us; and when he doth, we should be satisfied. The reason God gives, is the promised seed, which should descend from Isaac. Not that Ishmael is utterly rejected: God may have mercies for him, though not under the peculiar covenant of Isaac; and he is promised to become a nation for Abraham's sake. God hath variety of gifts to bestow, but he hath surely a right to do as he will with his own—to give one less, another more. 

Verse 14
Genesis 21:14. Abraham rose up early, &c.— After so express a declaration from God, Abraham delayed not to obey: and though it is certain that God directed his conduct in this whole transaction, yet he has not escaped the charge of cruelty; in answer to which it must be remarked, that though the ambiguity of our English translation, which seems to intimate that Hagar took the child upon her shoulder, and afterwards, Genesis 21:15 that she cast the child under one of the shrubs, represents Hagar's circumstances as very calamitous; yet they were far from being so distressful as this representation seems to make them: for, 1st, Ishmael was not an infant at this time, but at least fifteen or sixteen (Le Clerc says seventeen) years old; for at the birth of Isaac he was fourteen. Compare chap. Genesis 16:16. with ch. Genesis 21:5. And if Isaac were two years old when Sarah weaned him, Ishmael must at least have been sixteen, when Abraham sent away him and his mother. Hagar therefore had not a child to provide for, but a youth capable of being a comfort and assistant to her. 2nd, It was easy then for any person to find a sufficient livelihood in the world: those who had flocks found ground enough to spare in every country to maintain them; and the creatures of the world were so numerous, that a person who had no flocks might, in the wildernesses and uncultivated grounds, kill enough of all sorts for maintenance, without injuring any one: and thus Ishmael dwelt in the wilderness, and became an archer, Genesis 21:20. Neither are we to imagine that this wilderness was quite an uncultivated desart, for there were houses, and even cities, or villages, scattered up and down in it; but it is called a wilderness, as being a mountainous tract, and less inhabited than other parts of the country. Thus, if other means failed them, they might let themselves for hire to those who had flocks and herds of sheep and cattle, and find, perhaps, as easy a maintenance in their service as Hagar and Ishmael had even with Abraham. 

Accordingly, it appears that Hagar met with no great difficulty in providing for herself or her son. In a few years she saw him in so comfortable a way of life, as to get him a wife out of another country to come and live with him, Genesis 21:21. 3rdly, Ishmael, and consequently Hagar, fared no worse than the younger children used to fare in those days, when they were dismissed in order to their settling in the world. We mistake therefore in imagining that Hagar and Ishmael were such sufferers in Abraham's dismissing them. At first it might, perhaps, be disputed, whether Ishmael the firstborn, or Isaac the son of his wife, should be Abraham's heir; but after this point was determined, provision was to be made, that Ishmael should either go and plant a family of his own, or he must have been Isaac's servant, if he had continued in Abraham's family. Read the history of Jacob's journey, ch. 28: and 29: The bread and water which Abraham gave Hagar includes all sorts of provision for their present necessity, till they came to the place to which Abraham in all probability directed them to bend their course. 

She departed, and wandered in the wilderness of Beer-sheba— Hagar, departing from the place of Abraham's abode, lost her way, as appears from the text, and wandered, so lost, in that wilderness, which was afterwards called Beer-sheba; see Genesis 21:31. This occasioned her distress, especially her want of water, which frequently was rare to be found in desarts of this kind: a distress, it is to be observed, merely accidental, if this interpretation be allowed. Her son, wearied and fainting for want of water to allay his thirst, was unable to proceed farther; she laid him down therefore, Genesis 21:15. (not cast him, as in our translation) under one of the shrubs; and expecting nothing less than his death, as she saw no possibility of relieving his or her own wants, she sat down at a distance from him, not able to endure the miserable prospect of his departure. Her situation was truly pitiable; and the heart cannot but feel for the unhappy mother weeping for her son. It is most probable that Abraham directed Hagar to go down into the land of AEgypt. 

Verse 17
Genesis 21:17. Called out of heaven— i.e.. the air or clouds: arise, (Genesis 21:18.) lift up the lad, and hold him in thine hand: the Hebrew is, and strengthen thy hand (or thou shalt strengthen thy hand) in, or by him, because I will make him a great nation; a promise which must necessarily have afforded her great comfort. And in this view the words contain a comfortable exhortation to Hagar, Arise, and raise up the lad, free from all fears of his death; and, grow strong in him, be assured thou shalt be supported and strengthened through him, whom I will certainly make a great nation. 

Verse 19
Genesis 21:19. God opened her eyes— God caused her to see what she had not before observed, through her grief and disorder of mind. Le Clerc observes from Diodorus Siculus, that it was usual with the Arabians to cover up their wells' mouths, and lay them over with sand or earth, leaving only some mark, whereby they themselves might know them. 

Verse 20
Genesis 21:20. God was with the lad— See ch. Genesis 17:20. God immediately protected Ishmael, as well as gave him all the blessings which he had promised. See note on Genesis 17:12 of ch. 16: 

Verse 21
Genesis 21:21. His mother took him a wife out of the land of AEgypt— One of her own countrywomen, as was most natural. It appears most likely that Abraham and Ishmael had an intercourse together in future life. Ishmael however, we read, as well as Isaac, took care of the patriarch's funeral. 

REFLECTIONS.—Abraham no longer hesitates, when God commands; though parental tenderness might plead, or Hagar's fate appear severe, it is enough for him to hear and obey. Thus he is trained by one exercise of obedience to the severer task preparing for him in Isaac. He gives them provision, and sends them away. Note; Nature may struggle hard, but when God's glory requires, wife and children must be parted with. We have hereupon, 

1. Hagar's distress with her son in the wilderness. Her provision exhausted, weary with wandering, fainting with drought, famished with hunger, her poor boy sinks down by her side; while she, unable to relieve his wants, with tenderness, such as mothers feel, aggravated by distress so bitter, with face averted from her dying son, a scene too moving to behold, bursts into a flood of tears, and fills the solitary wilderness with unavailing lamentations. The former promises are all forgotten, and despair of help finishes her wretchedness. 

2. Now was God's time of mercy. He who beholds the tears of the miserable, and hears the groans of those who cannot cry to him, oppressed beneath their load of grief too big for utterance, He is near. God's voice is heard; a voice of tender pity, What aileth thee? Arise, lift up the lad. He opens the fountain, dries up her tears, and Ishmael lives; nay more, he is great, grows up under God's care, and begins, in the settlement of his family, to see the fulfilment of the promise. Behold here a lively picture of the faithful soul. (1.) He is brought into the wilderness, his misery overtakes him, no help is near, and nothing but unavoidable death before his eyes. (2.) Then God opens the fountain of mercy in the side of Jesus, and opens his eyes to see it near. (3.) Instantly the heart flies to this relief, and finds life in those waters which Christ alone can give. (4.) From that hour God is with him; and though in the wilderness of the world, he grows under his care, till (5.) he reaps the final blessing promised in the land of bliss and glory everlasting. O! happy are those whose eyes are opened by the Spirit of God, to see the well of living water, the fountain and fulness of grace which is in Christ, where thirsty souls may come and drink, and take their fill. 

Verse 22
Genesis 21:22. Came to pass at that time, &c.— Hence it is plain that Abraham had continued in the country of the Philistines for a considerable time; when Abimelech, struck with God's providential regard to him, was desirous of entering into a league and alliance with him. 

Verse 25
Genesis 21:25. Abraham reproved Abimelech, &c.— Abraham was very ready to enter into a covenant with Abimelech, and to assure him of his friendship and protection, but thought it necessary first to settle a right understanding between them; and therefore he argued with Abimelech about a well dug at his own cost, (a matter of much labour, and a possession of great consequence in those hot and dry countries,) which had been wrested from him forcibly by some of Abimelech's servants. Abimelech, who in his whole character appears a man of justice and integrity, was very ready to admit the claim; accordingly a solemn covenant, by sacrifice most probably, was made between them; and Abraham gave the king a present, as a memorial of his right to the well, which, from that mutual covenant or oath, was called the Well of the Oath, Beer-shebah. Upon which Abimelech and Phicol departed into that part of the land of the Philistines where they dwelt, while Abraham continued in that part of the same land where this transaction passed. 

REFLECTIONS.—The remarkable blessings continually accompanying Abraham's undertakings engaged the growing respect of his neighbours, which brings Abimelech to renew his acquaintance with him, and to cement it by a solemn covenant. Observe, 

1. Abimelech's proposal. Convinced of God's peculiar regard to him, he would engage him for his perpetual friend, and under oath of mutual kindness, secure to his son and son's son this great blessing of Abraham's friendship. Note; (1.) It is wise to take care that our children, when we are dead and gone, may be in good hands, and connected with the friends of God. (2.) Good done us is an obligation to return it, as Abimelech pleads. 

2. Abraham consents; but first acquaints Abimelech with a transaction, of which he denies the knowledge, respecting a well. This matter is amicably adjusted, as differences between brethren should be. Note; Servants are often alone in fault when the master is blamed. The treaty then is passed, and Abraham ratifies it with an oath. Learn, (1.) It becomes us not to reject proffers of friendship from those who fear God; yea, we should be courteous to all men. (2.) An oath is lawful on solemn occasions, and a confirmation of confidence, as well as an end of strife. 

Verse 33
Genesis 21:33. Planted a grove— Abraham planted this grove, no doubt, to erect an altar there, and to perform the duties of religion. These groves were universal in the Heathen world; nunquam est lucus sine religione, says Servius, there is never a grove, but it is consecrated to religion. The pious fathers of the most early antiquity seem to have chosen groves as their temples and solemn theatres of devotion, to which their silence and natural gloom dispose the contemplative mind. From them the custom seems to have been derived to the heathen world: Pliny tells us, that as groves and trees were the ancient temples, so even in his days, among the country people, where primitive simplicity still remained, it was usual to consecrate to God the most stately tree of the grove. This custom, very likely, began with Abraham, but it soon degenerated into gross and barbarous superstition; on which account groves were prohibited by the Levitical law, and ordered universally to be destroyed. See Exodus 34:13; Exodus 34:35. Deuteronomy 12:3. 

Called there— In the grove dedicated to the Divine service, he worshipped the Lord, the everlasting God, that Jehovah, who alone enjoys an essential underived existence, without beginning or end of duration, and from whom all other beings are derived; the God, who is, and was, and is to came. 

Here for a while he settles in comfort, yet hath not a home, but a lodging; but wherever his abode, there shall be a house of prayer. He plants a grove, a place for contemplation, meditation, and prayer, and probably an open oratory, set apart not only for his own private, but also his family devotions, and those of any of his neighbours who choose to join with him; and the object of his worship is the Everlasting God. Happy they who follow his steps, and find the everlasting arms of this everlasting God under them, as Abraham did! 

22 Chapter 22 

Introduction
CHAP. XXII. 

Abraham, being commanded to offer up his son Isaac, when stretching forth his hand to slay him, is prevented by the angel of the Lord. Abraham offers up a ram, in the stead of his son: God establishes his covenant by an oath with Abraham. Abraham is informed of the children of Nahor. 

Verse 1
Genesis 22:1. God did tempt Abraham, &c.— Did try, or prove him, for the further display of his faith and obedience; which is the only sense in which God can be supposed to tempt his creatures. The apostle to the Hebrews gives us a good comment on this passage, ch. Genesis 11:17, &c. assuring us, that Abraham readily obeyed the Divine command, as having an undoubted faith, that God was able to raise his son Isaac again, even from the dead; that son, who was so miraculously born, as it were, from the dead; and who being the heir of the promise, the patriarch could have no doubt, but that God would by some means or other restore his life, if he thought fit thus to take it away. In this confidence he cheerfully obeyed the Divine command, indisputably ascertained, without all controversy, that it was such: and herein he acted an eminently wise and pious part, since there can be no question, that it is the only safe rule of conduct for every man implicitly to obey whatever shall undoubtedly appear to be the direct command of that God, who is the Judge of all the earth, and will most certainly do right: however dark and intricate matters may at first appear, the issue will always prove the propriety of an invariable attention to this rule. 

Bp. Warburton, in his Divine Legation of Moses, vol. 4: has considered this event in, I believe, a just light. "It is evident," says he, "from the words of Christ, John 8:56, (Abraham rejoiced to see my day, and he saw it, and was glad), that Abraham was desirous of being acquainted with the manner in which the promise of the redemption of mankind should be effected. The principal intention of this command was to reveal to Abraham by action instead of words, the manner of this redemption; yet, as this was a favour of a very high nature, and conferred on Abraham at his earnest request, it was but fit he should approve himself worthy of it by some proportionable trial. On this account, therefore, God was pleased, by the very manner in which this mystery was revealed, to tempt, to try Abraham. Where the making the favour itself the trial of his deserving it, hath all the superior elegance and beauty which is conceived in the dispensations of Divine Wisdom only. The very manner in which this reason is recorded, shews it an inferior one; for it is not said that God gave this command to try Abraham, which expresses a principal reason, but that, in giving the command, God did try him, which only implies an inferior one." 

Verse 2
Genesis 22:2. Take now thy son, &c.— The order in which the words are placed in the original, gradually increases the sense, and raises the passions higher and higher: take now thy son, thine only son, whom thou lovest, even Isaac. Jarchi imagines this minuteness was to exclude any doubt in Abraham. Abraham desired earnestly to be let into the mystery of redemption; and God, to instruct him (in the best manner humanity is capable of receiving instruction) in the infinite extent of the Divine goodness to man, who spared not his own Son, but delivered him up for us all, let Abraham feel, by experience, what it was to lose a beloved son; the son born miraculously, when Sarah was part child-bearing, as Jesus was miraculously born of a virgin. The duration too of the action, Genesis 22:4 was the same as that between Christ's death and resurrection, both which were designed to be represented in it; and still farther, not only the final architypical sacrifice of the Son of God was figured in the command to offer Isaac, but the intermediate typical sacrifice in the Mosaic oeconomy was represented by the permitted sacrifice of the ram offered up, Genesis 22:13 instead of Isaac. 

Land of Moriah— Conformable to the interpretation given of this command, Abraham calls the land to which he was sent with Isaac, the Land of vision, according to Jerom's interpretation, which shews, that the words of the Lord Jesus, Abraham saw my day, allude to this extraordinary circumstance. In a word, Jesus says, Abraham saw my day; and Abraham, by the name he imposed on the scene of action, declared the same thing. Abraham earnestly desired to see my day, and he saw it and was glad. 

It is agreed among almost all the Jews, that this is the place where Cain and Abel offered sacrifice, as well as Noah afterwards. It was here also, I doubt not, where Christ was crucified, as Solomon's temple was built upon one of the same mountains of Moriah. But Mr. Mann's observations best deserve notice on this head: he remarks, that this narrative of that signal trial of Abraham's faith and the issue of it, upon God's command to him to sacrifice his most beloved son, in which all agree the death and resurrection of Jesus Christ to have been prefigured; in one circumstance of it, namely, the place of the sacrifice, has not been sufficiently considered; perhaps, thought not to be of any significancy, though it is to be observed, that the choice of the place was not left to Abraham as indifferent; but he was directed to make a journey of three days to a particular spot in the land of Moriah; which God would point out to him. Moriah is mentioned once more in 2 Chronicles 3:1 where Solomon is said to have begun to build the house of the Lord at Jerusalem, in Mount Moriah. It might be better rendered, on a mount of Moriah: accordingly, Maundrell, and other judicious observers, have justly applied Moriah to the whole mountain of Jerusalem, comprehending all those mounts of Gihon without the walls (of which Mount Calvary was once a part) of Sion, of Acra, or Jerusalem Proper, and of the temple within the walls. Of these, Mount Gihon or Calvary was, and still is, notwithstanding the alterations of three thousand years, the highest ground to the west; and the Mount of the Temple, the lowest of them all on the east side of the city. Of this lowness of the Mount of the Temple, one mark was the brook Siloam, springing out of the side of Mount Gihon or Calvary, near the western walls where it entered, and by its channel divided the city of Jerusalem from the city of Sion, passing out to the east near the Mount of the Temple: and Josephus confirms it, with observing how much pains had been taken, during the reign of the Asmonean princes, to lower the ground of Jerusalem, that it might not so much overtop that of the temple, as it naturally did. Beer-sheba, the place of Abraham's residence, was in or near the road from AEgypt to Jerusalem, and from that city forty-two miles distant to the south-west. Conducted in that way probably by an angel, he came not till the third day to the sight of the destined Mount of Moriah, which appeared to him afar off; yet probably was within a few miles, as he was to ascend it on foot with Isaac heavy-loaden. In this position to the west, or south-west, it was impossible but that that Mount of Moriah, which was highest and nearest to him eastward, should meet his eye, which in after-ages was called Mount Calvary, and not that which was beyond it, and much lower, on which afterwards the temple stood. It was therefore on this Mount Calvary, that Abraham offered his only son; as on this same Mount Calvary, about two thousand years after, the Almighty Father ordained that his only Son Jesus should be sacrificed for the redemption of mankind. 

Offer him, &c.— The command was only the conveyance of an information by action instead of words, in conformity to a common mode of conversing in former times: and as it was only the grant of an earnest request, and known by Abraham at the time of imposing to be such a grant, he could not possibly have any doubt concerning the Author of it. 

REFLECTIONS.—While we are in the body, we must be kept in the exercise of faith and obedience. There is no rest, till the body rest in death. Abraham had weathered his storms, and began to enjoy repose in the comfort of those blessings God had bestowed on him. But now a greater storm overtakes him than ever he felt before. He had left his home, and expelled his son Ishmael; but now the very hope and joy of his life is called, and Isaac must bleed. Observe, 

1. The author of this fiery trial, God; who cannot be tempted with evil, neither tempteth he any man, i.e.. to sin: but his temptations are to prove the truth, and increase the strength of the faith of his servants. Note; If a man have severe trials, it is to make him a burning light to God's glory. 

2. The command given. When Abraham expects some message of peace, as usual, from his Covenant-God, how surprised must he be to hear the dreadful word, Take now thy son, make no delay, I call for thy son, take him, thine only son, in whom thou art so wrapped up, that the other is as nothing in thine eyes. This Isaac, the child of thine age, the staff of thy hopes; this darling, whom thou lovest so tenderly, I call for: Isaac must be offered up to me, not as my servant, but as my sacrifice. Thy hands must slay him: thou must kindle the fire, and lay him thereon. Moriah is the distant place; and when thou comest, I will shew thee that mountain where he must be offered a whole burnt-sacrifice unto me. Did ever parent's heart hear so afflictive a command, where every word is torture, and pointed as a dagger to the heart! 

Verse 5
Genesis 22:5. I and the lad will go—and come again— These words are expressive of Abraham's faith, and full assurance, that he should return to them with Isaac restored from the dead, if God should permit him to offer him as a real sacrifice. For that he had such an assurance (says Dr. Chandler in his Vindication) is plain from Hebrews 11:17; Hebrews 11:40. Which account of Abraham's faith is founded on the nature and reason of the thing. For this was the only possible way he had to reconcile God's promise of giving him a numerous posterity by Isaac, with this command, to offer him for a burnt-offering; for if it implied a total destruction of Isaac's life, then God would have falsified his promise. Neither does the supposition of his having such an assurance, derogate in the least from the perfection of his obedience; for it was not an assurance founded upon any revelation from Heaven, nor did it amount to absolute certainty; but it was such a faith, or moral persuasion, as sprang from reasoning justly on the Divine perfections, and the full confidence he had in the promises and truth of God. Now this being the case, the horror of the action must have been greatly alleviated in the parent's eye; for though he understood the order from God to be a command from God to put his son to death, yet he firmly believed it was not to be a lasting death till the general resurrection, but a death which was to be immediately abolished and succeeded by a resurrection to a long and prosperous life upon earth: a resurrection which would have given the father a pleasure equal to the pain of having deprived his son of life, and have filled the breast of his son with a joy unspeakable and full of glory. 

Verse 6
Genesis 22:6. Abraham took the wood, and laid it upon Isaac— Hence it appears, among other circumstances, that Isaac must have been full-grown at this time. Josephus reports him to have been twenty-five. It appears probable that he was more: there were about thirty-seven years from his birth to the death of Sarah; so that it is not unlikely, that in age, as well as in bearing the wood, on which he was to be sacrificed, he represented Christ, who bore his own cross, and was above thirty years old. It is also observed, that Isaac, being of this age, must have voluntarily submitted to be bound and sacrificed by his father, as so old a man could not have had strength sufficient, had Isaac resisted. Josephus puts a pathetic speech into Abraham's mouth on the occasion, and describes Isaac's submission as the result. But nothing can be conceived more pathetic and affecting than the plain narrative here given by Moses; the natural and melting inquiries of Isaac; the resolved, yet tender replies of the father. Here too we may discern in this willing oblation of Isaac, a figure of His oblation who freely gave himself to die for the salvation of sinners. 

REFLECTIONS.—With silent awe the patriarch hears, and hesitates not to obey. A thousand arguments, no doubt, arose (notwithstanding all we have urged). Can God enjoin what he hath forbidden? Must Abraham become an unnatural monster? Can human sacrifices please him? and must a father murder his son? Can such an unreasonable as well as unnatural command come from God? What and where then is the promised Seed? Sprinkled with the blood of her son, how shall I meet the upbraiding mother? and what will the nations think, when shuddering with horror they hear the dreadful tale? Thus flesh objected: but faith consults not with flesh and blood: convinced, beyond the possibility of doubt, that he had God's warrant, he hastes to fulfil the dire command. 

1. Early in the morning he rose. Neither deliberation nor delay is admitted. Note; In difficult trials of faith, what we do we must do quickly. 

2. He makes the needful preparations, cleaves the wood, where each stroke must have hewed his heart with pangs; saddles his beast for dispatch, and, probably unknown to Sarah, hastes away. Note; The distress of others for him, is apt to melt down the martyr, more than his approaching suffering. 

3. After three long days' journey, where every step must have been anguish, the place appears. Abraham undaunted sees it afar off, and dismisses his servants, lest they intrude and hinder him: alone he must bear the shock. Note; When we approach God in worship, intruding thoughts and cares should be shut out. 

4. Isaac, the darling son, now bears the wood on which he must be extended a breathless corpse; Abraham the fire to consume him, the knife to slay him. Who can abide it? What faith can stand? Grace is omnipotent. 

5. No stranger to the wonted rites of sacrifice, the lovely Isaac with innocence demands, My Father,—a melting word! a piercing remembrancer!—where is the Lamb? Ah, hapless boy! might Abraham bleeding with tenderness say: it cannot be; thou must not lie down weltering in blood beneath my hand, my cruel hand.—No, unmoved, unshaken, he replies, My son, God will provide himself a lamb. Thou art the sacrifice; he gave thee me, and he demands thee back again. 

6. The spot is fixed, the altar rises, the wood is laid. Stupendous faith! The son, the seed, the Isaac, the darling, is bound, is laid; the knife is drawn, the arm extended, the point descending into the shivering flesh. Who can regard the attitude, and not be struck with sacred dread, with holy horror, and deep amazement at such determined obedience. God sees well pleased, and stays the descending stroke. 

Verse 12
Genesis 22:12. Lay not thine hand— As by the command Abraham understood the nature of man's redemption, he must know also how the scenical representation was to end. Isaac was made the person, or representative of Christ dying for us. The Son of God, he knew, could not possibly lie under the dominion of the grave. Hence, he must needs conclude, either that God would stop his hand, when he came to give the sacrificing stroke; or that, if the revelation of this mystery was to be represented throughout in action, that then his son, sacrificed under the person of Christ, was soon to be restored to life: accounting, that God was able to raise him up even from the dead as the author of the epistle to the Hebrews assures us, ch. Genesis 11:19. The law of nature commands us to protect and cherish our offspring: would that law have been transgressed in giving a stroke, whose hurt was presently to be repaired? The law of nature, which is the law of God, forbids all injury to our fellow creature: and was he injured, who, by being thus highly honoured, in becoming the representative of the Son of God, was to share with his father in the rewards of his obedience? Thus it appears, that this command was an information by action: and when regarded in this view, all the arguments against God's giving it to Abraham are absolutely enervated and overthrown. This interpretation of the command concludes strongly against the Socinians for the real sacrifice of Christ, and the proper redemption of mankind. For if the command were an information by action, instead of words, the proof conveyed in it would be decisive, there being here no room for the evasion of its being a figurative expression, since the figurative action, the original of such expression, denotes either a real sacrifice, or nothing at all. 

Now I know, &c.— God could not but know this before: therefore all that can be implied is, Thou hast now given the fullest and most satisfactory proof of thy faith, and of thy piety and regard to me, by this action. 

Verse 14
Genesis 22:14. Called the name of that place Jehovah-jireh, &c.— When Isaac asked his father, Where is the lamb? he answered (in the Hebrew) Elohim Jireh; to which this name alludes. The answer of Christ to the Jews in these words, Abraham rejoiced to see my day, no doubt, alludes to this verse. Jehovah-jireh signifies, as Houbigant and the best interpreters agree, the Lord shall be seen. But with what propriety could this name be given to it by Abraham, if, in this transaction, he had not seen the representation of our Lord's passion? and, if he did see it, how apposite was the name? The historian goes on, "as it is said, to this day, in the mount of the Lord it shall be seen;" or, more exactly to the Hebrew, for he said, in the mount of the Lord shall be seen. In the first part of the verse, the sacred historian tells us that Abraham called the mount Jehovah-jireh, the Lord shall be seen; and in the latter part he acquaints us with the manner how Abraham imposed that appellation, namely, by the use of a proverbial speech, implying the reason of the name. In a word, Jesus says, Abraham saw his day; and Abraham, by the name he imposed upon the mount, declares the same thing. But as the vision was of a public, not of a private nature, he expresses himself in terms which signify what all the faithful shall see, not what he himself had seen. The Lord shall be seen. And, in fact, the Lord was seen crucified upon this very mountain. 

REFLECTIONS.—Never message greeted mortal ear more welcome, than that of the angel now. We have, 

1. The speaker: the Angel of the Lord. That blessed Angel of the covenant, that only Son, whom God hath spared to bleed for us; he arrests the uplifted arm, and cries, Slay not thy son. Isaac unbound, with rapture as given from the dead, is clasped to the bosom of his father, twice welcome now, when thus restored. Note; (1.) When we give up every creature-comfort to God, then shall we most enjoy them. (2.) Man's extremity is God's opportunity. 

2. The approbation of this glorious instance of obedience, Genesis 22:12. God knew it before: he testifies it now, for Abraham's comfort, and for his honour, to all succeeding ages. 

3. Another sacrifice provided. When all is ready, the fire shall not burn in vain: a ram is in the thicket, and supplies the place of Isaac. Note; Praise is the fit return of mercy. 

4. A name is given the place, in memory of the deed: Jehovah-jireh, the Lord shall be seen. Surely he is daily seen, compassionating his people's distresses, and providing a relief suitable to their wants. None ever trusted in him but found him in mercies abundant, in truth faithful, in promises unchangeable. 

5. In the whole history we have a lively type of greater things. We have seen the day, when God spared not his own Son, when he was bound with cords, when he bore his cross, and on this mountain, probably on this very spot, was offered up an offering for sin; when he, triumphant over the grave, rose again to live for evermore, where the faithful seed of Abraham, whom no man can number, and whose possessions are the glories of heaven, shall see him and enjoy him to all eternity. 

6. And now, my soul, meditate on these things. Art thou a son of Abraham? Is there in thine heart a darling sin? Is there a favourite lust precious in thine eye? Draw forth the knife, and smite it to the heart. Hath God spared not his Son for me, and shall I spare what he commands me to sacrifice? No, gracious Saviour; no. Help me to be faithful, unreserved, cheerful, willing in my surrender to thee, to keep back nothing from thee. Then prove me, and search the ground of my heart; and when thou hast tried me as silver is tried, crown the faith thou hast bestowed, and the obedience thou hast enabled me to yield to thee, with that unfading glory which thou hast promised to those who are faithful unto death. 

Verse 16
Genesis 22:16. By myself have I sworn, saith the Lord— This passage clearly proves what we have before observed, that this Angel, or Messenger, was the Jehovah, or the second Divine Person, who appeared to the patriarch, &c. See Hebrews 6:13. Though the word and promise of God is immutable, and needs no sanction, yet he is willing to condescend to the capacity of weak minds, and therefore an oath being to men for confirmation of an end to all strife, He swears by himself, as he can swear by NO GREATER. 

Verse 17
Genesis 22:17. Possess the gate, &c.— He who is possessed of the gates is possessed of the cities, and, these surrendered, becomes master of all the country; so to possess the gates is to possess the cities and countries of his enemies. 

Verse 18
Genesis 22:18. In thy seed, &c.— To the observations heretofore made on this promise, let it be further remarked, that there is an increase of sense in these words; for God doth not only and simply say, they shall be blessed, but shall bless themselves, or count themselves blessed in him: To shew that this person, this promised Seed, the Messiah, should not stand in need of any blessing himself, as the rest of Abraham's seed did; but be the Author of all blessings unto others, who should derive them from him alone. 

REFLECTIONS.—Those who honour God, God will honour. Abraham pleased God, and he shall not want his reward. Observe, 

1. The covenant is confirmed by an oath, to multiply his seed, that by two immutable things he might have strong consolation. 

2. The better blessing is promised; even that Messiah, in whom not one nation only, but all nations should be blessed; whose seed should exceed the stars; before whose victorious arms his enemies should bow; and sin, Satan, death, and hell, receive their final and fatal overthrow. Abraham's natural descendants were honourable, great, and numerous: but this incarnate Son of Abraham's race hath acquired for his people, blessing, glory, power, dominion, such as eye hath not seen, nor ear heard, nor hath it entered into the heart of man to conceive. 

Verse 20
Genesis 22:20. It was told Abraham, &c.— The chief intention of this genealogy seems to be, to give us an account of the family of Rebekah, whom Isaac married: it connects with the beginning of ch. 24: And it was in consequence of the information here given Abraham, that he thought of seeking a wife for his son from this family. Huz or Uz here mentioned, is supposed to have given its name to Job's country, see Job 1:1. Note; It is a great comfort to hear of the prosperity of our friends; their joy is our own. 

Further Reflections on the offering of Isaac, considered as a type of the Messiah. 

Who can forbear here to think of the adorable mystery of redemption by Jesus Christ? "For God so loved the world, as not to spare his own Son, but deliver him unto the death for us all." Methinks the language of this whole transaction was as if God had said, "Ye children of men, hear you what my faithful servant and friend has done upon this mountain, in cheerfully sacrificing his only Son to testify his love to me. By the same method I will declare my love to a perishing world, by giving my only-begotten Son to fall a sacrifice for sin. In this mountain shall the sword of justice awake against him by his own consent; and what has now been done only in a figure, shall be really transacted at the appointed time. Meanwhile let rams, and other beasts, be sacrificed as a memorial of this grand burnt-offering; but let no human blood smoke upon my altars." 

But more particularly to enumerate the important predictions of this prophetical history: it contained, first of all, a lively intimation, that in the fulness of time a human sacrifice should be offered up. Indeed, it is but just and equal that the nature which sinned, should suffer: for how can the blood of harmless beasts atone for the sins of guilty men? And this might seem to have been confessed by the horrid custom which obtained in the Gentile world, of sacrificing men to appease the wrath of their deities. But the Living and True God prohibited such direful offerings under the severest penalties; not only for their evident barbarity, but because they encroached upon the plan of his infinite wisdom, and anticipated the great Propitiation, who was to be a human Sacrifice, although he was no ordinary person, as Isaac was no ordinary son. Like Isaac, he was a Son and Heir, the Son of God, and the Heir of all things.—A Beloved Son; for he was daily his delight, before the mountains were brought forth: and oftener than once it was declared by a voice from the excellent Glory, "This is my beloved Son, in whom I am well pleased," Matthew 17:5.—An only Son; for angels and saints, though stiled the sons of God, have no claim to such a sonship as the filial Godhead is possessed of. Isaac's birth was altogether extraordinary, both by the father's and mother's side, surpassing the ordinary course of nature; but still more amazing is the generation of our atoning sacrifice, whose Father as God was the All-glorious JEHOVAH, and whose mother was a virgin. The event of his birth, like Isaac's, was long foretold, and ardently expected before it happened; but though long delayed, the promise was punctually fulfilled at the appointed time. Isaac's name imported laughter. In Jesus, the true Isaac, our mouths shall be filled with laughter, and our tongues with melody, and our hearts shall leap for joy. 

Ask you the manner of his death? Behold it in this lively type. For as Isaac carried the wood, so the Beloved Son of God carried his cross. O ye children of men, your iniquities were the heavy load he bore in his own body on the tree. These, like the wood which was intended to reduce Isaac to ashes, rendered him combustible to the fire of Divine wrath. 

It was for no crime that Isaac was to suffer death in this tragical manner; yet such was his filial piety, such was his reverence of the high command, that he made no attempt to save his life, though he was able to have done it, being arrived at his manhood. Even so the innocent Redeemer, in whom was found no cause of death, no, not by his very judge, abhorred not the ignominious cross: he spared to employ all the legions of angels that were ready at his beck; he never attempted to make his escape when his time was come, which he had often done before. Though he had thoroughly digested in his mind the doleful circumstances of his crucifixion, he betrayed not the least unwillingness to submit to his Heavenly Father's will, even when his human heart shrinked at the bitter cup. "I lay down," says he, "my life: no man taketh it from me," John 10:17-18. "Father, not my will, but thine be done," Luke 22:42. 

It was by a wound from the hand of his Father alone that Isaac was to breathe out his soul; and by him alone was the funeral pile to be lighted up. For these purposes, we are informed in the sacred history, Abraham carried the fire and the knife. It was not the envy of the Jews; it was not the covetousness of Judas; it was not the irresolution of the cowardly Roman judge, which chiefly consigned our Isaac over to the tormenting cross: but being delivered by the determinate counsel and foreknowledge of God, these only proved the sinful (because voluntary) executioners of the high decree. Thy burning anger against the sins of men, O Heavenly Father, was the fire that preyed upon his holy soul. Thy justice, inflexibly severe, was the keen slashing sword which awaked against him, and drank his vital Blood. "It pleased the Father to bruise him: thou didst put him to grief," Isaiah 53:10. And truly many of the sufferings of our dying Redeemer were of such a nature, as none but God could inflict, and none but God could have endured. 

It is a circumstance by no means unworthy of our careful attention, that the true Propitiation was offered up in the same place where the beloved son of Abraham was to expire upon the altar. Ye mountains of Moriah, your name may now be JEHOVAH-JIREH for better reasons than Abraham's offering up his Isaac, for in these mountains the Lord was seen putting away sin by the sacrifice of himself. 

It was not possible for a mortal creature to give a higher document of love to God, than by sacrificing for his sake a dearly beloved and only son. The whole history is so amazing, that we know not whether we should most admire the strange commandment or the unparalleled obedience. Even so it was not possible for the immortal God to give a nobler demonstration of love to men, than by delivering for their sake his only-begotten Son to die for their offences. The whole transaction, from first to last, is of so uncommon a nature, and so foreign to every human plan for acceptance with God, that to the wise Greeks it was mere foolishness, and to the Jews a stumbling-block. As Abraham could not without faith have acquiesced in the precept, no more can we without faith truly acquiesce in the Gospel-plan. He consulted not with Sarah, when he was called to obey; and when we are called to believe, we must not consult with vain philosophy. Though in the mystery of redemption there is a depth of wisdom; yet, thy line, O reason, is too short to sound its bottom. Reason, in its depraved state, may not unfitly be compared to the patriarch's ass, which staid at the foot of the hill, but ascended not with Isaac to the sacrifice. It is the province of faith alone to ascend this hill of the Lord, and comprehend the love of God which passeth knowledge. 

Isaac, it is true, was not sacrificed; and there was no need that God should raise him from the dead, as the patriarch perhaps expected. But as he was in a manner a dead man during the three days which intervened betwixt the sentence being passed upon him, and the reversing of it by the heavenly voice, it may be truly said, that "in a figure he was received from the dead," Hebrews 11:19. Exactly so, our true Isaac was received on the third day from the dead, not in a figure only. Like Isaac, he received no harm; but, "O death, he was thy plagues; O grave, he was thy destruction," Hosea 13:14. Like Isaac, he returned to his Father's house from whence he came, and became a Father of many nations, who are begotten again to a lively hope by his resurrection from the dead: for thus the prophet Isaiah foretels, with admirable plainness and propriety, "When thou, (O Heavenly Father,) shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days, and the pleasure of the Lord shall prosper in his hand," Isaiah 53:10. 

Forbear, ye children of men, anxiously to inquire, "Wherewith shall I come before the Lord, and how shall I bow myself before the high God? Shall I give my first-born for my transgression, and the fruit of my body for the sin of my soul? For lo, he has given his firstborn to atone for your transgression, and the Son of his love to expiate the sin of your souls by the sacrifice of himself. Thus hath he shewed you what is good: and what doth the Lord require of thee, but to do justly, and to love mercy, and to walk humbly with thy God." 

23 Chapter 23 

Introduction
CHAP. XXIII. 

Sarah dies. Abraham agrees with the children of Heth for the possession of a burying-place; and buries Sarah in a cave of the field of Machpelah. 

Before Christ 1859. 

Verse 1
Genesis 23:1-2. Sarah was an hundred, &c.— It has been observed, that Sarah is the only woman whose entire age is recorded in Scripture. She died in Kirjath-arba, or the city of Arba. It is the same which was afterwards called Hebron. Kirjath-arba signifying properly "the city of four;" the Jews will have it to be so called, because Adam, Abraham, Isaac, and Jacob were buried there. But it is more reasonable to suppose, from Joshua 14:15 that it had its name from Arbah, the father of the Anakims. 

Verse 2
Genesis 23:2. Abraham came to mourn— Not came from any particular place, or tent, as some would have it; but went forth, ויבא vaiabo, to make a public mourning, or funeral lamentation for this faithful and long-approved companion of his life and labours. It is not possible for us to determine, what particular rites of mourning, or what sort of solemnities were then used at funerals. It should seem from Genesis 23:3, that the corpse was publicly carried forth; as Abraham rose up from before it, to obtain a proper burying-place. See Genesis 3:10. 

REFLECTIONS.—Sarah first pays the tribute of nature; and Abraham, justly afflicted with her loss, with tears of no fictitious grief, laments the partner of his cares, who had been so long the comforter of his pilgrimage. Note; 1. Death will part the nearest relatives: let us remember and provide against it. 2. Tears are due to the memory of our departed friends. 3. The great support under such afflictions is, when, though we mourn, we can say, Blessed are the dead who die in the Lord. 

See commentary on Genesis 23:1
Verse 4
Genesis 23:4. I am a stranger, &c.— There is something affecting in the venerable patriarch's declaration and request: a stranger in the land of promise, and inheriting no part of it, he requests the possession of a burying-place only for his beloved wife, himself, and family. The Orientals, as Le Clerc observes, seem to have had the same notion about burying-places, which afterwards prevailed among the Greeks and Romans, namely, that it was ignominious to be buried in another's ground; and therefore every family, the poorer sort excepted, had a sepulchre of their own, nor would suffer others to be interred with them. One cannot fail to remark, that interring seems to have been the most ancient, as well as the most natural way of disposing of the dead. "To me," says Cicero, "that appears to have been the most ancient kind of sepulture, which Cyrus, in Xenophon, is said to have made use of. For thus the body is returned to the earth whence it was taken, and so placed and situated, is hid as it were in the womb of the common mother." De legibus, lib. ii. c. 22. 

Verse 5-6
Genesis 23:5-6. The children of Heth answered, &c.— The people of Heth no sooner hear, than they grant with one voice, and in the most respectful manner, the petition of Abraham. They call him a mighty prince, in the Hebrew, a prince of God, i.e.. a prince of distinguished greatness and worth, peculiarly favoured and blessed of God, and so regarded by men. Abraham was well known, as he had long dwelt and distinguished himself among that people. See particularly in ch. 14: the account of his confederacy with Mamre, chief of the Hittites, against Chedorlaomer. 

Verse 9
Genesis 23:9. Cave of Machpelah— Machpelah, in the Hebrew, signifies double; and possibly the cave might be so called, either from having a double entrance, or from being double, one cave within another, as was common: or might it not be called double afterwards, from Abraham and Sarah's being both buried there? This cave, observe, was at the end of the field: the ancients were wiser than to have their burying-places in the midst of cities, much less in the midst of temples! This was left for more modern and refined vanity and absurdity. The same custom of burying in the fields, gardens, &c. prevailed in our Saviour's time. See John 11:30-31; John 11:38. Matthew 27:7; Matthew 27:66. 

Verse 10
Genesis 23:10. And Ephron dwelt, &c.— The original word ישׁב (iosheb) signifies sat, and implies, that Ephron had a seat in their council. See Psalms 119:23. He appears to have been a ruler or principal person among them, by Abraham's requesting others to address him. It is ingeniously remarked by Dr. Shuckford, that one would be almost led to think the children of Heth had no king, as Abraham made his application to no particular person, but stood up and bowed himself to the people of the land, even to the children of Heth, Psalms 119:7. And when Ephron and he bargained, their agreement was ratified by a popular council, Psalms 119:10; Psalms 119:13. If Heth was the king of the country, his people had a great share in the administration: and indeed most of the kingdoms in or near Canaan, seem to have been originally so constituted, that the people in them had great liberties and power. Thus it was at Shechem, where Hamor was king: the prince determined nothing, wherein the people were concerned, without communion with the men of his city about it. See ch. Genesis 34:20; Genesis 34:24. 

Verse 15
Genesis 23:15. Four hundred shekels, &c.— Money, and pieces of money, have been mentioned before, but this is the first place in which shekels are mentioned. Prideaux, who has given us the best estimation of Hebrew and Attic coins, reckons a shekel to be equivalent to three shillings of English money; so that the sum, which Abraham paid for his new purchase, will amount to sixty pounds sterling. But what is that, said Ephron politely, betwixt me and thee? this is too inconsiderable a matter to merit attention: pay it, if it please you best; if not, accept the land as my present, and bury your dead. 

REFLECTIONS.—Abraham in the land of promise had neither house to cover his head, nor sepulchre to bury his dead: but his present situation obliges him to make application for so needful a place. We have here, 

1. His application to the children of Heth. He was a stranger among them, and therefore begs the favour to obtain some small spot for a burying-ground. The beautiful Sarah was now no longer pleasing; she must be hid from his sight. Note; (1.) Death makes strange alterations on the fairest face. (2.) The death of others should remind us of our own; we are but strangers in this world, and sojourners, as all our fathers were. (3.) We should beware of overmuch sorrow, and endeavour on religious principles to alleviate that grief, which, if excessive, may hurt ourselves, but cannot profit the dead. 

2. His application is received with the most generous offer of one of the best of their sepulchres. Though he called himself a stranger, they acknowledged him a great prince. 

3. Their civility meets with a respectful return. He bowed himself in acknowledgment of the favour. It is our duty to be courteous. He begs them to intercede with Ephron to sell the cave of Machpelah. It is no unlawful coveting to desire to purchase what our neighbour can conveniently spare, and we need. 

4. Ephron's generosity. He offers to give it; and when Abraham would fain pay him, he mentions the value in such a way, as intimates his readiness to yield it without any consideration. It was prudent and just in Abraham, who was rich, to press the purchase. We should not needlessly be obliged to others. It was noble in Ephron to offer it: it shewed a contempt of worldly wealth, and a pleasure to oblige Abraham, which manifested how much he valued his friendship. Note; (1.) It is well so to behave, as to make our friendship valued and sought. (2.) We find a generosity often among those who pretend not to Christianity, which is a severe reproach on niggardly professors of it. (3.) Between true friends nothing should be reserved. An union of heart will ever in some sort make community of purse. We shall say, What is that between me and thee? 

Verse 16
Genesis 23:16. Abraham weighed, &c.— They did not tell the money, as we do now, but gave it out by weight. In time, convenience taught men to give it a public stamp, in order to denote its value: yet it continued to be weighed among the Jews, in David's time; see 1 Chronicles 21:25 and even till the captivity. Indeed, as Bp. Patrick observes, the very word shekel comes from shakal, to weigh. The same custom of weighing prevailed among the Romans till about the four hundred and seventy-fifth year of Rome. 

Verse 17
Genesis 23:17. Which was in Machpelah— Houbigant is of opinion, that the original word rendered Machpelah, refers to the field, not to the cave; and he renders the passage, possessio agri Ephron, qui erat in eo flexu qui ad Mambre vergebat, tam agri, quam speluncae, omniumq; arborum, quae, &c. "the possession of the field of Ephron, which was in the turning which leads to Mamre, of the field as well as the cave, the trees, &c. that were there." It cannot be supposed, that this cave, where Sarah was buried, had ever been used for that purpose by the Hittites. It was dedicated by Abraham to the immediate use of his own family: and it was secured to him in the presence of the children of Heth, Genesis 23:18 who were witnesses to the transaction, and to whom consequently he might appeal in case any controversy should arise. 

Verse 18
Genesis 23:18. Before all that went in at the gate— See Genesis 23:10 and ch. Genesis 19:1. The authors of the Universal History observe, that gates of cities in those days, and for many centuries after, were the places of judicature and common resort. Here the Governors, or elders of the city, met to hear complaints, administer justice, make conveyances of titles and estates, and to transact all the affairs of the place; whence that verse in the Psalms, they shall not be ashamed, when they speak with their enemies in the gate, i.e.. when they are accused by them before the court of magistrates. It is probable, that the room or hall where the magistrates sat, was over the gates. How considerable they became in time for largeness and sumptuousness, appears by the two kings of Israel and Judah being present at one of them in all their royal splendor, and convening thither four hundred priests of Baal, besides their own guards and officers. It seems as if these places had been at first chosen for the conveniency of the inhabitants, who being all husbandmen, and forced to pass and repass morning and night as they went and came from their labour, might be more easily called as they went by, whenever they were wanted to appear in any business. These gates were likewise markets for provisions like those of the Romans, as appears by the prophet Elisha's foretelling an incredible plenty to happen next day in the midst of a famine, at the gate of Samaria. What the number of magistrates was, how far their power extended, and how many orders of them there were, is not to be gathered from Scripture; only it is plain there could be but few of the latter, since in the time of Joshua, we can find but four sorts of them, viz. the elders, the heads of the people, the judges, and the officers. Abraham therefore could not make his purchase from Ephron the Hittite, without having recourse to the city-gates. 

REFLECTIONS.—Abraham preferring the purchase, Ephron accepts the money, and conveys to him the field where the cave stood, with all its appurtenances. Abraham is put in possession, and the children of Heth witness the bargain; and there Sarah's corpse is deposited. Learn hence, 1. Fair reckonings make fast friends. 2. Fidelity in our agreements and bargains is to be scrupulously observed. 3. The decent care of a burial may be considered as a profession of our hope of the resurrection of the body. 4. While we are so solicitous in general for a burying-place for our bodies in the earth, let it quicken us to greater solicitude, to secure a resting-place for our souls in heaven. 

24 Chapter 24 

Introduction
CHAP. XXIV. 

Abraham sends his eldest servant to his relations, to take a wife for his son Isaac. Rebekah meets the servant, who is hospitably entertained by Laban. She is delivered to him, and he returns with her, with all speed, to Isaac. 

Before Christ 1856. 

Verse 1
Genesis 24:1. And Abraham was old, &c.— A hundred and forty. Compare ch. Genesis 21:5 with Genesis 25:20. 

Verse 2
Genesis 24:2. His eldest servant— It is generally believed that this was Eliezer, mentioned in ch. Genesis 15:2. And as the Hebrew word זקן zaken, rendered eldest, signifies a governor, intendant, or steward of a family, (Genesis 50:7. Numbers 11:16; Numbers 11:35.) many interpreters render it, And Abraham said to one of his servants, who was the steward or governor of his house. 

Put, I pray thee, thy hand under my thigh— This is the first time we meet with this manner of taking an oath in sacred Scripture, though we find it afterwards used by Jacob and Joseph. Some judicious writers have been led to believe, that this mode of swearing contained a mystery, and referred to the oath made to Abraham concerning the Messiah, who was to spring from him. While others are of opinion, that this oath was relative to the covenant of circumcision, all the privileges of which they engaged to renounce who forfeited an oath taken in this manner. But they, who assert that this practice was common in the East, and more ancient than circumcision, conceive, that it was only a sign of submission, implying, that he who used this rite acknowledged he was in the power of the other, and would be at his mercy if he kept not his oath. Grotius refers it to the custom of wearing the sword upon the thigh, Psalms 45:3 upon which the person who swore, put his hand, according to this judicious critic, with some such form of words, as, "If I falsify my oath, put me to the sword." Servants were wont thus to acknowledge their obedience, and this custom is to this day observed among some Indians. It is as much as to say, thou art subjected to me, thou art my servant. 

Verse 3
Genesis 24:3. That thou shalt not take a wife, &c.— Abraham apprehending probably his own death, and being anxious about his son Isaac, resolved to intrust the great charge of his matrimonial alliance to this faithful and long-approved servant, whom we are not to consider in a low light, but as the first and principal person under so great a man as Abraham. And certified of Isaac's consequence, as being the appointed father of the promised Seed, he was solicitous that he should not enter into any union with the devoted race of Canaan, but with some proper person of his own kindred and family. 

Verse 7
Genesis 24:7. He shall find his angel, &c.— Desirous of understanding clearly the intention of Abraham, and consequently of fulfilling his oath, Eliezer inquires, Genesis 24:5 whether, if the proper woman would not come to Isaac in the land of Canaan, he should be obliged to go a second time, and take Isaac with him to her in the land of Mesopotamia, whence Abraham came? This Abraham absolutely forbids, and, assured of God's favour, declares to him, that he had no doubt but that the Providence of God, by the ministry of his angel, would bring the matter to a happy effect. It was a received opinion among the Orientals, that God did all things by the ministry of angels; and that not only in corporeal things, but in such as concerned the mind. And when we consider how often angels had ministered visibly to Abraham, and even the Angel of the Covenant himself, it is not to be admired that he was of this opinion. The expression shall send before, is a metaphor taken from pioneers, and such as are sent before armies, when upon a march, to prepare the way, or provide the necessary accommodations. So John was sent before Christ, to prepare the way. See Isaiah 40:3. Malachi 3:1. Matthew 3:3. 

REFLECTIONS.—As Sarah's death concurred with Abraham's age, in reminding him how few were his days to come; he is desirous as a good father, to see Isaac well settled before he dies. Two things he was solicitous to prevent; his marriage with a daughter of Canaan, and his return to his own country to seek a wife. Note; 1. Every godly man or woman should well weigh Abraham's caution. An unconverted partner is a most dangerous and deadly snare. 2. Parents, as they have a right to recommend what appears best to their children, should, above all things, consult their soul's good. In consequence of these views we have, 

1. His solemn charge given to his steward, confirmed by an oath to act herein according to his intentions. He is to go and seek a wife from Abraham's kindred, and is solemnly enjoined by no means to suffer Isaac to go thither himself. The steward, according to his known fidelity and affection, consents readily to be employed, and takes the oath, with one condition, that if the woman should not be willing to come, he should he free. Note; An oath is a solemn thing, and cannot be taken with too much wariness and consideration. 

2. The encouragement Abraham gives him. Past experience assured him of present success: as he knew he was in the way of duty, he doubted not but success would attend him. Note; It is good to remember the past mercies we have received, to encourage us in present dependance on the same care and kindness of our God. 

Verse 10
Genesis 24:10. Servant took ten camels, &c.— Abraham dismissed his servant with a train suitable to the commission wherewith he was charged; loading his camels with proper presents for the dowry of the intended spouse of Isaac; it being the custom in those days for the husband to pay, not to receive, a dowry for the wife. Moses passed over the journey, and only informs us, that when Eliezer was arrived at the city of Nahor, he caused his camels to kneel down, that is, to rest, near a well of water, where the young women of the city used to come, according to the primitive simplicity of those times; and where he piously requested from that God, under whose immediate protection his master was, that he would condescend to point out the woman destined for Isaac. The conduct of this servant appears full of faith; and yet, at the same time, no less rational than pious. By supplicating for a sign, he acknowledges God to be the great Superintendant and Director of the Universe, and of that event, in particular, which so nearly concerned the holy patriarch: and at the same time by asking a natural sign, such as betokened humanity, condescension, and other qualifications which promised a discreet, virtuous wife, he puts his prayer upon such a rational footing, as to be a proper example for all to imitate, who would not tempt the Providence of God, by expecting extraordinary signs to be given them for the determination of cases, which they are capable of determining by a proper use of their rational faculties. 

REFLECTIONS.—How great a blessing is a trusty servant. We have here, 

1. His expeditious journey, and safe arrival in Mesopotamia, where Nahor had dwelt. It is mentioned to his honour; for that servant who makes conscience of his duty, will find favour with him who is no respecter of persons. 

2. His earnest address to God, for a blessing and direction in this important business. Note; Where servants learn to pray and fear God, the business of that family will prosper. He begs he may have good success that day. Note; Those who begin the day with prayer, may hope to end it with praise. The particular mercy he seeks, is a suitable partner for his master's son; and he mentions those best qualifications, humility of temper, and industry in her station; begging that God would by these signs point out the person at the well where, his camels rested. Note; (1.) In difficult cases (yea, in all cases) it is wisest to begin with prayer for direction. (2.) It is a great mark of spiritual prudence, to look for and follow the leadings of God's Providence. (3.) Those who are found most industrious and gentle in the house of their father, will prove most amiable and useful in the house of their husband. 

Verse 15
Genesis 24:15. It came to pass, &c.— Before he had done speaking, before he had mentally uttered this prayer, see Genesis 24:45. God, whose ears are ever open to the petitions of those who trust in him, prevented, as it were, his desires: and Rebekah, with her pitcher on her shoulder, appeared. What an image of the simplicity of the first ages! Indeed in that view nothing can be more pleasing than this whole transaction. Hesiod and Homer, representing the simplicity of the early ages, have passages very similar to, and, perhaps, borrowed from this. See Odyss. vii. 20. xx. 105. Nothing can be more amiable, than the colours in which the sacred historian paints the lovely, benevolent Rebekah. 

Verse 21
Genesis 24:21. To wit whether, &c.— This verse must be supposed to refer to the whole action, and expresses, that as soon as Rebekah began to employ herself on his account, Eliezer stood the meanwhile wrapt in wonder and silent attention, to note whether the sign, which he had requested of the Lord, would be fulfilled in her, and whether consequently his journey would be prosperous. The words finely express the situation of a man, who, with astonishment and surprise, considers in silence the objects which strike him. 

Verse 22
Genesis 24:22. A golden ear-ring— A jewel for the forehead, says the margin of our bibles, and in Genesis 24:47 it is said to have been put upon her face, or nose. That this was not a jewel for the ears seems probable, as it is in the singular only: but in what manner it was worn on the forehead or nose is doubtful. See Isaiah 3:21. (where the prophet speaks of the women's nose-jewels,) also Proverbs 11:22. Thevenot mentions it in his travels, as a custom still prevailing in the East, for women to put jewels in their noses, which they bore with a needle. According to Prideaux's calculation, this jewel and the bracelets were worth about twenty-five pounds of our money. 

Verse 28
Genesis 24:28. Her mother's house— It seems very probable from this expression, that Bethuel the father was dead, and that the Bethuel mentioned after Laban, Genesis 24:50 was a younger brother of Rebekah's. In Genesis 24:53 no mention is made of the father. 

REFLECTIONS.—No sooner had Eliezer spoken in his heart, than God answers; so ready is he to hear our prayers. The maid comes, fills her pitcher, and is returning; but on his accosting her, she readily assists him to water his camels. In these days the qualifications of the fair were humility, courtesy, and diligence: let the degenerate daughters of pride, luxury, and laziness, blush at the comparison. Thus providences remarkably concurred, and on inquiry he finds her a relation of his master, and is invited to the house. Happy they whom God thus brings together, not from the riotous assembly, or the market of public places, but by providential disposition, in answer to fervent prayer. Two things hereupon he does: 1. He makes her a handsome present for her kind assistance. 2. He blesses God for the mercy so graciously shewn him. Prayer and praise are like sound and echo. They who pray shall praise: and no earthly blessing is more matter of praise, than finding such a partner, who, to the amiableness of her person and manners, adds the crowning beauty of religion. This was a fresh mercy to Abraham; and Eliezer, like a good servant, makes his master's interests his own, and rejoices in God for his sake, that he had found a suitable wife for his son. 

Verse 31
Genesis 24:31. Thou blessed of the Lord— of Jehovah, in the Hebrew. Hence, it clearly appears, that the knowledge of Jehovah was not confined to Abraham and his immediate family. No appellation could be more beautiful or honourable than this; thou blessed of the Lord! for what can express more esteem than to call a man the favourite of God; or what more love, than to wish him the friendship of the Almighty? 

Verse 32-33
Genesis 24:32-33. He ungirded, &c.— We have here a fine picture of the simplicity and open-hearted hospitality of those times. We have similar passages in Homer, who, perhaps, borrowed his ideas on the subject from this sacred history. See Homer's Sixth Iliad in Pope, ver. 214. and Odyssey, iii. 69. and iv. 60, &c. in the original. 

Verse 40
Genesis 24:40. The Lord, before whom I walk, &c.— See ch. Genesis 17:1. The ancient manner is observable in this speech of Eliezer. In Homer the messages, &c. are always thus repeated. 

Verse 48
Genesis 24:48. My master's brother's daughter— means the grand-daughter of Nahor: grand-daughters are often so called. 

Verse 49
Genesis 24:49. If ye will deal kindly and truly— If you are indeed inclined to oblige my master: if you will freely and honestly give him the virgin. These expressions are often used in Scripture, and are spoken of God towards men, as Genesis 24:27 ch. Genesis 32:10. 2 Samuel 2:6, &c. &c. and of men towards each other, Genesis 47:29. Joshua 2:14. Proverbs 3:3. Eliezer adds, if not, tell me, that I may turn to the right hand, or to the left; a proverbial expression, equivalent to, that I may take some other course: Numbers 20:17; Numbers 22:26. Deuteronomy 2:27. The metaphor, Le Clerc observes, seems borrowed from travellers, who, when they come to a place where two ways meet, turn to the right or left, according as their course directs them. 

Verse 50
Genesis 24:50. Speak unto thee bad or good— We cannot contradict thee in any thing respecting this matter. It is a Hebrew phrase. 

REFLECTIONS.—1. In consequence of what had passed at the well, Laban, Rebekah's brother, comes and gives Eliezer the kindest reception. From Laban's character, given in the subsequent chapters, it is to be feared that the bracelets paved the way; for a man's gift maketh room for him, Proverbs 18:16. The cattle are first put up and fed. Note; On a journey remember your beast before you eat yourself. And then the board is spread to entertain the stranger. But, before he eats, he opens his commission at large; whose servant he was; the design of his coming; the riches of his matter; the settlement of all upon his son; his care to have him marry among his own kindred, and not among the daughters of Canaan; his prayer; the providential answer to it in the meeting of Rebekah; then begs them to consider and determine concerning the issue of his journey. I know not whether most to admire the ingenuousness of the representation of his master's affairs, or the fidelity which made him prefer his master's business to his own refreshment: both admirable, and worthy of imitation. Note; In religious courtship, plain-dealing is the best wooing. 

2. We have the brothers' consent to the proposal. They saw God's hand in the affair; and therefore as Abraham's fortune made it advantageous, God's Providence also bespoke their compliance. 

3. Here is the behaviour of Eliezer on the occasion. He thanked God for the speedy answer he had received. Note; As we go on receiving, we should go on adoring. We shall, with all our praise to God, be left far behind. And to confirm the match, as well as evidence his master's opulence, he makes noble presents to the intended bride, as also to her mother and brothers. Note; The bride, the Lamb's wife, must be brought to him, not in the ornaments with which nature hath endowed her, but in the jewels with which he himself hath decked her. 

Verse 59
Genesis 24:59. Her nurse— Whose name (we learn, ch. Genesis 35:8.) was Deborah. She was the principal female attendant upon Rebekah, but not the only one, see Genesis 24:61 as Eliezer was the principal, but not the only servant from Abraham; Abraham's servant and his men. Nurses, in ancient times, were generally the attendants upon young ladies, and frequently their great favourites. This Deborah, as she is mentioned again, was most probably a woman of much worth and esteem in the family. 

Verse 60
Genesis 24:60. They blessed Rebekah— They, i.e.. her mother, brethren, and all the rest of her family and kindred, by way of tender adieu, pray God to bless her with a numerous and a glorious posterity, which was the highest blessing in the matrimonial way they could wish. Mr. Selden observes, that the Jews used this, even before the law, as a form of solemn benediction, when the spouse was carried home to her husband, be thou the mother, &c. "Be fruitful in children, and be those children prosperous and honourable." 

REFLECTIONS.—A good servant never loiters. Instead of staying to spend the days in mirth and feasting, no sooner is his business done, than he is in haste to be gone. What an example is he for servants! But, 

1. Natural affection pleads for a little respite. Though they know it is good for Rebekah, they are loth to part with her. Note; There is no joy pure without alloy in this world, except that which proceeds from the enjoyment of God. However, as he presses to be gone, Rebekah is called and asked. 

2. She consents to go. She had, no doubt, from the piety of the servant, conceived a high esteem for the family, and therefore the more readily yields. Note; Though parents have a right of advising, they have none of constraining. Marriage must be of choice, not force. 

3. On this they give her their blessing, take care that she is suitably attended, and send her away. Note; New relations need our prayers for God's blessing upon them. 

Verse 62
Genesis 24:62. Isaac came from the way, &c.— It appears from this passage, compared with the next chapter, Genesis 24:11 that Isaac at this time dwelt at Lahai-roi: so that he had now come thence to visit his father at Beer-sheba, and wait for his bride. It is a beautiful attitude, in which the sacred writer draws Isaac, walking out to meditate in the field at even-tide. A good man, in his evening-walk, it has been observed, makes a distinguished figure in the eyes of superior beings. And the example is worthy imitation; for though it is not good for man to be always alone, yet assuredly it is not fit he should be always in company: he ought frequently to step aside from the busy scenes of life, and retire within himself. Such solitude, to use Milton's words, is often best society, and short retirement urges sweet return. 

Verse 65
Genesis 24:65. Therefore she took a vail, &c.— This was done either in conformity to the general custom in ancient times, or it may refer to the particular custom of the nuptial veil, worn by the bride when she was first introduced to her husband. This was also a fashion among the Heathens; and Tertullian very reasonably infers, from this passage, that it was of great antiquity. It is remarkable, that of the ancients the Spartans alone suffered their virgins to appear without veils in public; but when married, they were never suffered to appear without them. 

Verse 67
Genesis 24:67. Brought her into his mother's tent—and was comforted— The tent, which Sarah had formerly occupied, was put into Rebekah's possession: whose beauty, modesty, and virtue alleviated Isaac's grief for the loss of an affectionately beloved mother, whom he had now continued to lament three years. Such was the pious regard Isaac had for his mother; such is the amiable example he sets before us, of duteous behaviour to parents! The heart, truly sensible of parental, will assuredly enjoy the comfort of conjugal, love. 

REFLECTIONS.—Isaac inherited not more his father's promises than his piety. We have him here, 

1. Employed in meditation: improving an evening's walk in the blessed work of communion with God. Wise are they who can make even their recreations means of drawing them nearer the Lord. Note; (1.) Retirement is most needful for the soul. (2.) When we are in the field, we should imitate the patriarch, where every object around us may serve to awaken serious thoughts of God. (3.) None ever will feel the want of company, who have learned the art of converse with a better world. 

2. We have his meeting of Rebekah. When we go to meet God, mercies come to meet us. He saw her at a distance; and when she knew him, she put on her veil, and alighted to meet him. Modesty is woman's best ornament. 

3. His marriage, and putting her in possession of Sarah's tent. For three years he had mourned over his loss of so dear a mother; and now he is comforted in a gracious wife, and his affection knit to her, as a loving husband. Happy the pair, where mutual love makes marriage real union. 
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Verse 4
Genesis 25:4. All these were the children, &c.— If we reckon these, and the Ishmaelites, and the Edomites, it is probable, that this posterity of Abraham equalled that of the Israelites. If Abraham's name and history were so well known in the East, and by the Persians, it might be partly by reason of this numerous posterity, and partly because he beat Chedorlaomer king of Elam, of whom came the Persians. 

Verse 8
Genesis 25:8. An old man, and full— There is nothing for, of years, in the Hebrew: the word is שׂבע sabang, full, satiated, satisfied: having completed the business of his life, and being fully satisfied with it. Perhaps the metaphor is taken from an entertainment, where the guests, after they have fared liberally, rise from table fully satisfied, and thankful for the feast. The Greek and Latin poets have thus applied it; and, after them, Mr. Pope, in one of his epitaphs, says, 

From nature's temperate feast rose satisfied, Thank'd Heaven that he had liv'd, and that he died. 

The death of Abraham is mentioned here a little out of time, in order to finish his history without interruption; for Esau and Jacob were born fifteen years before his death. Isaac was born when his father Abraham was a hundred years old, ch. Genesis 21:5. and he married when his father was one hundred and forty. It was twenty years before his wife bare him any children, Genesis 21:26. Abraham died at the age of one hundred and seventy-five, Genesis 21:7 so that he lived fifteen years after Esau and Jacob were born. 

And was gathered to his people— The same is said of Ishmael, Isaac, Jacob, Moses, Aaron, &c. and in other places of Scripture the faithful are said to be gathered to their fathers, Judges 2:10. Acts 13:36. Genesis 15:15 expressions which must refer to the soul, not to the body. Jameson has very justly observed, that the phrase here used cannot refer to Abraham's body, for that was deposited among strangers in Canaan, and not in Chaldea among his ancestors. It must therefore belong to the soul, which by this expression is plainly intimated to be immortal, and to subsist in a separate state, after its union with the body is dissolved. Accordingly, by Abraham's being gathered to his people, it is reasonable to understand, his being joined to the spirits of just men made perfect, those kindred souls, whose tempers and manners he imitated while on earth. So it is explained by some of the fathers, particularly Theodoret. Neither does it make any thing against this explication, that the phrase is applied promiscuously to good and bad men; for each may be gathered to his own people, and yet these two sorts of people, or societies, to which they are joined, be extremely different. 

Le Clerc thinks the expression might take its original from a prevailing opinion, that the souls of the dead were joined to the souls of their ancestors, or to those of their own nation and family. This, I doubt not, is true in respect to the faithful: and the Scripture condescends to the common modes of expression, as far as the truth will allow. To the above mentioned opinion, Le Clerc thinks that Ezekiel alludes, ch. Genesis 32:22. where, speaking of the world of spirits, he says, Ashur is there, and all her company. To shew the general opinion even of the heathens on this subject, he quotes Lucian, who, in his vision of the Acherusian plains, says, there we found the demi-gods and heroines, and all the classes of departed spirits, distributed according to their nations and tribes. And indeed the desire of meeting again in the other world with our friends and those whom we highly loved and esteemed on earth, is perhaps almost as natural to mankind as the desire of immortality itself. Hence it is, that Cicero is so transported with the view of death, and breaks forth into that beautiful exclamation at the end of his book de Senectute (on old age); "O glorious day, when I shall be joined to that divine assembly and congregation of souls, when I shall leave this impure promiscuous throng, and be ranked not only with those brave men I now mentioned, but with my Cato, &c." 

Verse 10
Genesis 25:10. There was Abraham buried, &c.— Here concludes the sacred history of Abraham. It is remarkable, that such was the veneration of a great part of the world for the memory of this venerable patriarch, that Jews, Arabians, and Indians, have united after their manner to embellish his history with numberless fictions, which the curious reader may find recounted in the Universal History, vol. 3: p. 271. 8vo. edit. The Mussulmen have so great a veneration for the place of Abraham's burial, that they make it one of their four pilgrimages, the three others being that of Mecca, Medina, and Jerusalem. The Christians built a church over the cave, which the Turks afterwards turned into a mosque. 

REFLECTIONS.—Having brought the patriarch with glory to the end of the days of his pilgrimage, we have here the conclusion. 

1. His last marriage, and perhaps the most fruitful. 

2. His disposal of his goods among his children. Isaac is his heir, and the son of his house: as the promises are entailed upon him, he has the first and great portion; the rest have each a portion bestowed on them, and are sent to settle eastward, where they too became a great people: thus fulfilling the promise made to Abraham. Note; (1.) In the disposition of our effects to our children, we should be careful there may be no disputes when we are dead. (2.) It is lawful for every parent to distinguish those of his children, who he has reason to think will make the best use of their portion. 

3. His death. Full of days; after a long life and happy old age, the taper of life burnt out, rather than extinguished, he is gathered to his fathers. Note; Death is the way of all flesh: it is happy for those who, by it, are gathered to Abraham their father. 

4. His burial by his two sons, Isaac and Ishmael. They were now reconciled, and with filial duty lay him by the side of his beloved Sarah. Note; They who have lived together in love, may innocently desire to lie together in the grave, especially when heirs together of the grace of life, and expectants of a glorious resurrection. 

Verse 11-12
Genesis 25:11-12. And it came to pass, &c.— Moses here enters upon the history of Isaac and Ishmael; and having just mentioned the blessing, the spiritual blessing, continued to Isaac, he goes on to shew, that the temporal blessings promised to Ishmael were also fully accomplished. 

Verse 16
Genesis 25:16. By their towns— Villages, composed of tents pitched together, Jeremiah 49:31. Some of these people however dwelt in walled towns. See Numbers 31:10. They had also castles, fortified places, erected in the desarts, to which they repaired in time of danger, Isaiah 42:11 such castles are among them to this day. See note on ch. Genesis 17:20. 

Verse 18
Genesis 25:18. He died in the presence— In the Hebrew it is, he, or it fell: some therefore think, that it refers to the lot or inheritance of Ishmael: and his lot fell, or lay in the presence or midst of all his brethren. The LXX and Onkelos render it, he dwelt, agreeably to what is foretold, ch. Genesis 16:12. to which we refer. I humbly believe the translation last mentioned is the best. Houbigant very judiciously observes, that the plural word rendered they dwelt, at the beginning of the verse, should be read in the singular, he dwelt, as the discourse is only concerning Ishmael: the Seventy have it in the singular. Thus the whole is clear, and the prophecies exactly fulfilled: Genesis 25:17. Ishmael died; and when living, he dwelt from Havilah, &c. In the last clause the "and" is redundant, and is not in the Hebrew, he dwelt in the presence of all his brethren. 

Verse 19
Genesis 25:19. These are the generations— i.e.. This is the account of Isaac and his family. 

Verse 22
Genesis 25:22. The children struggled, &c.— Instances of this kind have been recorded in prophane history. The exact mode or time of this struggling cannot be ascertained. Rebekah was alarmed at it, and said, "Since this is so, or as it is so, [that these children thus struggle in my womb,] why am I thus? for what reason am I in this situation? wherefore is this struggle in my womb?" Conceiving it, no doubt, to intend something prophetic, she went to satisfy this doubt, by inquiring of the Lord. This seems to me the most reasonable interpretation of Rebekah's words, and it is agreeable to the original, and far more proper, I humbly presume, than the supposition that they are the words of murmuring and complaint. Her going to inquire of the Lord proves, that the words imply religious doubt and anxiety. At this time, as some eminent men have observed, those who were said to inquire of the Lord, went to a prophet or seer of God to inquire concerning the event of any matter: if they themselves were prophets, they inquired for themselves. See Exodus 18:15. 1 Kings 14:5; 1 Kings 22:7-8. 2 Kings 22:18. 1 Samuel 9:9. Some have imagined, that the prophet to whom Rebekah applied was Melchizedek; others suppose it was Abraham, who was alive at that time; and others that she addressed herself to the Shechinah, or to the priest who attended there upon the Divine Presence. Others are of opinion, that she applied herself in silence and secrecy to the Lord himself, who heard and answered her prayer. But the words of the text seem plainly to express, that she went to consult some other person; she went to inquire of the Lord, most probably, by the priest, whoever he was, that attended upon the service of the altar, which service, we suppose, was established from the beginning. 

Verse 23
Genesis 25:23. And the Lord said, two nations, &c.— We have in the prophecies delivered respecting these sons of Isaac, more ample proof of what has been before asserted, that these prophecies were meant not so much of single persons, as of whole nations and people descended from them: for what is predicted concerning Esau and Jacob was not verified in themselves, but in their posterity. The Edomites were the offspring of Esau, as the Israelites were of Jacob; and who but the Author and Giver of life could foresee, that two children in the womb would multiply into two nations? Jacob had twelve sons, and their descendants were all united and incorporated into one nation. What an over-ruling Providence then was it, that two nations should arise from the two sons only of Isaac? But they were not only to grow up into two nations, but into two very different nations: two kinds of people were to be separated from her bowels. And have not the Israelites and Edomites been all along two very different people in their manners, customs, and religions, which made them to be perpetually at variance one with the other? The children struggled together in the womb, which was an omen and token of their future disagreement: and when they were grown up to manhood, they manifested very different inclinations. Esau was a cunning hunter, and delighted in the sports of the woods: Jacob was more mild and gentle, dwelling in tents, and minding his sheep and his cattle, Genesis 25:27. Our English translation, agreeably to the Septuagint and the Vulgate, has it, that Jacob was a plain man. The word in the original ( תם tam) signifies perfect, which is a general term; but being put in opposition to the rough and rustic manners of Esau, it must particularly import that Jacob was more humane and gentle, as Philo the Jew understands it, and as Le Clerc translates it. Esau slighted his birth-right, and those sacred privileges of which Jacob was desirous, and is therefore called, Hebrews 12:16 the profane Esau; but Jacob was a man of better faith and religion. The like diversity ran through their posterity. The religion of the Jews is very well known: but whatever the Edomites were at first, in process of time they became idolaters. Josephus mentions an Idumean deity named Koze: and Amaziah king of Judah, after he had overthrown the Edomites, 2 Chronicles 25:14 brought their gods, and set them up to be his gods, and bowed down himself before them, and burned incense unto them; which was monstrously absurd, as the prophet remonstrates in the next verse, Why hast thou sought after the gods of the people, which could not deliver their own people out of thine hand? Upon these religious differences, and other accounts, there was a continual grudge and enmity between the two nations. The king of Edom would not suffer the Israelites, in their return out of AEgypt, so much as to pass through his territories, Numbers 20. And the history of the Edomites afterwards is little more than the history of their wars with the Jews. See Bp. Newton. 

And the one people shall be stronger, &c.— The family of Esau was the elder, and for some time the greater and more powerful of the two. But David and his captains made an entire conquest of the Edomites, slew several thousands of them, 1 Kings 11:16. 1 Chronicles 18:12 compelled the rest to become his tributaries and servants, and planted garrisons among them to secure their obedience, 2 Samuel 8:14. And he put garrisons in Edom, throughout all Edom put he garrisons, and all they of Edom became David's servants. In this state of servitude they continued without a king of their own, being governed by viceroys or deputies appointed by the kings of Judah. In the reign of Jehoshophat king of Judah, it is written, there was then no king in Edom; a deputy was king, 1 Kings 22:47. But in the days of Jehoram his son, they revolted, and recovered their liberties, and made a king over themselves, 2 Kings 8:20. But afterwards Amaziah king of Judah slew of Edom in the valley of salt ten thousand, and took Selah by war, and called the name of it Joktheel unto this day, says the sacred historian, 2 Kings 14:7. And other ten thousand left alive, did the children of Judah carry away captive, and brought them unto the top of the rock, whereon Selah was built, and cast them down from the top of the rock, that they were broken all in pieces, 2 Chronicles 25:12. His son Azariah, or Uzziah, likewise took from them Elath, that commodious haven on the Red-Sea, and fortified it anew, and restored it to Judah, 2 Kings 14:22. 2 Chronicles 26:2. Judas Maccabeus attacked and defeated them several times, killed no fewer than twenty thousand at one time, and more than twenty thousand at another, and took their chief city Hebron, and the towns thereof, and pulled down the fortress of it, and burnt the towers thereof round about, 1 Maccabees 5 : 2 Maccabees 10 : At last his nephew Hyrcanus, the son of Simon, took others of their cities, and reduced them to the necessity of embracing the Jewish religion, or of leaving their country, and seeking new habitations elsewhere; whereupon they submitted to be circumcised, and became proselytes to the Jewish religion, and ever after were incorporated into the Jewish church and nation. 

The elder shall serve the younger— This passage serves for a key to explain the ninth chapter to the Romans, where the words are quoted: for it proves to a demonstration that this cannot be meant of God's arbitrary predestination of particular persons to eternal happiness or misery, without any regard to their holiness or unholiness: a doctrine which some have most impiously fathered upon God, who is the best of beings, and who cannot possibly have hated from eternity, far less have absolutely and unconditionally doomed to everlasting misery, any creature that he has made: but that it means only his bestowing greater external favours, or, if you please, higher opportunities for knowing and doing their duty upon some men, or upon some families or nations of men, than he does upon others, and that merely according to his own wise purpose. 

Verse 25
Genesis 25:25. Red all over like an hairy garment— With his head and body covered all over with a red hair, or down, like an hairy garment; whence he was called Esau, or hairy, by his parents. Jacob taking hold of his brother's heel was thence named a supplanter, one that trips up the heel, or displaces by stratagem, &c. 

Verse 26
Genesis 25:26. Isaac was threescore years old, &c.— It has been asked, why God permitted Sarah and Rebekah to continue so long barren? To which it is answered, not only to prove and exercise the faith of these patriarchs, but to render the propagation of the blessed Seed more remarkable. It prepared the way for the coming of the Son of God in the flesh, and, as St. Chrysostom expresses it, predisposed the world to the belief of the miraculous conception of the Blessed Virgin. 

Verse 28
Genesis 25:28. Isaac loved Esau, &c.— Jacob was his mother's favourite; and it is not much to be wondered at, since the knew he was to inherit the blessing, see Genesis 25:23 which, by the way, gives us a key to all his subsequent behaviour. She could not forbear intrusting Jacob, it is probable, with the secret, though she seems all along to have concealed it from her husband, whose favourite Esau was, not only as being the first-born, but as promising (in the father's opinion) to prove a great person, by the valour and activity of his temper; and also because he furnished his table with variety of venison, which he loved. These two brothers were not above twenty years old, when Jacob gave a proof of his being acquainted with the secret delivered to his mother, by making Esau swear away his birthright; and this he did, very probably, from some previous general directions given him by his mother. 

REFLECTIONS.—After being married near twenty years, Isaac, like his father before him, is exercised with discouragement, and sees no prospect of the promised Seed; yet he waits, and takes no other wife; and faith will be rewarded. He applies to God in prayer, and God now grants his request, and Rebekah conceived. Note; (1.) Though we pray twenty years for a mercy, we should not be weary. (2.) Husbands and wives should unite their supplications. We have in this history of these twins, 

1. Their struggling in the womb, and Rebekah's anxiety thereupon. 2. The course she took hereupon: she inquired of the Lord. Note; To spread our griefs and cares before a throne of Grace, is a great relief. 3. The birth of the twins; the one hairy, the other smooth; and as from their birth different, so in their lives and occupations. Note; In the education of our children, we should consult their turn and temper. 4. The different regard they met with from their parents. Isaac loved the brave spirit of Esau, and the venison he caught him, while Rebekah's fondness fixes on the more domestic Jacob. Note; Though it is almost impossible for parents internally to regard each child with the same affection, it is dangerous to have favourites or to appear partial. 

Verse 29
Genesis 25:29. Jacob sod pottage, &c.— This pottage was red, or yellowish, and made of lentils, Genesis 25:34 from AEgypt; a food highly prized by the ancients. By Esau's saying with so much eagerness, give me that red, red, as it is in the original, some suppose he knew what it was, while others conceive that it expresses the impatience of his appetite. He was from this event called Edom afterwards, which signifies red. 

Verse 31
Genesis 25:31. Sell me thy birth-right— To judge rightly of the profaneness of Esau, (Hebrews 12:16.) we must consider what rights were attached to primogeniture. Now these were, 1st, Pre-eminence over the rest of the family; 2nd, A double portion of the paternal inheritance; 3rdly, The priesthood; 4thly, The paternal blessing, the blessing which contained the promise of the seed, in which all the nations of the earth were to be blessed; privileges not confined to a person's self, but descending to his posterity. Whatever doubt there may be among the learned concerning the former, the latter incontestibly belonged to the birth-right; and in this view, we want no further proof of Esau's profaneness. "The Apostle to the Hebrews," says Bishop Sherlock, "accounts it profaneness in Esau, that he sold his birth-right; it must be because he sold the blessing of Abraham, and the promises of God: upon any other account there is no room for his charge; for it was never reckoned profaneness to sell mere temporal rights, nor was Esau excluded from the blessings of the temporal promises by that scandalous bargain." See Use and Intent of Prophecy, p. 117. 

Verse 32
Genesis 25:32. I am at the point to die, &c.— One cannot have a stronger picture of a profane, thoughtless sensualist, who, for a present momentary gratification, was willing to give up the most important spiritual blessings. His language was in the strain of the Epicureans, Let us eat and drink, for to-morrow we die; and the careless manner in which he behaves, Genesis 25:34 serves still to shew the baseness of his mind. 

Verse 33
Genesis 25:33. Jacob said, Swear, &c.— Jacob's conduct, however pious in other instances, is not to be justified in this particular; for he ought not to have taken advantage of his brother's necessity; and if he saw him profanely offering to sell the privileges of his birth-right, it was his duty to have dissuaded him from it: and therefore, it is remarkable, that although God had determined to confine his grand spiritual covenant to the Israelites, and to prefer them in many things to the Edomites; yet Jacob himself enjoyed no personal advantage, as to temporal things, above Esau. Let it be observed, that though the sacred historian relates this account, he does not commend Jacob, or propose it at all for imitation. 

REFLECTIONS.—As in the womb Jacob caught his brother by the heel, and got thereby the name of Jacob, we here see how well he deserved it in his dealing with Esau. Jacob knew the value of the birth-right; and the promise which Rebekah must before in love have told him, might embolden him to attempt obtaining it. Now therefore, when occasion offers, he seizes it. Observe, 

1. The critical time. When Esau returned hungry from hunting, and, seeing Jacob with a delightful red mess of pottage, begs to have it; then he proposes the bargain; if he would sell his birth-right, the mess should be his own. Note; It was bad in Jacob to take advantage of his brother's necessity. Though it might not be pride that made him covet the birth-right, but regard for the spiritual blessings, yet we may not seek even good things by wrong means. 

2. Esau's consent to the bargain. Hunger pleaded; and though in no danger of death, the strength of his appetite suggested so weak an excuse. The birth-right is trivial in his eyes; and there is little or no doubt but he thought that he was safe in Isaac's regard, and therefore should lose nothing by the pretended sale. Thus profaneness is his character. Note; (1.) Gratifying sensual appetites is the ruin of men's souls. (2.) The pleasures of sense for a moment will ill repay the loss of God's blessing and favour. 

3. Esau's carelessness afterward. As if nothing had happened, he went his way, and never troubled himself about the matter. Note; To be negligent about spiritual blessings is the sure way to be deprived of them. 

Reflections on the death of Abraham. 

One perceives nothing at first here which can either strike the eyes or shock our reason. Abraham dies: what can be more common? He dies at the age of one hundred and seventy-five years. There is more cause to be surprized at his having attained to such an age, than that he did not go beyond it. His children bury him. This is the duty of a pious family; a duty which is numbered even among heathen virtues. They chose for his sepulchre that cave of Machpelah, of which we have made mention before, and which he bought of the Hittites. It was the only place which belonged to him in all the land of Canaan, and the most proper to receive his precious remains. 

Nevertheless this event (in which, at first sight, there appears nothing extraordinary) opens either a source of difficulties which seem to run counter to the greatest truths of religion, or a fruitful source of evidences for establishing the same, according to the different views in which we consider it. 

This Abraham, whom we see expiring, and his body going to be interred, was the favourite of Heaven, to whom God himself was pleased to say, I am thy shield, and thy exceeding great reward, ch. Genesis 15:1. Who would have thought that the land of Canaan (though flowing with milk and honey) should exhaust the whole meaning of the promise made to Abraham by the mouth of God himself? 

I am thy shield, and thy exceeding great reward. It is GOD that says this: it is GOD who says it to the most faithful of men: and yet we find nothing in all the temporal blessings showered upon Abraham, comparable either with the greatness of that God who made the promise, or with the faithfulness of that servant to whom the promise was made. 

The God who made the promise was the God of nature; he that made the world, and whose voice alone can produce a thousand new worlds, and cause them to appear with splendour. What! shall a few oxen, a few sheep, a few acres of land, a few years of life, exhaust the liberality of a God so mighty and so bountiful? 

The servant to whom the promise is made, is a man, and therefore a sinner; and consequently in no condition to pretend to a reward, strictly so called, for his pains and labour: but, on the other hand, he is the father of believers; he is the pattern of faith and obedience to all ages. For God, he forsook his estate, his country, his family; for God, he believed that which was above belief, and hoped against hope; for God, he sacrificed his only son Isaac; he surmounted that invincible tenderness of parents for their children; he prepared the funeral pile, he drew the knife, he lifted up his arm, and was going to pierce the breast of that innocent victim, if the God who pronounced the decree had not himself revoked it. Who can think, after all this, that the land of Canaan (though flowing with milk and honey) was the blessing wherewith a God, so mighty and so bountiful, did crown the life of a servant so faithful and so obedient? 

Nay more; that promise made by God to Abraham, to give him the possession of the land of Canaan, if taken in a literal sense, was not even fulfilled. 'Tis true, Abraham had great riches; but his life was crossed with thousands of afflictions; the division of his kindred, domestic quarrels, and continual fatigues in his travels. Let a man search the life of that patriarch for a period in which the promise made to him was accomplished, he will find none; he will find, indeed, that Abraham was a stranger, dwelling in tabernacles with Isaac and Jacob, the heirs with him of the same promise; testifying even hereby that they waited for a better country than that of which the possession had been expressly promised them. But we shall see, that, of all that country, he did not possess but a few inches of ground for a sepulchre, and that too he bought for a sum of money. 

A sepulchre, bought by Abraham for a sum of money. One cannot too much observe this circumstance of the Sacred History: those great promises made to Abraham; those conquests which he himself was to make; that possession which seemed to be secured to him; that country of which he was to be the sovereign; all this ended in a little parcel of land, to make a burying-place. Is it thus, O my God, that thou fulfillest thy promises!—Or rather, who cannot deduce, even from all these difficulties, convincing proofs of the immortality of Abraham's soul, and for the resurrection of his body? I am the God of Abraham, the God of Isaac, and the God of Jacob. This promise cannot be fulfilled in the grave, among worms, infection, and rottenness; it must therefore be Abraham immortal in his soul, and Abraham raised again, who must verify the accomplishment: God is not the God of the dead, but of the living. 

It is true, this way of reasoning seems liable at least to one objection of another kind, and only to prove at most the immortality of Abraham's soul, but not the resurrection of his body. The body is, by its nature, incapable of happiness—the seat of that is in the soul alone. God will have been sufficiently freed from his promise, by bestowing upon Abraham all that happiness whereof his soul is susceptible, without being obliged to raise the body of that patriarch from the dust; since that did not contribute, even here below, to the happiness of Abraham, but by a particular dispensation of Providence. 

This objection is not to be despised: it tends to make us know the true greatness of man, and to convince us that what is the most noble and most sublime in us is not this material flesh, which is an ingredient in our being, but the soul, which exalts us to the nature of pure spirits, not clothed with mortal bodies. 

Men are not pure spirits. A pure spirit is capable of perfect happiness without the concurrence of matters forasmuch as it has no natural connection therewith. But man is not such a pure spirit. God, in composing him of these two substances, has even thereby decreed, that the one cannot be perfectly happy without the other. Accordingly, it is to be presumed, that whatever happiness we enjoy in the interval between our death and resurrection, though that same happiness may infinitely exceed all that we could have upon earth, yet we shall not be completely happy till after the re-union of the soul and the body. It is upon this account that so many passages of the Scripture refer the perfection of our happiness to that period. 

Wherefore the promise, by which Abraham was assured of perfect happiness, does equally require that his soul should be capable of immortality, and his body of resurrection; of which high blessings if we wish to partake with him, and to have a place in his bosom, in the paradise of God, we must diligently walk in the steps of his faith, and cheerfully resign all things, however dear, at the call of that God who is able to reward all those who diligently seek him. See Saurin's Dissertat. 

26 Chapter 26 

Introduction
CHAP. XXVI. 

Isaac, by God's command, sojourns in Gerar. He conceals his marriage there. The Philistines contend with him about the wells he had digged. Abimelech makes a covenant with him. Esau marries wives of the Canaanites. 

Before Christ 1805. 

Verse 1
Genesis 26:1. Isaac went unto Abimelech— The Abimelech here mentioned, is thought by some to have been the son of him to whom Abraham went, Abimelech being, as we have observed, a common name of the kings of Palestine; but as the same friend (viz. Phichol the chief captain) Genesis 26:26 is mentioned as in ch. Genesis 21:22. it is not unlikely that it was the same king. 

Verse 2
Genesis 26:2. And the Lord, &c.— I should be for rendering the vau here, for, instead of and, as the French version has it, car; because this second verse gives the reason why Isaac went to Gerar, and not to AEgypt, FOR the Lord HAD appeared to him, &c. To pretend to assign reasons why the Lord would not permit him to go to AEgypt, is fruitless and absurd. 

Verse 4
Genesis 26:4. In thy seed, &c.— The temporal and the spiritual covenant, respecting the land of Canaan, and the Messiah, were thus established and confirmed with Isaac. The Rabbins have assigned various senses to the words used in Genesis 26:5 to express Abraham's obedience; but it is most reasonable to believe, that they unitedly express "his complete and entire performance of the Will of God." Abraham, says Mr. Chais, having thus completely obeyed the Divine will, God perpetuates his family: not that, to speak with strictness, the patriarch merited by his obedience; for by that obedience what did he more than his duty? but because God is always the same, always good, always merciful. 

Verse 7
Genesis 26:7. She is my sister, &c.— The same remarks are to be made on this transaction, as on the similar one upon which we have commented, ch. Genesis 20:2, &c. It was wrong, it was very wrong. But it deserves notice again, from what is said by Abimelech, Genesis 26:10 in how great detestation the crime of adultery was held, even by these people, among whom little sense of religion was expected to be found either by Abraham or Isaac. They regarded adultery as so peculiarly offensive to Heaven, that the bare commission of it was sufficient to involve a nation in calamities. How will many of these less enlightened kingdoms rise up in judgment, and condemn some evangelized states of Europe? 

Verse 11
Genesis 26:11. He that toucheth— i.e.. defiles. See Genesis 20:6. Proverbs 6:29. 

REFLECTIONS.—We have here, 

1. A famine, which obliges Isaac to remove from Canaan into the land of the Philistines. He must, like his father before him, learn to suffer, ere he receive the promise. 

2. God's appearing to him. He forbids his journey to AEgypt. Note; We are always right, when given up to the Divine guidance. 

3. The promise made him. As Abraham's chosen son, he is his successor in the covenant, and God confirms it to him for Abraham's sake. Note; They who have God's favour need not fear famine or any thing else. 

4. Isaac's dissimulation. Fear is one of the most dangerous passions which Satan works upon. To have got over the fear of death, is to be a great way towards heaven. 

5. The discovery of his dissimulation, and the rebuke of Abimelech. Isaac is seen using some freedoms, which, however innocent in a husband, had been evil in a brother; and with reason he is reproached with the danger to which he exposed his wife, and the sin to which he might have tempted his hospitable friends. Note; When we lay snares in the way of the innocent, their sins will light upon our own heads. 

Verse 12
Genesis 26:12. Then Isaac sowed, &c.— Continuing a long time in the land, Genesis 26:8 he applied himself to husbandry, for his own and his family's support; and that God, whose blessing maketh rich the hand of the diligent, crowned his labours with very great increase, in proof of his regard to his promise, and to shew Isaac that he lost nothing by not going into AEgypt. The expression of an hundred fold is indefinite, and expresses a very great increase. Indeed God's benediction was not confined to the fruit of his fields: in every respect the Divine Providence prospered him; insomuch that the Philistines, among whom he sojourned, saw and envied his felicity: an emblem of human life! And to indicate their malice, as much as was in their power, they stopped up all the wells which his father had digged, and which was an act of high inhumanity in those dry countries, where wells were of so great consequence. 

Verse 16
Genesis 26:16. Go—for thou art much, &c.— In consequence of the envy arising from Isaac's prosperity, Abimelech desired him to leave his country. That this envy was joined with fear, is evident as well from the expression, for thou art much mightier than we, as from Genesis 26:28-29. See Exodus 1:9. We are to remember, that princes and princedoms in those days were but petty and inconsiderable: and if Abraham so many years before could arm three hundred and eighteen of his own domestics, ch. Genesis 14:14. we may well believe that Isaac's family was much more extensive. 

Verse 18
Genesis 26:18. Isaac digged again, &c.— Many reasons might induce Isaac to open these wells again: 1st, Because he was sure to find water there: 2nd, Because he could open them more easily than dig new ones: 3rdly, Because thus he would give less umbrage to his neighbours: 4thly, Because he had the right of ancient possession: 5thly, Because thus he would perpetuate the memory of his father. 

Verse 19
Genesis 26:19. Springing water— In the Hebrew, living, an expression for spring or fountain water, when applied to water in the Old or New Testament; which is opposed to the cisterns of rain-water, often used by the Arabians. See Jeremiah 2:13. 

Verse 24
Genesis 26:24. And the Lord appeared, &c.— It is pleasing to observe the propriety and goodness of this gracious appearance of the Lord to Isaac, when he returned to Beer-sheba, where his father had dwelt, after the envy and insults which he had met with from Abimelech and his people. 

REFLECTIONS.—Isaac, under God's blessing, in the land of his sojourning, still abounds. His land produces a hundred fold, his servants increase, his cattle multiply. This produces, 

1. The envy of the Philistines. They could not look on him but with an evil eye. Note; It is the tribute which genuine worth pays, to be envied. 

2. Their ill-usage and expulsion of him: for what can stand before envy? They should rather have shared his blessings, by seeking to his God: but, led by their wicked hearts, they stopped the wells Abraham had digged. Note; The envious man will put himself to expence and trouble, rather than not gratify his ill-will. Still unable to bear him, they at last desired him to be gone. 

3. He consents, and quietly removes farther off. Note; It is generally wise rather to yield for peace' sake, than quarrel. 

4. His care to find other wells. He opens old ones, and digs new. Note; In searching for the waters of truth, we may use the labours of those who digged before us; and add our diligence still to improve upon them. 

5. The Philistines followed him with disputes from well to well, while he quietly recedes from his right, and retires farther. At last he finds another well, and there they left him in peaceable possession, and he calls it Rehoboth, in token of the enlargement he enjoyed there. Note; They who follow peace, will find it at last. If perverse men will strive with them in this world, at least they will find Rehoboth, a place of enlargements, and peace in heaven. 

6. God's appearing to him with encouraging promises. Note; The season of most comfort with God, is frequently when we are most beset with the perverseness of men. 

7. His grateful acknowledgment. He built an altar, and perpetuated thus in his family the good ways of his father Abraham. Such is the gracious effect of bringing up a son in the way he should go. 

Verse 28
Genesis 26:28. Let there be now an oath, &c.— An oath confirming the covenant and alliance, as was the case between Abraham and Abimelech: this covenant was made in due form; and, as was always usual, by the due ceremonies of a feast, most probably upon the sacrifice, Genesis 26:30. 

Verse 29
Genesis 26:29. Done unto thee nothing but good, &c.— It does not appear that Abimelech had done any real injury towards Isaac, while he was within his dominions; nor can the contentions of their herdsmen be reasonably urged as a contradiction to what the king here advances. 

Verse 33
Genesis 26:33. He called it Sheba, &c.— As the wells which Abraham dug had been stopped up, most probably the names of them also had been forgotten. Isaac, therefore, in similar circumstances, and from a similar event, revives that name of the well, Sheba, which his father had given it many years before. See ch. Genesis 21:31. The Authors of the Universal History observe ingeniously, that it is not improbable, but the discovery of this new well might lead Isaac into an allusion to a third meaning of the word שׁבע shebang, which signifies not only to swear, and seven, but likewise to satisfy, or satiate; whereby he might intimate, that he had wells enough, and would rest satisfied. Houbigant is strongly for this sense, translating sheba abundantiam, abundance, sufficiency, and in this he also follows the Vulgate. From what is contained between Genesis 21:16; Genesis 21:23, &c. it seems evident, that Beer-sheba did not lie in the land of the Philistines, but near it. 

REFLECTIONS.—They who had sent Isaac away through envy, are now come to court his friendship. We have here, 1. Isaac's questioning the purpose of their visit. From the injuries he had received by the herdsmen of Abimelech, he had reason to be on his guard. Note; Though we must love our enemies, we must watch against their devices. 

2. Their business: to invite him to reconciliation, and to a solemn league. They profess sincerity, acknowledge their conviction of God's favour to him, and therefore would fain make him their friend. Note; When the offending party seeks reconciliation, we should be ever ready to grant it. 

3. Isaac consents, entertains them generously, confirms the league by oath, and they part in peace. Note; We must not insist upon past ill usage, when there is a prospect of present peace, but gladly embrace the favourable opportunity. 

4. That day a new and copious well is found; so that all he parted with, is amply made up to him. Those who for peace' sake, or the truth's sake, lose a little, find perhaps at the end of the year, that they are gainers by the increase which God's blessing hath brought. 

Verse 34
Genesis 26:34. And Esau, &c.— There are numberless places in which it is easy to point out the impropriety of the divisions in our chapters, &c. It is palpable that this chapter should end at Genesis 26:33. In the rendering of particles, much of the perspicuity of a translation, and more of its elegance, consist: perhaps the present would be better rendered, Now Esau was forty years old, and he took, &c. So it is in the French. Esau's intermarriage with the devoted Canaanites gave great pain and affliction to his parents; not only because of the knowledge they had of the curse hanging over those people, but probably because they saw the women given to levity and folly, and unfit for a connection with a holy and religious family. This seems to be the meaning of Rebekah's words in Genesis 27:46 of the next chapter, such as those which are of the daughters of the land. In espousing two women to satisfy his passions, in contempt of what he owed to his religion, Esau shewed himself wholly impure and profane. 

REFLECTIONS.—Esau's profaneness appeared before, but it is aggravated here. He takes two wives at once, both bad ones, and of a different religion from himself; not only without the consent, but to the great grief of his parents. Note; In choosing a wife, it is a principal concern, 1. That we agree in religious opinions. 2. That it be done with consent of parents. 

27 Chapter 27 

Introduction
CHAP. XXVII. 

Jacob, clothed in the garments of Esau, is blessed by Isaac. Esau, hearing of Jacob's action, is full of anger, and earnestly requests a blessing from his father. His father confirms the blessing given to Jacob, and foretells that Esau should be his servant, but that he should afterwards break his yoke from off his neck. 

Before Christ about 1759. 

Verse 1
Genesis 27:1. Was old, &c.— Bishop Kidder, from several passages of the history laid together, proves, that Isaac was now one hundred and thirty-six or one hundred and thirty-seven years old; when his faculties being much impaired, and apprehending the approach of death, (though he lived forty years after,) he determined to "impart the solemn Abrahamic benediction" to his eldest son Esau, in which channel most probably he conceived that it was to pass, though his wife Rebekah knew to the contrary. Some have imagined, that as Isaac lived so many years afterwards, he was hastened to this act of blessing his son by an indisposition which threatened his death, and rendered more agreeable to his sickly appetite the favourite food procured by his son. As there can be no question, that the imparting this benediction was a high religious act, and evidently prophetic, (as in the case of Jacob also, see ch. Genesis 49:1.) it is very reasonable to conclude, that something more than mere eating was intended; some religious ceremony, sacrifice, or feast; an opinion, for which, in the course of the chapter, we may probably find some countenance. 

Verse 5-6
Genesis 27:5-6, &c. And Rebekah, &c.— Rebekah, acquainted with the Divine will concerning the channel in which the grand promise was to pass, resolved to do her part towards preventing the ill effects of Isaac's partial fondness for an eldest son, who had already indicated so unworthy a disposition. To which end she incites her son Jacob to an act of deceit, endeavouring to absolve him from all guilt or blame, if he consent: Upon me be thy curse, my son, Genesis 27:13.; as much as to say, I will warrant thee success, and will readily bear all the evil, if any happen. 

REFLECTIONS.—Infirmities of age were come upon Isaac; and therefore, as his time was likely to be short, he resolves, 

1. To bestow on Esau, as first-born, the blessing of the promised land and seed; perhaps, not understanding the prophecy, or not attending to it through natural affection and the rights of primogeniture. Note; Man proposes, but God disposes. 

2. He communicates his resolution to Esau, who was still it seems his favourite, though he had displeased him by marriage; and bids him shew one instance of his affection in procuring him some venison, that he might eat, and bless him before he died. Note; (1.) Though children marry imprudently, parents must not be inflexible in their resentments. (2.) When we grow old, it is time to think of dying. (3.) All worldly concerns should be dispatched before that time: it is then work enough to die. 

But Rebekah overhearing the conversation between Isaac and Esau, resolves immediately to put Jacob in his place, a thing, in many respects, utterly unjustifiable. Had she pleaded with Isaac the Divine command, simplicity had probably prevailed, and Jacob, without a cheat, had got the blessing: yea, it must have prevailed, because the truth and promise of God were pledged. But now she contrives the plot, and will have Jacob execute it. 

Verse 9
Genesis 27:9. Two good kids— Not that the old patriarch could eat two, but that she might select and dress the most exquisite parts of each. Kids were, of old time, reckoned very delicious food, and allowed to decayed, weak people, as excellent nourishment. 

Verse 15
Genesis 27:15. Took goodly raiment of her eldest son, &c.— Some critics of very great name, as Bochart, Selden, Grotius, &c. are of opinion, that these were the sacerdotal garments, appropriated to the first-born, which seems very probable; and if so, we have a confirmation of what was suggested on Genesis 27:1. The Jews, who generally render the truth itself suspicious by their fabulous additions, pretend that these were the very garments in which Adam, Noah, and Abraham sacrificed and performed religious offices. It, however, certainly deserves observation, that the word rendered goodly, comes from a root חמד chamad, signifying to desire earnestly, to covet, and is applied to all sorts of sacred things, both of the true and false worship, which were to the respective parties eminently the objects of their desire and affections. See the Lexicographers. For the skins of kids, Genesis 27:16 it is remarked, that in the eastern countries, goats' hair very much resembles the human. 

Verse 19-20
Genesis 27:19-20, &c. Jacob said, I am Esau, &c.— In this discourse of Jacob's with his father, there are many palpable falsehoods, which can neither be imitated without sin, nor justified without partiality. All attempts to do it are vain: though the intention and the circumstances may extenuate the crime, nothing can vindicate Jacob: and of this opinion are all the most eminent Critics and Divines. It is an eternal rule of right, that "we are not to do evil, that good may come." 

Verse 26
Genesis 27:26. Come near now, and kiss me— Many suppose this to have been another way, by which Isaac wished to satisfy himself that it was his son Esau; but it appears to have been a merely natural expression of the love wherewith he conferred this blessing. 

Verse 27
Genesis 27:27. He smelled the smell, &c.— It is thought to have been the custom to scent their richer garments with odoriferous flowers and other perfumes, with which they could easily be supplied from Arabia, famed for aromatic herbs: though perhaps the common flowers and odoriferous herbs of the country were most in use: and in these it is not improbable those garments (the sacerdotal, as we suppose) were kept. Isaac, no stranger to the smell of them, thence concluded that they belonged to his son Esau; and from this circumstance of their odour, he takes occasion to begin his benediction. By See, the smell, &c. some suppose the old patriarch to express, that the smell of his son's garments was as grateful and pleasing as that of a field, which the Lord hath blessed; that is, hath made fertile in all useful produce. See Hebrews 6:7. While others again suppose that he asserts, See, the smell is, &c. i.e.. behold, the odour of my son's apparel resembles that of a field blest with fertility by the Lord, a field full of flowers and odoriferous herbs. By the word full, I refer to מלא male, which is found in the Samaritan, &c. and is much defended by Houbigant. 

Verse 28
Genesis 27:28. God give thee, &c.— It is here foretold, and in Genesis 27:39 of these two brethren, that, as to situation and other temporal advantages, they should be much alike. It was said to Jacob, God give thee of the dew of heaven, and the fatness of the earth, and plenty of corn and wine: and much the same is said to Esau, Genesis 27:39. Behold, thy dwelling shall be of the fatness of the earth, and of the dew of heaven from above. The spiritual blessing, indeed, or the promise of the blessed Seed, could be given only to one; but temporal good things might be communicated to both. Mount Seir, with the adjacent country, was at first the possession of the Edomites: they afterwards extended themselves farther into Arabia, as they did also into the southern parts of Judea. But wherever they were situated, we find, in fact, that the Edomites, in temporal advantages, were for many ages little inferior to the Israelites. Esau had cattle, and beasts, and substance in abundance, and he went to dwell in Seir of his own accord: but he would hardly have removed thither with so many cattle, had it been such a barren and desolate country as some would represent it. (ch. Genesis 36:6-8.) The Edomites had dukes and kings reigning over them, while the Israelites were slaves in AEgypt. When the Israelites, in their return out of AEgypt, desired leave to pass through the territories of Edom, it appears that the country abounded with fruitful fields and vineyards; Let us pass, I pray thee, through thy country: we will not pass through the fields, or through the vineyards, neither will we drink of the water of the wells, Numbers 20:17. If the country be barren and unfruitful now, so neither is Judea what formerly it was. The face of any country is much changed in a long course of years; and it is totally a different thing when a country is regularly cultivated by inhabitants living under a settled government, than when tyranny prevails, and the land is left desolate. It is frequently seen that God, as the Psalmist says, (Psalms 107:34.) turneth a fruitful land into barrenness for the wickedness of them that dwell therein. 

The dew of heaven— In those warm countries where rain commonly falls but at two seasons of the year, viz. about April and October, hence called the former and the latter rain, Deuteronomy 11:14 the copious fall of the morning and evening dews in a great measure supplied the place of rain; though the name dew may well be supposed to include rain, which is only a more copious dew. But as both are so necessary to fructify the earth, especially in thirsty climates, hence they are represented in Scripture as emblems of plenty, prosperity, and the blessing of God, Deuteronomy 13:18. Micah 5:7. Zechariah 8:12. And, on the other hand, the withholding of these denotes barrenness, distress, and the curse of God, 2 Samuel 1:21. Haggai 1:10. 

The fatness of the earth— What Homer calls ουθαρ αρουρης, and Virgil, uber glebae. Under this, therefore, and the former expression, Isaac wishes his son all the blessings which a plentiful country can produce. For, as Le Clerc observes, if the dews and seasonable rains of heaven fall upon a fertile soil, nothing but human industry is wanting to the plentiful enjoyment of all temporal good things. And this prophetic prayer was remarkably answered, by God's settling the Israelites in the possession of Canaan, a land flowing with milk and honey. 

Verse 29
Genesis 27:29. Let people serve thee, &c.— However alike their temporal advantages were to be, the younger brother was to have the superiority in all spiritual gifts, was to be the happy instrument of conveying the blessing to all nations: In thee and in thy Seed shall all the families of the earth be blessed: and to this are to be referred in their full force those expressions, let people serve thee, and nations bow down to thee; cursed be every one that curseth thee, and blessed be he that blesseth thee. The same promise was made to Abraham by the Lord, I will bless them that bless thee, and curse him that curseth thee, ch. Genesis 12:3. and it is here repeated to Jacob, and is thus paraphrased in the Jerusalem Targum, "He who curseth thee shall be cursed, as Balaam the son of Beor; and he who blesseth thee shall be blessed, as Moses the prophet, the lawgiver of Israel." It appears that Jacob was a man of much more religion, and believed the divine promises more than Esau. The posterity of Jacob likewise preserved the true religion, and the worship of the one true God, while the Edomites were sunk in idolatry. And of the seed of Jacob was born at last the Saviour of the world. This was the peculiar privilege and advantage of Jacob, to be the happy instrument of conveying these spiritual blessings to all nations. This was his greatest superiority over Esau; and in this sense St. Paul understands and applies the prophecy, the elder shall serve the younger, Romans 9:12. The Christ, the Saviour of the world, was to be born of some one family: and Jacob's was preferred to Esau's out of the good pleasure of Almighty God, who is certainly the best Judge of fitness and expedience, and hath undoubted right to dispense his favours as he shall see proper; for he saith to Moses, (as the apostle proceeds to argue, Romans 9:15.) I will have mercy on whom I will have mercy, and I will have compassion on whom I will have compassion. And when the Gentiles were converted to Christianity, the prophecy was fulfilled literally, Let people serve thee, and nations bow down to thee; and will more amply be fulfilled, when the fulness of the Gentiles shall come in, and all Israel shall be saved. 

Verse 33
Genesis 27:33. Isaac trembled, &c.— It may appear extraordinary, that Isaac should be so exceedingly alarmed at this event, and yet confirm what he had done; not withdrawing the blessing, so deceitfully gained: I have blessed him, yea, and he shall be blessed. To the common answers taken from Isaac's being convinced of the Divine interposition, &c. I would add, that every attentive reader must discern, what a great difference in sense the signs of the future, shall or will, make in our language; a difference to which the future tense in other languages is a stranger: indeed very often much depends upon the proper application of these signs. In the present case, instead of shall, read will; and you must immediately observe, that the passage will have another, and a very just sense; yea, and he WILL be blessed. God will give him the blessing; it is his design, and I cannot reverse it. Shuckford is of opinion, that the prophetic Spirit of God at that moment enlightened Isaac's mind, and shewed him God's will. 

Verse 36
Genesis 27:36. Is not he rightly named Jacob— i.e.. A supplanter. There is something very affecting in this scene between Esau (who was now, as Le Clerc computes, past his seventieth year) and his blind and aged parent. But his instant accusation of Jacob for taking away his birth-right, when he parted with it so freely and so profanely, gives one no high idea of his character, unless perhaps the petulance of sorrow may be allowed to plead a little for him. See Hebrews 12:17 where you read, that though Esau sought the blessing with tears, he could not gain it, for he found no means to change his father's mind, to induce him to repent of bestowing it on Jacob. This, and not what is read in our version, is the true sense of the passage. 

Verse 39
Genesis 27:39. Behold, thy dwelling, &c.— See notes on Genesis 27:28. 

Verse 40
Genesis 27:40. By thy sword shalt thou live, &c.— The elder branch, it is here foretold, should delight more in war and violence, but yet should be subdued by the younger; and by thy sword shalt thou live, and shalt serve thy brother. Esau himself might be said to live much by the sword, for he was a cunning hunter, a man of the field, ch. Genesis 25:27. He and his children got possession of mount Seir by force and violence, by destroying and expelling thence the Horites, the former inhabitants, Deuteronomy 2:22. We have no account, and therefore cannot pretend to say, by what means they spread themselves farther among the Arabians: but it appears, that upon a sedition and separation, several of the Edomites came and seized upon the south-west parts of Judea during the Babylonish captivity, and settled there from that time. Both before and after this, they were almost continually at war with the Jews: upon every occasion they were ready to join with their enemies; and when Nebuchadnezzar besieged Jerusalem, they encouraged him utterly to destroy the city, saying, Rase it, rase it, even to the foundation thereof, Psalms 137:7. And even long after they were subdued by the Jews, they still retained the same martial spirit: for Josephus in his time gives them the character of "a turbulent and disorderly nation, always erect to commotions, and rejoicing in changes, beginning war at the least adulation of those who beseech them, and hasting to battles as it were to a feast." And a little before the last siege of Jerusalem, they came to assist the enemies of the Jews, committed unheard-of cruelties, and barbarously murdered Ananus the high-priest. 

And it shall come to pass, &c.— It is here foretold that there was to be a time when the elder should have dominion, and shake off the yoke of the younger; And it shall come to pass when thou shalt have the dominion, thou shalt break his yoke from off thy neck. The word which we translate have dominion, is capable of various interpretations. Some render it in the sense of laying down, or shaking off, as the Septuagint and Vulgar Latin, and it shall come to pass, that thou shalt shake off, and shalt loose his yoke from off thy neck. Some again render it in the sense of mourning, or repenting as the Syriac, but if thou shalt repent, his yoke shall pass from off thy neck. But the most common rendering is, when thou shalt have dominion: and it is not said, or meant, that they should have dominion over the seed of Jacob, but simply, have dominion, as they had, when they appointed a king of their own. The Jerusalem Targum thus paraphrases the whole; and it shall be "when the sons of Jacob attend to the law, and observe the precepts, they shall impose the yoke of servitude upon thy neck; but when they shall turn away themselves from studying the law, and neglect the precepts, behold, then thou shalt shake off the yoke of servitude from thy neck." It was David who imposed the yoke, and at that time the Jewish people observed the law; but the yoke was very galling to the Edomites from the first: and towards the latter end of Solomon's reign, Hadad, the Edomite of the blood-royal, who had been carried into AEgypt and kept there from his childhood, returned into his own country, and raised some disturbances, 1 Kings 11:14-25. but was not able to recover his throne, his subjects being overawed by the garrisons which David had placed among them: but in the reign of Jehoram, the son of Jehoshophat, king of Judah, the Edomites revolted from under the dominion of Judah, and made themselves a king. Jehoram made some attempts to subdue them again, but could not prevail; so the Edomites revolted from under the hand of Judah unto this day, says the author of the Books of Chronicles, 2 Chronicles 8:10 and hereby this part of the prophecy was fulfilled about nine hundred years after it was delivered. 

Thus we have traced in our notes on this and the 25th chapter, the accomplishment of this prophecy from the beginning, and we find that the nation of the Edomites has, at several times, been conquered by, and made tributary to the Jews, but never the nation of the Jews to the Edomites: and the Jews have been the more considerable people, more known in the world, and more famous in history. We know indeed little more of the history of the Edomites than as it is connected with that of the Jews: And where is the name or nation now? They were swallowed up and lost, partly among the Nabathaean Arabs, and partly among the Jews: and the very name was abolished and disused about the end of the first century after Christ. Thus were they rewarded for insulting and oppressing their brethren the Jews, and hereby other prophecies were fulfilled, viz. of Jeremiah 49:7; Jeremiah 49:39. of Ezekiel 25:12; Ezekiel 25:17. of Joel 3:19 of Amos 1:11; Amos 1:15 and of Obadiah: and at this day we see the Jews subsisting as a distinct people, while Edom is no more: for agreeably to the words of Obadiah Obo_1:10 for thy violence against thy brother Jacob, shame shall cover thee, and thou shalt be cut off for ever: and again, Obadiah 1:18 there shall not be any remaining of the house of Esau, for the Lord hath spoken it. 

When thou shalt have the dominion— These words, Mr. Mann observes, being part of Isaac's prediction, addressed to Esau, concerning the future state of his posterity compared with that of his brother Jacob, seem to carry a sense in our translation, which it is not likely the prophet would endeavour to convey. For to say, that when the Edomites shall get the upper-hand of the Israelites, they will be no longer subject to the Israelites, would have been a truth which Esau would have scarcely taken for inspiration. The word תריד tarid, may indeed signify thou shalt have the dominion: but it appears so improper here, that the learned Louis Capel thought it would be more adviseable to follow the Targum of Onkelos, in substituting for תריד tarid, (thou shalt have the dominion,) פריד parid (he shall rebel,) when he shall rebel, or apostatize, thou shalt break his yoke, &c. The correction is ingenious, but surely not necessary; for תריד tarid, the word in the text, has in the Chaldee and the Syriac another sense, amend, or repent; and if you will allow the Syriac version and the Greek of Symmachus, תריד כאשׁר casher tarid, should be rendered, when thou shalt be reformed, or amended, thou shalt break his yoke from off thy neck, which was effected about eight hundred and sixty-five years after this. 2 Kings 8:20. 

REFLECTIONS.—We have in the foregoing verses, 

1. The deception put upon Isaac. Jacob appears, with assurance answers his father's inquiries, produces his venison, brings in God for his helper, removes the just suspicions of his voice by producing his hands; and thus, after repeated asseverations, confirms his father in the identity of his person as Esau; herein committing a very great sin, or rather a complication of sins, which, however God might over-rule them for the good of his church in general, is noted to his shame. Learn here, (1.) How soon lying is learnt. (2.) When a man is entangled in one lie, he is led of course to forge many more to support himself in it. (3.) The simplest-hearted have much need to watch against being overtaken in this sin. (4.) The voice which imposes upon Isaac, cannot impose upon God. 

2. The blessing obtained by it. Isaac kissed him in token of his regard: he blessed him as the blessed of the Lord, and solemnly puts him in possession of the government of his brethren and the neck of his enemies, and therein conveys to him the generation of the promised Seed. They who take wrong means, may obtain their ends for the good of the church through God's over-ruling providence; but they themselves will suffer, as Jacob did, for the indirect steps they have used. 

And now, Esau, big with the expectance of the blessing, hastes to his father with the savoury meat: but how amazed, how shocked, to find his hopes disappointed, and the benediction already bestowed! Observe, 

1. His bitter sorrow. Note; It is too late to grieve for the consequences of sin, when we have neglected to grieve for the cause of them. He now sought importunately the privilege he had slighted. The day is near, when they who make light of God's covenant, shall seek in vain for the promises of it. 

2. Isaac's steadiness. Though struck at first with amaze, and trembling with surprise, he is convinced it was God's determination, and he confirms it. No place was found for repentance, though Esau sought it diligently with tears. Hebrews 12:17. 

3. Esau's reproaches of Jacob. Instead of repenting of his own sin, he abuses his brother for a supplanter. With such a temper, no wonder his intreaties are vain, and his prayers rejected. Note; It is too late when sentence is passed to cry for pity or pardon. 

4. His importunity for a blessing also. Though he may not have the best, he may have some. Note; Many are desirous of happiness, who never take the way which leads to it. 

5. Isaac yields to his request. He bestows upon him a good land, a plentiful dwelling: and confirms his subjection to his brother, with the hope, however, in time, of shaking off his yoke: all which we shall see fulfilled in their season. Note; There are common blessings, which are shared by the evil and good; and many times, the wicked are most favoured with them: but all, without Christ, are scarce a crumb cast to a dog. 

Verse 41
Genesis 27:41. The days of mourning are at hand— In this however he was mistaken, as Isaac lived forty years after: he was also happily prevented from executing his wicked purpose by his mother's care, who sent away her son Jacob to Laban, designing soon to fetch him back from thence, Genesis 27:45 though in this she was disappointed, Jacob continuing with Laban above twenty years. She seems to have been a very tender mother, anxious for the welfare of her sons, though most engaged to Jacob, probably by the goodness and humanity of his behaviour, as well as the knowledge she had of the Divine preference of him. Houbigant translates לךֶ מתנחם mithnachem leca, thinks, or meditates concerning thee to kill thee: which he thinks much more natural than doth comfort himself, and which he avers is more agreeable to the Hebrew. 

Verse 46
Genesis 27:46. I am weary, &c.— See notes on ch. Genesis 26:34, &c. The writers of the Universal History remark, that whosoever narrowly observes Jacob's life, after he had obtained his father's blessing, will own, that it consisted in nothing less than in worldly felicity, of which he enjoyed as little perhaps as any man whatever. Forced from his home into a far country, for fear of his brother; deceived and oppressed by his own uncle, and forced to fly from him after a servitude of twenty-one years; in imminent danger either of being pursued and brought back by Laban, or murdered by an enraged brother: these fears are no sooner over, but the baseness of his eldest son in defiling his couch; the treachery and cruelty of the two next to the Shechemites; and, lastly, the loss of his beloved wife, and supposed untimely end of his son Joseph: all these overwhelmed him with fresh successions of grief; and, to complete all, his being forced by famine to descend into AEgypt, and to die in a strange land; these, and many more, are sufficient proofs that his father's blessing was of a quite different nature, and consisted chiefly in these two particulars; viz. the possession of the land of Canaan, in right of primogeniture, which his brother had sold him, and which rather belonged to his posterity than to himself; the other and more glorious one was, that of the Messiah's being born of his race, and not of that of Esau. 

REFLECTIONS.—Observe, 1. The natural effects of disappointed pride appear in Esau's hatred and revenge. Though loth to grieve his aged father, and draw down his curse, he however thinks he has not long to wait, and then Jacob shall pay dearly for his cunning. Note; (1.) He is not the last wicked son, who is pleased with the hopes of his father's death. (2.) Marvel not, if brother rise against brother, when religion is concerned: it was so from the beginning. 

2. Rebekah resolves to disappoint his purposes. She admonishes Jacob of his danger, and advises him to give way by yielding and absence. Note; Distance of time and place wears off, or weakens the impressions of resentment. She justly fears lest she should be deprived of both sons at once, by the murder of one and the execution of the other. The thought of a son a murderer must needs be shocking to every parent. 

3. She conceals from Isaac Esau's purpose, but finds a very urgent reason for his consent to her design, by pleading the danger of Jacob's marrying a Canaanite, and that such a step would make her life miserable. Note; (1.) Parents are greatly interested in the settlement of their children. (2.) Where one child hath settled wrong, they should be doubly careful of those who remain. 

28 Chapter 28 

Introduction
CHAP. XXVIII. 

Isaac directs his son Jacob to take a wife from the family of Laban. Jacob sees in a dream a ladder reaching up to heaven, with the angels of God ascending and descending upon it. Awaking from sleep, he admires the vision, and vows the tenth to God. 

Before Christ about 1759. 

Verse 3
Genesis 28:3, &c. God Almighty bless, &c.— Isaac here confirms the blessing which he had conferred on Jacob, and particularly prays that he may share the blessing of Abraham, that is, without all doubt, the inheritance of Canaan, and the descent of the Messiah, the promised Seed. This blessing is renewed and confirmed by God himself, Genesis 28:14 who, it is to be observed, always personally ratified the covenant and promise to the person inheriting it. For a full and accurate discourse concerning the blessings of Jacob and Esau, we refer to the excellent Bp. Sherlock's Use and Intent of Prophecy, p. 116. 

Verse 5
Genesis 28:5. Isaac sent away Jacob, &c.— It has been generally supposed, though without any warrant from the text, that Isaac sent away this son, the heir of the promise, to walk quite alone all this long journey into Syria. I cannot conceive, that even in those times, simple as they were, such a step would have been taken: and I apprehend, that the reason which is given for this proceeding in Isaac and Rebekah rather proves the contrary: they sent him away privately, it is supposed, through fear of Esau. Now it is evident that Esau knew perfectly well the whole scheme, (see Genesis 28:6.) and consequently could not have had a fairer opportunity to kill his brother, than in this solitary and unattended journey, as it has been thought. It is therefore much more reasonable to believe, that he was accompanied with presents, and with proper servants, sufficient to defend him from any attacks: nor can one hardly conceive that Abraham would send his servants with camels, &c. and Isaac dismiss his son, the heir of the promise, with his staff only in his hand. Add to this, that from Genesis 28:18 it appears he had oil with him, more than sufficient for his own use, as he employed it to other purposes. And as a further confirmation of this opinion, I would observe, that he must have had provisions with him for his journey, as there were no inns or public places of reception; and it is not to be imagined that he was able, (circumstanced as he must have been,) or, if he had been able, that it was proper for him to have travelled alone. These reasons will serve, the more they are weighed, to confute the popular opinion. 

REFLECTIONS.—Rebekah's advice, we find, prevailed on Isaac; and, now Jacob is sent away into a distant land, expecting a lingering exile. Note; Those who are God's people must expect the cross with the crown, the suffering with the blessing. Observe, 

1. The charge given him, whither he should go, and for what purpose. Note; (1.) It is comfortable to have a godly friend's house, where we can find an asylum. (2.) It is our duty not to be unequally yoked with unbelievers. 

2. The blessing bestowed on him. Isaac was now convinced it was God's will that the blessing should be Jacob's, and therefore confirms the promise. Fruitfulness and numbers should enlarge his house, and Abraham's emphatical blessing, the Messiah, spring from him. Though now a distant exile, the possession of Canaan is his own, and Esau's abode shall not affect his title. Note; Faith can trust more securely on the promise than any other tenure. 

3. Jacob sets off without delay, unknowing when he shall return. Behold how God trains him up for greatness by humiliation, and teaches him to govern by his servitude: we find no murmuring at his lot. Note; If they who are reduced to the lowest ebb have the promise of God with them, they have enough to enrich and comfort them. 

Verse 9
Genesis 28:9. Then went Esau unto Ishmael— That is, to the country or family of Ishmael: see ch. Genesis 36:3. Ishmael himself had now been dead several years. Esau began now to see his rash choice, and fain would mend it by a match more to his father's mind: in order to which he takes a daughter of Ishmael; and thus, instead of mending the matter, he, if possible, but more confirmed the exclusion of his seed from the grand promise, for the bond-woman had been solemnly cast out and rejected. Note; They who have only an eye to please men in what they do, will often meet with bitter disappointments. 

Verse 11
Genesis 28:11. Lighted upon a certain place, &c.— From Beer-sheba to Padan-aram was a journey of about 500 miles. In the first day's journey he rested at a place called Luz, Genesis 28:19 which is about a day's journey from Beer-sheba. Here he found a convenient place to lodge in, shaded probably with trees, for the word Luz signifies an almond tree: and, used to the labours of a pastoral life, he chose one of the stones which he thought most convenient for his pillow; on which, being properly strawed or covered over, he rested his head and slept: When, behold, the Almighty appeared to him in an extraordinary vision, and renewed his promise of blessing to him. The ladder, which reached from earth to heaven, was a proper image of the Providence of God, whose care extends to all things on earth and in heaven, Psalms 113:5-6. The angels are represented ascending and descending upon this mysterious ladder, because these ministering spirits are always active in the execution of the wise designs of Providence, and are especially appointed guardians to watch over and protect the just, Hebrews 1:14. They ascend, as it were, to receive, and descend to execute the Divine orders. Lastly, by the representation of the Divine Majesty appearing above the ladder, is meant, that however the conduct of Providence be high, and often beyond the reach of human comprehension, yet the whole is under the management of infinite wisdom and goodness; that though we see but a few of the lower steps of the ladder, or that end of it which stands upon the earth, yet it hath a top which reacheth unto heaven; and, could we trace the concatenation of causes and effects up to their hidden source, we should see them all ascend by just gradation higher and higher, till they terminate in the Supreme Being, the first and proper Cause of all, who presides over, superintends, and directs the complicated scheme of Providence, from the beginning of the world to the consummation of things. That this is a true explication of the vision, appears not only from the suitableness of the several images to illustrate all the parts of the moral truth designed, but from the direct application which God makes of it to Jacob, in the 15th verse, by assuring him, that, in consequence of this general view of Providence, and more especially of the grand [evangelical] promise granted to him, his particular interest would always be taken care of, that God was now with him, would keep him in all places whither he went, would bring him again to his father's land, and not leave him until he had accomplished his promise concerning him. And what could have been a more seasonable relief to him in his present circumstances, than to have such a joyful assurance that, though exiled from his native home, he was still in the presence of his Maker; and that, whatever dangers he might be exposed to in his perilous journey, he was safe from any absolute or real evil, under the Divine foresight and protection. See more in Saurin's twenty-eighth Dissertation. Eusebius has made it appear, that the heathens have many traces of this vision of Jacob's, as well as of many other particulars in his life. 

Verse 13
Genesis 28:13. The Lord— Jehovah; the second Divine Person, He who had always manifested himself to the Patriarchs. The words, to thee will I give it, and to thy seed, might perhaps be read with as much propriety, to thee, EVEN to thy seed: see ch. Genesis 13:15. Nothing can be conceived more majestic than this declaration, on the part of the Almighty; and to Jacob, nothing could be more consolatory and refreshing. The benediction given to Jacob was applied in after-times among the Jews by those who wished a numerous posterity to any one: "God bless you as he blessed Jacob, and make your offspring like to his." 

REFLECTIONS.—We have here Jacob on his journey to Syria. Night approaching, he bethinks himself of a lodging. Observe, 

1. He had a hard bed and a cold pillow for weary bones to rest upon: but he had God's blessing and care over him, and then he could sleep in peace. 

2. His dream, his sacred vision, made up for all the inconveniences of his lodging: Angelic Hosts watched over him. These are the ministering spirits, who, though unseen, still minister to the heirs of salvation. He had left his home and his friends, but God appeared for him, let down his ladder of Grace, and opened to him the gate of heaven. Note; Christ is this ladder: no man cometh to the Father, but by him. 

3. God's promise: a confirmation to him and his seed of the covenant made to Abraham; and moreover, an assurance of protection and provision wheresoever he went. Note; If God be our guardian, no danger can come nigh us. 

Verse 16
Genesis 28:16. Surely the Lord is in this place, and I knew it not— Jacob knew very well that the Lord was in every place; nor can his words be fairly understood to contradict this fundamental knowledge. But though the Lord is in every place, yet, he was pleased, of old times, to vouchsafe his presence to manifest his glory, in some places peculiarly; to this Jacob refers: "This is a place consecrated to, and in which the Lord manifests himself; and I knew not that it was a place of such a nature: I did not know that it was any other than a common spot; I understood not that Jehovah peculiarly manifested his presence here." In the primitive ages, when God vouchsafed to exhibit symbols and tokens of his presence in particular places, it was natural and just to affix a notion of relative sanctity to these places. In this view, all objections concerning the patriarch's imperfect notions of the Deity vanish: and the next words follow with great propriety, This is none other but a house of God, (which I conceived to be an ordinary place,) and this is the gate of heaven! the door of entrance into those celestial regions, which this Divine vision hath represented to me. Some think that these words allude to the custom of those times, of kings and judges keeping their courts in the gates of cities, attended with their guards and officers; as if Jacob had said, "Here God keeps his court, attended by his angels." 

Verse 18
Genesis 28:18. Set it up for a pillar, and poured oil, &c.— The antiquity of this custom (of which we shall find frequent mention) is very evident from this place: he set up the pillar to preserve the memory of the vision, and he poured oil upon it, to consecrate it to God, and as a monument of his favour. See Dr. Jackson's Treatise of the Original of Unbelief, c. 35. It might perhaps be esteemed an omission, were we not to observe, that this stone was held in great veneration by the Jews in after-times, and was translated to Jerusalem. And, according to vulgar tradition, this is the stone on which the inauguration of the kings of Scotland was performed, in which the people placed a kind of fatality, and had engraven on it this distich: 

Ni fallat fatum, Scoti, quocunque locatum Invenient lapidem, regnare tenentur ibidem. 

"Or fate's deceived, or Heav'n decrees in vain, Or where they find this stone the Scots shall reign." 

It had been brought out of Spain into Ireland, afterwards out of Ireland into Argyleshire, and Edward I. caused it to be conveyed to Westminster. 

Verse 19
Genesis 28:19. Of that place, Beth-el— That is, the house of God. It is imagined from what follows, (the name of that city was Luz,) that there was a city near the place where Jacob slept; but it is more probable that a city was built there in after-times. From the word Beth-el some derive the baetylia or baetylii of the Heathens, mentioned by Sanchoniatho; a sort of rude stones, which they worshipped as symbols of divinity. The word matzebah, says Stack-house, which our interpreters render a pillar, is by the Septuagint translated σπηλη, and by the vulgar Latin titulus; and hence several, both ancients and moderns, have supposed that there was an inscription on this pillar. The manner of consecrating this pillar was by pouring oil upon it, which Jacob might have by him without a miracle, (considering how common the use of oil is in these hot countries,) to refresh his limbs when weary with travelling; and how necessary upon that account it was to carry some with him in his journey: nor is there any reason to suppose that Jacob made use of this form of consecration in compliance with the custom of the country where he then was. It is uncertain whether this custom was established in Jacob's time; but if it was, it is hardly credible that so pious a man as he is represented, would have adopted a superstitious ceremony into the worship of the true God. The much more probable opinion therefore is, that as the rites of sacrificing and circumcision were instituted before the promulgation of the law; so this manner of consecrating things in the way of unction or libation was at first enjoined the patriarchs Abraham and Isaac by God; and, either by precept or tradition from them, came afterwards to be practised by Jacob: nor is it unlikely but that Jacob's practice in this particular, and the great veneration which was afterwards paid to his monumental pillar, might give occasion to the worshipping such erected stones in future ages, and (upon such abuse) to God's so strictly prohibiting any to be set up: Ye shall not make you any idols or graven image, neither shall ye rear up any matzebah (statue or pillar) to bow down unto it, for I am the Lord your GOD. 

Verse 20
Genesis 28:20. Jacob vowed a vow, &c.— This is the first time we find mention made of a vow, which was allowed then, and in after-ages, to be a part of religion, and no doubt had been inculcated upon Jacob as such by his pious ancestors. See Psalms 50:14; Psalms 65:1; Psalms 65:13. The plain meaning of Jacob's vow is this: "If God shall be pleased to preserve me, that I may return again to this place, then will I glorify him here in a public and remarkable manner, by adhering stedfastly to the true religion in the midst of this land of idolaters; and this place where I have set up a pillar, will I mark as my most solemn place of public worship, ch. Genesis 35:3. and the tythe of all that I get before my return will I consecrate to God, either by applying it to the maintenance of the poor, or for other pious uses." From which explication it appears that the vow has no particular and immediate reference to that internal worship of God, which is our indispensable duty at all times and in all places, otherwise we might well suppose that Jacob intended to forsake the God of his fathers during the interval; but that it refers only to special acts of gratitude and religion. Jacob's moderation in requesting only the necessaries of life, food and raiment, shews his character in an amiable view. 

Verse 22
Genesis 28:22. This stone, &c.— Not that he intended, as Le Clerc observes, to erect any building in the place, but only that by coming and worshipping there, he would appropriate this stone to the service of God, and probably build an altar there; for in these early times they adored God under the open canopy of heaven, and groves or mountains were all their temples. And we may observe, as we have already intimated, that it has been usual in all the early ages of the world to consider such sacred scenes, or theatres of devotion, as peculiar habitations of the Divinity, on account of that Divine Presence, or intercourse with God, which truly pious minds enjoyed in acts of worship there. Superstition at length abused this relative sanctity into a notion of the Divine Presence being confined to statues, temples, groves, and consecrated houses. 

I will surely give the tenth unto thee— This is the second place in which we find mention of the tenth, or tythes, solemnly consecrated to God. Jacob promises to give them in return for his prosperous journey, as his grandfather Abraham had given them in return for his victory. To what use these tythes were immediately appropriated is not quite clear. Upon our hypothesis, that a regular priest-hood, as well as sacrifices, was appointed from the beginning, there will be no great doubt about the matter. Bp. Patrick observes very judiciously upon the subject, that it may certainly be hence concluded, that Jacob was induced to vow a tenth by the custom which was then among religious people. How they came to pitch upon this portion, rather than a fifth, twentieth, or any other, is not so easily to be resolved. But they seem to speak with much reason who observe, that in the number ten all nations in a manner end their account, (Aristotle in his Problems, Genesis 50:3 : § 15.) and then begin again with compound numbers; or, as others phrase it, this is the end of less numbers, and the beginning of greater; so that it was looked upon as the most perfect of all other, and accordingly had in great regard. But, after all, it seems most likely to me that they had some divine direction for it, as they had for sacrificing. 

REFLECTIONS.—Jacob had a blessed night's rest: he probably wished rather still thus to sleep than to awake. Observe, 

1. How he was affected when he awoke. Struck with surprize and reverential awe, he cries, How dreadful is this place! God was there, and he knew it not. Note; (1.) God is nearer us than we are always aware. (2.) His comfortable presence is the joy of heaven: we are at the gate, when in his ordinances he manifests himself to us, as he doth not to the world. (3.) Whenever we are conscious of his nearness, it will ever humble us in the dust under the view of our own vileness. 

2. What he did to preserve the memory of such a visit. He set up his pillow for a pillar, and pouring out his oil upon it, called it by a new name, Beth-el, the house of God. Note; The time and place where God first appeared to us in mercy deserve a perpetual memorial. 

3. His vow thereupon. If God bring him back in peace, and during his exile supply him with food and raiment, (he asks no more,) then, (1.) The Lord shall be his God. (2.) Whatever God bestows on him, the tenth shall be dedicated to him. Note; [1.] To bind our souls to God by solemn engagements is a grateful return we owe to his love. [2.] We should learn with Jacob to be content with food and raiment. [3.] To have the Lord for our God is not more our duty than our privilege. 

[4.] We must make conscience in dedicating part of our worldly goods to the use of the poor, and the service of God's cause, according to our ability. 

We may observe on this whole chapter, that the regard which the Lord paid to Jacob shews, that HE is present with his children wherever they are, and that he employs his angels for their security and defence. While from Jacob we may observe, that a believer is never alone; he finds his God every where, in the silence of the night, in the hurry of travelling, in the noise of the most busy towns, in the solitude of the most frightful desarts. And from Jacob we may learn, to moderate our desires, and to devote to God part of our substance, in a peculiar sense, as a proof of our piety and gratitude. 

Reflections on Jacob's vision as typical of the mediatorial office of the Messiah. 

We have already shewn how this vision, in its immediate and primary sense, was representative of the providence of God. And we shall not perhaps think amiss, if we consider the emblematical ladder as a figure of the Messiah himself, who is the blessed Medium of communication between heaven and earth; the way without whom no one comes to the Father, and the one Mediator between God and man. We cannot perhaps find a better explication of what Christ himself promised to Nathanael, that Israelite indeed, "Hereafter you shall see heaven open, and the angels of God ascending and descending upon the Son of Man," John 1:51 than by comparing it with this wonderful ladder, which he seems to compare to himself. And there is no contemptible analogy; for, first, whereas the foot of this ladder was on earth, and the top reached to heaven, this may represent both what is the constitution of his person, and what are the blessed fruits of his mediatorial interposition. As the ladder seemed to unite the heaven and earth, the most distant extremes, so the Person of Immanuel unites the Human Nature and the Divine, though the distance between them is infinitely great: and as the ladder opened a path from God to man, and from man to God, by reaching from heaven to earth, so the mediation of Jesus Christ has paved a way both for the approach of the Deity to sinners, that he may dwell with them; and for the access of sinners unto God, that they may dwell with him, and have their conversation in heaven. O merciful and faithful High-Priest, by thy incarnation and satisfaction a friendly correspondence is established between heaven and earth; for thou hast laid thy hand upon us both, and art thyself our new and living way to everlasting bliss, and the channel of conveyance to every spiritual blessing!—Whereas the angels of God were seen to ascend and descend upon the ladder: this may both signify, that in Jesus Christ angels and men shall be united in one society; and that by Jesus Christ those angelic hosts are upheld from falling, and supported in their happy state. Were not they the friends of men, why should they be represented as running upon our errands? Were they not confirmed and supported by Jesus our Mediator, why should spiritual beings and winged messengers be said to ascend and descend upon the Son of Man as on a ladder?—Whereas the Lord stood above this ladder, and from its top spoke good and comfortable words to his servant Jacob, confirming the gracious covenant made with his fathers: is not this an intimation, that God is in Christ reconciling the world unto himself, confirming his covenant, and uttering his gracious promise, as well pleased in his Beloved Son?—Whereas, in the vision, Jacob alone was at the foot of the ladder, on whose top the Lord seemed to stand: might not this have been considered by the adoring patriarch, after he awoke, as a comfortable intimation, that the glorious Person who was signified by the vision should spring out of his loins, and be made of his seed according to the flesh, as the true possessor of the birth-right, and inheritor of the patriarchal blessing? And, lastly, Whereas he saw but one ladder, Jesus Christ is the alone Mediator, without whom the Father comes to no man, and no man comes to the Father. 

29 Chapter 29 

Introduction
CHAP. XXIX. 

Jacob is kindly received by Laban. He loves Rachel, and serves seven years for her. Laban substitutes Leah, the eldest sister, in Rachel's stead, but afterwards gives Rachel in marriage to Jacob, for whom also he serves seven years. Leah bears Reuben, Simeon, Levi, and Judah. 

Verse 1
Genesis 29:1. People of the east— Mesopotamia, and particularly Haran, lay northward of Beth-el: Babylon, however, lay eastward from both places; and therefore, Mesopotamia being part of the Babylonish dominions, the Babylonians might well be called the people of the east; and Jacob is only said to have gone into a country of which they were the lords and masters. See Bedford's Scripture Chronology. 

Verse 3
Genesis 29:3. Thither were all the flocks gathered— Houbigant, instead of כלאּהעדרים (cal-hangadarim) all the flocks, would read after the Samaritan version כלאּהרעים (cal-haroim) all the shepherds, both here and in the eighth verse. And it must be allowed that the alteration seems very just. It is said, Genesis 29:2 that there were THREE flocks, with which all the flocks, in this verse, do not seem to agree; not to say that they rolled refers to the flocks, according to the common reading. Houbigant confirms the reading of the Samaritan version by other reasons; and, after him, we may properly translate, and thither were all the shepherds gathered, i.e.. to this well, with their flocks, at noon; and as there was a great stone laid over the well's mouth to preserve the water pure and clean, they waited for each other by joint consent, and then removed the stone. This whole event, as well as that recorded in ch. 24: affords us a fine picture of the primitive ages, and of that pastoral life which the sons and daughters of the greatest personages did not disdain. See Song of Solomon 1:6-7. 

Kennicott espouses the reading above given by Houbigant. He observes further, that though the Samaritan text, and the Greek and Arabic versions, read shepherds, instead of flocks, in the eighth verse; and though the Samaritan and Arabic copies read also shepherds in verse the third, yet this passage is not clear of all its difficulties. The third verse, as translated with the correction before mentioned, tells us, that (when Jacob first came into the field and saw the well) all the shepherds were there gathered together, and watered the sheep, and replaced the stone upon the well's mouth. But the eighth verse tells us, that the shepherds were not yet assembled together; and therefore those who were present could not uncover the well, and water their own flocks separately. 

The true method of reconciling these two verses is as follows:—The third verse speaks only of the custom of the shepherds assembling at that well and watering their flocks all together; a sense this which the words most naturally admit; for all the words in the third verse, though preter, have a future signification, on account of the conversive particle prefixed to every one of them; and therefore, as futures, cannot express a past assembly or action. But, being frequentative, and implying the continuance and custom of doing a thing, (the known signification of Hebrew future tenses,) they remarkably express this sense: And there (at this well) all the shepherds usually met together, and rolled the stone from the well's mouth, and watered the sheep, and put the stone again upon the well's mouth. Consequently, when Jacob would have the shepherds then present to water their sheep, they might well answer, We cannot, until all the shepherds be gathered together, and roll the stone from the well's mouth; then we water the sheep. 

But then, if these shepherds, who were before supposed to be assembled at the third verse, were not assembled, and if that verse be expressive only of the custom of their assembling, shall we not be thought to destroy the whole advantage of the Samaritan reading? For, it will be said, if the third verse does not express shepherds so assembled, no preceding verse expresses the presence of any shepherds. This difficulty, however formidable at first sight, may be satisfactorily removed. We have seen that the word is הרעים shepherds, in the third and eighth verses; now, let the second verse be read in the same manner, and the beauty and propriety of the passage is complete. 

1. Then Jacob went on his journey, and came into the land of the people of the east. 

2. And he looked, and behold, a well in the field; and lo, three shepherds were lying by it; for out of that well they watered their flocks: and a great stone was upon the well's mouth. 

3. (And there all the shepherds usually met together, and rolled the stone from the well's mouth, and watered the sheep; and put the stone again, upon the well's mouth, in its place.) 

4. And Jacob said unto them, My brethren, whence are ye? And they said, We are of Haran, &c. 

7. And he said, Lo, it is yet high day; neither is it time that the cattle should be gathered together: water ye the sheep, and go feed them. 

8. And they said, We cannot, until all the shepherds shall be gathered together, and roll the stone from the well's mouth; then we water the sheep. 

Verse 4
Genesis 29:4. My brethren, whence, &c.— Jacob, himself a shepherd, addresses his brethren of the same occupation with much courtesy; and either must have learned from his mother the language of this country, or they spoke the same language with the Abrahamic family. He calls Laban the son of Nahor, i.e.. the grandson, Genesis 29:5 rather than the son of Bethuel, as the former was the founder of the family. See ch. Genesis 31:53. 

Verse 6
Genesis 29:6. Is he well?— In the margin of our Bibles it is, Is there peace to him? which is agreeable to the Hebrew. Peace, with them, was a word comprehensive of all happiness; hence used in salutation, See Luke 10:5; Luke 24:36. John 20:19. Pax (peace) is sometimes used in the same sense by the Latins;* and very frequently ειρηνη, (peace) in the New Testament.† Rachel, in the Hebrew, signifies a sheep. It was common with the ancients, who held all rural employments in great honour, to take their names from the animals they tended: thus at Rome there were the families of the Porcii, Ovilii, Caprilii, Equitii, Tauri, &c. Rachel can scarce be supposed to have been alone in her attendance upon the flocks; some of her father's servants, no doubt, accompanied her. 

*——"Tu munera supplex Trende, petens pacem." VIRG. Georg. IV. v. 534. "Thou suppliant offer gifts, and sue for peace." WARTON. † Grace and peace is the usual apostolical blessing. 

Verse 7
Genesis 29:7. It is yet high day, &c.— Jacob inquires why these shepherds delayed to water their flocks, when much of the day yet remained for them to feed in, if now watered; when it was much too soon to gather them together, or to fold them for the night. To which they reply, Genesis 29:8 that they could not yet water them; that is, they could not in equity: (ch. Genesis 34:14. Genesis 44:26. Matthew 9:15.) not that they were unable to roll away the stone; but it was contrary to the rules of the place, as it had been agreed that no one should uncover the well and disturb the waters, till all the shepherds with their flocks were assembled together to the common place of watering. 

Verse 10
Genesis 29:10. Rolled the stone, &c.— Out of complaisance to his relation Rachel, and to shew his officiousness in her service, Jacob assisted the shepherds to roll away the stone, when she approached with her flock; and, touched with the tenderest feelings on beholding so near and amiable a relation, the tears of sympathetic joy burst from his eyes. How pleasing and affecting a description! He did not long conceal himself from Rachel, who hasted to inform her father, and Jacob found a kind and hospitable reception. 

Verse 13
Genesis 29:13. Told Laban all these things— i.e.. All that concerned himself and his journey to Laban's country; all that has been recorded in this and the former chapter. In Genesis 29:12 father's brother means nephew, all near relations being called brethren in the Hebrew; see Genesis 29:15, &c. 

Verse 15
Genesis 29:15. And Laban said, &c.— During the month which Jacob passed with Laban, he shewed so much industry and diligence that Laban was desirous of retaining his services; he therefore requests to know what salary, or gratuity, he would expect. And Jacob, who admired his younger daughter Rachel, offered, by way of dowry for her, his services for seven years. Jacob was now seventy-seven years old (according to Lightfoot). It was usual, in many countries, for the husbands to purchase their wives, and to give the parents a dowry: Herodotus, as quoted by Calmet, mentions a peculiar custom of this sort among the Babylonians. See lib. i. c. 196. 

Verse 17
Genesis 29:17. Leah was tender-eyed— Leah had tender eyes: the Hebrew word רכות (racoth) imports soft, tender, and delicate; and, in that sense, some of the ancient versions render it, Leah had soft and beautiful eyes, which were her chief or sole external grace; while Rachel was perfectly agreeable and complete in person, beautiful and well-favoured. By the first word, beautiful, is meant, say some, an exact symmetry and proportion of her body; by the latter, well-favoured, the loveliness of her face and complexion is expressed. 

Verse 20
Genesis 29:20. They seemed unto him but a few days, &c.— The flattering prospect of possessing the lovely Rachel after the seven years, and the endearments of her pleasing company the mean while, rendered that interval of waiting apparently short and light. Some have supposed that Jacob married at the beginning of the seven years; for (they think) otherwise the time would not have appeared short to him. But the text seems quite contrary to this opinion. And we must remember that Rachel was his constant companion, which made the hours steal agreeably away. Note; 1. Virtuous love brings its own reward with it. 2. Nothing is irksome while those we love are with us, or hard which is done for them. 3. If for a mortal love we can be delighted even with toil, how little should we count every burden which brings us to the enjoyment of the perfection of beauty, in the eternal union of our souls to God. 

Verse 21
Genesis 29:21. Give me my wife, for my days, &c.— He might call her his wife with propriety, as he had fulfilled the terms of the contract. 

Verse 22
Genesis 29:22. Laban gathered together, &c.— Contracts of marriage were ratified anciently by the magistrates of the place: for this purpose, and to make the solemnity public, Laban invited his neighbours, &c. to the feast. 

Verse 23
Genesis 29:23. In the evening, &c.— It was the custom to introduce the bride veiled to the bridegroom in the nuptial chamber, in which there was very little or no light. This made it easy for Laban to deceive Jacob; but as Leah herself must have been an accomplice in the fraud, one cannot wonder at Jacob's great preference of Rachel to her. Piqued and grieved as Jacob was, no doubt, at such treatment, his conscience must have represented it to him as a kind of retaliation to him for his guile in personating his brother. 

Verse 24
Genesis 29:24. Laban gave—Zilpah, &c.— It appears to have been a very ancient custom, not only among the Hebrews, but with many other nations, and particularly the Greeks and Romans, in the marriages both of their sons and their daughters, especially the latter, for the parents to give with the bride or bridegroom a servant to abide in their power and property only, exempt from the husband or wife. Such was this Zilpah; such was Bilhah given to Rachel. The dramatic poets, both Greek and Latin, afford many instances. Thus Hagar was the exempt right of Sarah; and upon this right was founded the ejectment of her and her offspring, as being the property of her lady, and solely at her disposal. See Parker's Occasional Annot. 32. 

Verse 26
Genesis 29:26. Laban said, It must not, &c.— This appears to have been a mere shift, as we read of no such custom; or, had the fact been true, he ought to have informed Jacob before. 

Verse 27
Genesis 29:27. Fulfil her week— i.e.. perfect this marriage with Leah, by keeping the solemnity of seven days feasting, which seems to have been the time allowed for marriage feasts; and this done, thou shalt solemnize thy marriage with Rachel also, on condition of serving me seven years more. It appears beyond all dispute that he was married to Rachel immediately after the expiration of the seven days, which the subsequent history, the birth of the children, &c. abundantly prove. Selden's paraphrase is: "Marriages are to be celebrated, according to custom, by a seven days feast: complete this marriage which thou hast begun with Leah; and then, upon condition of another seven years service, thou shalt marry Rachel also, and keep her wedding-feast seven days." 

Verse 31
Genesis 29:31. Leah was hated— The words in the foregoing verse explain this seemingly harsh expression, He loved Rachel more than Leah; this is agreeable to the Hebrew idiom; see Malachi 1:2-3. Luke 14:26. The word hate, in the New Testament, is frequently to be understood in this sense, of loving less. Considering the part Leah acted, nobody can wonder she was hated, that is, less beloved than Rachel; while hence we have an argument against polygamy, it bring morally impossible for a man so to divide his affections, as to preserve mutual harmony, and to prevent domestic feuds and discord. 

He opened her womb, &c.— We may note in this instance the goodness of that Providence who is ever watchful over the welfare of his creatures. To sooth the affliction of Leah, for the want of her husband's love, he blesses her with children. All states in life have their comforts and their evils: it is our wisdom to be thankful for the former, and to bear the latter with all possible fortitude and resignation. The names which Leah gave her four sons are derived from the Hebrew: the interpretation of the names is given in the margin of our Bibles; and it affords a proof, as Bishop Patrick remarks, that Laban's family spake the same language with Abraham's, with some little variation; see note on Luke 14:4. 

Verse 35
Genesis 29:35. And left bearing— Heb. stood from bearing. So the LXX u949?στη του τικτειν . She ceased from bearing for a time; not wholly left off bearing, as our version seems to express; for she had children afterwards. See ch. Genesis 30:17, &c. 

REFLECTIONS.—A forced match must needs be unhappy. It is shocking to be obliged to call her "wife" who is the object of our dislike. God, however, relieved Leah's affliction in giving her four sons. Note; 1. God usually so disposes his gifts, that what is denied in one thing is made up in another—Rachel's barrenness in Jacob's love, and Jacob's dislike by Leah's fruitfulness. 2. The greatest affliction of a wife is to have her husband's love estranged from her. 3. Judah is Leah's son, and therein she hath peculiar honour. 

30 Chapter 30 

Introduction
CHAP. XXX. 

Jacob begets Dan and Naphtali, of Bilhah: Gad and Asher, of Zilpah. Leah brings forth Issachar, Zebulun, and Dinah. Rachel brings forth Joseph. Jacob desires to depart from Laban, who again agrees with and retains him. 

Before Christ 1749. 

Verse 1
Genesis 30:1. Give me children, &c.— It is very evident from the text, that the foundation of this impatient and unbecoming behaviour in Rachel, was envy and jealousy of her sister: and therefore, though sterility was counted a very great evil among the Hebrew women, and that principally from their hope of being respectively the mother of the blessed Seed; yet it is not evident, that Rachel was now actuated by this hope, but solely by envy of her sister, as appears further from the names which she gave her handmaid's children. That, in her cooler and more serious hours, she was affected by the reproach of barrenness, there is no doubt, see Genesis 30:23 as well as anxious to bear, that she might be the mother of that Seed of Abraham in whom all nations should be blessed. 

Verse 3
Genesis 30:3. Behold my maid, &c.— Struck with the force of her husband's reproof, she bethought herself of the usual way, at that time, for women in her case to become mothers: to which end she gave Bilhah her handmaid to Jacob, as Sarah had done heretofore to Abraham. And she shall bear upon my knees, said Rachel; which the Chaldee paraphrases, and I shall be a nurse, which appears to be the true meaning of the phrase, and in which sense it might be rendered more properly she shall bear for my knees; a sense which על (al) is often used in, as may be seen in Noldius. So ch. Genesis 50:23. it is said, that the children of Machir were brought up (Heb. born) upon or for Joseph's knees. The children of the handmaids were esteemed the children of the wife, as we have before observed. So Rachel designed that Bilhah should bear children, which she would bring up and dandle on her knees as her own children, that thus she might be built up, or have a family through her. See Parker's 34th Occasion. Annotation. 

Verse 8
Genesis 30:8. With great wrestlings— That is, according to the Hebrew, with wrestlings of God; either with great and hard wrestlings or strivings, or by wrestling with God in fervent prayer; and by God's grace and strength. 

Naphtali— Rachel, like Leah, denominated her children from the occasion: Dan, i.e.. Judeging, was so called, because God had judged her cause: and Naphtali, i.e.. My wrestling, is so named, because she had wrestled or strove, and prevailed. Others think, that the word פתל (patal) whence comes Naphtali, signifying to contrive or counterplot, the beginning of the verse should be rendered, by an excellent artifice or contrivance, &c. But Mr. Parkhurst, who enters deeper into the word פתל patal, (the original sense of which, according to him, is to wreath, entwist, intwine,) renders it, By the agency of God I am intwined with my sister, i.e.. My family is now interwoven with my sister's, and has a chance of producing the promised Seed. To this purpose the LXX render it, God hath taken me into partnership, (viz. with Leah,) and I am intwined ( συνανεστραφην ) with my sister: and Aquila still plainer, God hath intwined me, and I am intwined, συνανεστρεψεν με ο Θεος, και συνανεστραφην . The Vulgate also preserves nearly the true sense, though not the idea of the word; comparavit me Deus cum forore mea, God hath made me equal with my sister. 

REFLECTIONS.—From connections like Jacob's, little domestic happiness could be expected. Accordingly we find, 1. Rachel's envy at her sister, and her perverse demand from her husband: she speaks as one at the point of death, Note; (1.) Envious discontent and disappointed pride have the most fatal effects. A broken heart is not a death so uncommon, perhaps, as it is thought to be. (2.) Inordinate desire after creature-comforts, makes almost all our miseries. 

2. Jacob's reproof. It was impiety to quarrel with God's dispensations. He therefore corrected warmly, as he loved. Note; (1.) Our love to the person must not suffer us to connive at sin. (2.) In all our trials God must be applied to. (3.) It is folly as well as sin to expect that happiness from the creature, which only God can bestow. 

3. The wrong expedient Rachel took to relieve herself. Though none surely could be so near as her sister's children, she thought she could not nurse them and rule them as she could those of her servant, and therefore Jacob must take her maid to wife; and when she bore two sons, they have names of contention, Dan and Naphtali, given them, as if she had now prevailed. Note; It is wickedness in parents to transmit their quarrels in their children. 

4. The same expedient used by Leah. Jacob consented perhaps at Rachel's importunity, and now he cannot refuse Leah pleading the precedent. Note; When men are once overcome by temptation, they in general the more easily yield to it a second time. 

Verse 14
Genesis 30:14. Found mandrakes— Many eminent Naturalists, ancient and modern, have written largely concerning the nature and properties of these dudaim or mandrakes. But as it is by no means necessary to enter minutely into the subject, the reader will excuse me, if I pass it over in silence. 

Verse 15
Genesis 30:15. That thou hast taken, &c.— From Leah's expression, thou hast taken away my husband, it rather seems as if Rachel had so engrossed all Jacob's affection, as to have withdrawn him entirely from Leah, who therefore, solicitous for more children, was the rather anxious for his company. I cannot think, says Bishop Patrick, of any good reason, either for this contention between Jacob's wives for his company, or their giving him their maid-servants to be his wives; or for Moses's taking such particular notice of all this; but only the earnest desire they had to fulfil the promise made to Abraham, that his seed should be as the stars of heaven for multitude; and that in one Seed of his (the Messiah) all the nations of the earth should be blessed. It had been below the dignity of such a sacred history as this is, to relate such things, if there had not been something of great consideration in them. And what can that be, but chiefly the birth of the blessed Seed, which was the object of the hopes of the pious in those days? For it is evident, in respect to both Rachel and her sister, that it was children they desired: as it follows, Genesis 30:17. 

Verse 21
Genesis 30:21. And afterwards she bare a daughter, &c.— Leah, continuing to bear children, which were the great objects of her desire, appears to have gained more of her husband's company and regard. She ascribes the gift to God, Genesis 30:18; Genesis 30:20. at the same time that she judges her condescension in giving her maid to her husband (according to the ignorance of those times concerning the sin of polygamy) rewarded by God in this manner; on which account she names her fifth son Issachar, or hire, the reward given to her by God. Her sixth son (full of hope that her husband's affection would now be fixed to her, and that he would dwell with her as formerly) she names Zebulun or dwelling. And her daughter she names Dinah, or judgment, as her sister had denominated her son Dan, by Bilhah. It is observable, in Genesis 30:17 that God is said to hearken to Leah, by which and the like expressions in that sacred book, which with the strictest propriety ascribes all events to God, we are taught, that Providence is in a special manner interested in the propagation of mankind: a truth which is confirmed by observation. For (to use the words of a celebrated writer on the subject) how can we, without supposing ourselves under the constant care of a Supreme Being, give any possible account for that nice proportion which we find between the number of males and of females who are brought into the world? What else could adjust, in so exact a manner, the recruits of every nation to its losses, and divide these new supplies of people into such equal bodies of both sexes? 

Chance could never hold the balance with so steady a hand. Were we not counted out by an intelligent Supervisor, we should sometimes be overcharged with multitudes, and at other times waste away into a desart. 

Verse 22
Genesis 30:22. God remembered Rachel, &c.— Rachel, grown wiser by her husband's reproof, Genesis 30:2 applied herself to Him who is the Giver of children; and he heard her prayer, and granted her request; delayed the longer, probably, for her impatience: for blessings are often withheld, to teach us resignation. Rachel called her son Joseph, which signifies adding; and said, The Lord shall add to me another son: which must either be understood as prophetical, or we may render it, as the LXX and other versions have done, in the optative, may the Lord add another son! 

Had Rachel but exercised the patience of Rebekah, she had not been so hasty to put her handmaid in her place. More prayer, and less worldly wisdom, had better answered her end; for now, at her earnest prayer, God remembers her, and gives her a son. She calls him Joseph, in token of her confidence in the increase of her children. Alas! How little do we know what is good for ourselves! This name had not been given, if she could have foreseen that her next son would be the cause of her death. 

Verse 25
Genesis 30:25. It came to pass, &c.— It is plain, by this verse, Bishop Patrick observes, that the last seven years service for Rachel was now finished, just when Joseph was born; and therefore Jacob desires to be dismissed, having served Laban fourteen years. Usher proves that Jacob was ninety-one years old when Joseph was born (and consequently seventy-seven when he first came to Laban): for in Exodus it appears that Jacob, when he came before Pharaoh, was one hundred and thirty; and Joseph, at that time, but thirty-nine. 

Jacob now, after his long absence, began to think of home. The land of Canaan was not only the land of his nativity, but the land of promise; and the seed which should inherit it, began now to multiply. Though he has nothing of his own, he has a good father to go to, who will welcome him and his: or, if not, he can trust God. Note; 1. God will not give mouths without sending meat for them. 2. Every true Christian, however comfortably settled or increased in this world, hath his eye and his heart upon his own country, which is above. 

Verse 27
Genesis 30:27. I have learned by experience— The primary sense of the original word here used, נחשׁ (nachash) is to view, observe attentively, to use attentive and subtle observation; see l Kings 20: 33. and therefore our translation is extremely proper, as well as that of the Vulgate, experimento dedici: and all the observations respecting Laban's consulting his teraphim, and knowing this matter by divination, are of no import; seeing to augur, or divine, is but a secondary sense of the original word; and in so plain a case as this there could be no need of augury, when observation and experience were abundantly sufficient to assure Laban of the truth. The 26th, 29th, and 30th verses, clearly prove the sense we have given. 

Verse 29
Genesis 30:29. Thou knowest how I have served thee— Who that saw Jacob deceiving his aged father, would have expected to have heard of such a witness as Laban, appearing, after so many years experience, for Jacob's sincerity in the discharge of all the duties of a servant and a son! 

Verse 30
Genesis 30:30. Since my coming— Heb. at my foot, i.e.. ever since I set my foot within thy doors; or wheresoever I went, and led thy flock. But Maimonides says it signifies, because of me, for my sake. St. Austin reports, that in Africa they express a happy man, by saying a man with a good foot. Houbigant says, that the original is, verbatim, ad mea vestigia, at my footsteps, when thy flocks followed me as their shepherd. 

Verse 32
Genesis 30:32. Speckled and spotted— The speckled cattle were those marked with little points or pricks, which the Greeks called στιγματα . The spotted were those marked with broader and larger spots, such as are often seen in the Eastern cattle especially. There were two other sorts (see ch. Genesis 31:10.); 1st, The ring-straked; that is, marked with spots or strakes, as by binding with cords. Symmachus renders it white-footed; and the Targums, having marks on their feet. Bishop Patrick says it signifies, most properly, spots, or rather circles or rings about their feet and legs. 2nd, The Grisled, which signifies marked with white spots, like hail upon black or any other colour, for ברד (barad) is hail. 

Of such shall be my hire— Jacob's bargain was this: that all the party-coloured sheep and goats should be removed from Laban's flocks under his care, and that he would from that time require for his wages only such party-coloured ones as should be produced by the white or uniformly coloured cattle: a bargain apparently so advantageous, that Laban joyfully acquiesced in it, Genesis 31:34. Accordingly the division was made, and the flocks were separated three days journey from each other, that they might have no intercourse. The bargain too was no less acceptable to Jacob, as it would afford a visible demonstration of God's interposition in his behalf, and consequently a full proof of his righteousness, Genesis 31:33 i.e.. his fair and just dealing with Laban. Nor do I conceive that the least reasonable charge of over-reaching and treachery can be brought against Jacob for what he did, as mentioned in the subsequent verses: for it is evident that the whole was the work of God, who punished the injustice of Laban by giving the best of his flocks to Jacob. And as it is clear that a vision was made to Jacob, (see ch. Genesis 31:10, &c.) probably before he thought of the method used, so it is reasonable to believe that God himself instructed him in the use of that method. But then, it may be asked, Is that method really efficacious or not, to produce the end which we are informed it produced? We think not: but God might be pleased to enjoin it on Jacob as a trial of his faith, and as an external and visible sign of his immediate interposition; as he has been often pleased to attach efficacy to signs, otherwise and in themselves utterly unavailable to the end proposed. In this view Jacob is wholly exculpated, and we cannot well account for the transaction upon any other hypothesis; since, had it been a merely natural effect of the pilled rods that such cattle were brought forth, it is probable Laban would not have been ignorant of it, and that similar effects would have since followed from the same cause. Shuckford is of the same opinion with us: "God being determined," says he, "to reward Jacob's fidelity, and punish Laban's injustice, revealed to him in a dream, (ch. Genesis 31:10.) that the cattle should be speckled and spotted, and directed him to use these pilled rods as a testimony of his dependance on God. Jacob accordingly obeyed; no more thinking that the laying pilled rods was a natural way to cause the cattle to bring forth speckled young, than Naaman did, that washing in the river Jordan was a cure for the leprosy." See ch. Genesis 31:16. 

There follows, between this and the thirty-seventh verse, in the Samaritan copy, a paragraph similar to that in the next chapter, Genesis 31:11, &c. concerning the angel's appearance to Jacob: and as that event is related by him there as a matter which had he fallen him before, it is not improbable that the relation might be in its proper place here: in which view, it still more confirms our opinion of God's revealing this method of proceeding to Jacob; by which he is entirely exculpated; though, without this insertion from the Samaritan, the whole appears sufficiently plain from ch. Genesis 31:11. 

Verse 33
Genesis 30:33. When it shall come, &c.— This may be rendered, according to Le Clerc, when it (my righteousness) shall came before thy face, respecting my reward, or as to the matter of my reward. The righteousness of Jacob is said to be about to come before the face of Laban, because it would be manifest from the sight of that flock, which was to be his reward. 

REFLECTIONS.—Laban had now experience of his interest in Jacob's stay, and God's blessing upon him; and therefore, though he could part with his daughters and grand-children, he is loth to lose so good a shepherd as Jacob, by whose care he had prospered so greatly. He intreats him therefore to stay. Note; Worldly men can give good words to serve their own ends. To engage him, as his family was large, and his possessions small, and Jacob appeared not unwilling to yield if he had a prospect of providing for his family, he consents to Jacob's proposal, and gives him the speckled and ring-straked sheep for his hire. Thus the matter is put into God's hands, and Laban has no pretext to dispute the property of Jacob. Learn, 1. How wise and cunning worldly men are for their own interests. 2. How vain their caution, when God designs to frustrate their purposes. 

Verse 39
Genesis 30:39. And the flocks conceived, &c.— Dr. Shuckford observes further, (see note on Genesis 30:32.) that as it cannot be proved that the method which Jacob used is a natural and effectual way to produce variegated cattle, the ancient naturalists have carried their thoughts upon these subjects much farther than they would bear. The effect of impressions upon the imagination must be very accidental; because the objects that should cause them may or may not be taken notice of, as any one would find that should try Jacob's pilled rods to variegate his cattle with. But granting they might naturally produce the effect here mentioned, yet if, as has been said above, Jacob used them in obedience to a special Divine direction, without knowing any thing of their natural virtue, the effect must still be ascribed to God himself, just as in the case of Hezekiah: though the figs which were applied for his recovery might be a natural remedy for his distemper; yet, since the application of them was not made by any rules of physic then known, but by a Divine direction, the cure is justly ascribed to the immediate hand of God. We will only observe further, that whether this effect was owing to natural, or to to those which we call preternatural and miraculous causes, it is equally agreeable to the Scripture-style, and to the truth of philosophy, to ascribe it to God as Jacob does, ch. Genesis 31:9. 

Verse 40
Genesis 30:40. And Jacob, &c.— After the success which attended his use of the pilled rods, he took care to keep what belonged to Laban separate from those lambs which, by agreement, belonged to himself; at the same time placing his ring-straked, &c. in the face or front of Laban's flock, that by that means also the flock might continue to bring forth party-coloured lambs. And now, finding his cattle increase, he began to be more curious about the breed; and therefore, Genesis 30:41 he placed the rods only before the stronger. 

Verse 43
Genesis 30:43. The man increased, &c.— God rewarded his fidelity, and punished the cruelty and avarice of Laban; transferring his wealth to Jacob, as he gave the riches of the AEgyptians to the Israelites: for the world is his, and the fulness thereof; and he may certainly dispose of every thing in it as he pleases. See Genesis 30:30.; from which we learn, that all Laban's increase was owing to God's blessing upon Jacob. See Chais on the passage. 

31 Chapter 31 

Introduction
CHAP. XXXI. 

Jacob, having communicated his design to his wives, departs secretly from Laban with his family and flocks. Laban pursues, and overtakes him at Gilead. After mutual recriminations, they make a covenant together. 

Verse 1
Genesis 31:1. And he heard, &c.— i.e.. Jacob heard: another proof of the bad divisions of the chapters. Three things concurred to determine him in his departure from Laban: the first, the envy and jealousy of Laban's sons; the second, the chagrin and ill behaviour of Laban, Genesis 31:2.; and the third, the direction of God himself, Genesis 31:3. By all this glory all these riches are meant; for the Scripture often calls riches by the name of glory, as they are the great means of procuring worldly honour and glory. 

Verse 4
Genesis 31:4. Jacob sent and called Rachel, &c.— Determined to depart secretly from Laban, he appointed his wives to meet him in the field, that he might communicate his design more unreservedly to them. Rachel is named first, as being, properly speaking, his first, and certainly his best-loved wife. He calls God the God of his father, Genesis 31:5 to remind them of God's goodness and promises to Abraham and his family. When he says, Genesis 31:7 your father hath changed my wages ten times, this is to be understood indefinitely for many times, as the phrase is frequently used in Scripture, prophane authors, and common conversation. See the references in the margin of our Bibles. It is very evident that the hand of God was in this transaction; because, how frequently soever Laban changed the terms of agreement, they always turned out advantageously to Jacob. No art could effect this; therefore true is Jacob's assertion: God hath taken away the cattle of your father, and given them to me, Genesis 31:9. 

To illustrate this subject we may still further observe, that, besides those who live wholly in tents, numbers of the eastern people spend part of the year in them, particularly in Mesopotamia. "In that country," Dr. Pococke tells us, vol. 2: p. 158. "he fell in with a summer-village of country people, whose huts were made of loose stones, covered with reeds and boughs; their winter-village being on the side of a hill at some distance, consisting of very low houses; and that they chose this place for the convenience of being with their cattle, and out of the high road." Five pages after he observes, that many of the Curdeens live honestly in Mesopotamia as well as Syria, removing in summer to some places at a distance from their village, where they live under tents, generally in places retired from the road, to avoid the injuries of the soldiery and of the people of the Pasha. 

May not this circumstance serve to explain the passage in question, where it is said, that Jacob sent and called Rachel and Leah to his flock; that he there told them of his design of returning from Mesopotamia to his native country; and that, upon their consenting to go with him, he set out upon this journey so silently, that Laban had no notice of it until the third day after? Yet it appears that he had all his effects with him, and tents for the accommodation of his family; and that Laban, who pursued him, had tents also for his company. 

Here one is surprized to find both parties so suddenly equipped with tents for their accommodation in travelling, and is naturally led to inquire why Jacob sent for his wives to his flock? Bishop Patrick's account of the last circumstance, that it was for greater secrecy, and perhaps on account of the danger of being seized upon by Laban and his sons, will hardly be thought satisfactory. Could not the husband speak to his wives with sufficient privacy in Laban's house? Were matters come to such an extremity that Jacob durst not venture himself within the doors of his uncle's house, for fear of being seized upon and made a prisoner? And, in fact, Jacob seems actually to have communicated his intention to Rachel in her father's house; for, when he sent for his wives, she brought her father's teraphim with her, which she would by no means have done, had she been unapprised of the design. 

The case seems to have been thus: While Laban and his daughters dwelt in a house, they who tended the flocks had tents for their accommodation. Laban's flocks were in two parcels; one under the care of Jacob, the other committed to the care of his sons, three days journey off. At the time of shearing sheep it is reasonable to suppose more and better tents were erected for the reception and entertainment of their friends, that being a time of great feasting among them, see 1 Samuel 8:22 to which they were wont to invite their friends, 2 Samuel 13:24.; and the feasts being held at a distance from their own houses, in the places where the sheep were fed, as appears from the passage last cited, and also from Genesis 38:12.—Laban then went with his relations, at the time of sheep-shearing, to his flocks; see Genesis 38:19. Jacob, at the same time, shore his own sheep, and sent to his wives to come to the entertainment, with all those utensils of his which they had with them which would be wanted, having before communicated his intention to Rachel his beloved wife. This was a fair pretence for the having all his household stuff brought to him, which (if we may judge from the present eastern mode) we may believe was very portable, beds not excepted; and having then told Leah his views, in the company of Rachel, and both assenting to go with him, he had every thing ready for his journey, and decamped immediately, taking his flocks and herds along with him. Somebody, upon this, immediately went to inform Laban of Jacob's having withdrawn himself; but Laban, being at considerable distance, did not receive the news till the third day. 

This accounts, at once, in the most simple and natural way, for Jacob's sending for his wives to his flock; for his being able to get his goods together without jealousy; and for his and his father-in-law's being furnished with tents for the journey. 

Verse 11
Genesis 31:11. And the angel of God, &c.— See notes on ch. Genesis 30:32. Jacob seems to unite, in this account to his wives, two visions; the first, wherein God represented to him his attention to his interest with regard to the flocks; the second, Genesis 30:13 wherein he exhorts him to fly from Laban; though perhaps we may well reconcile the whole, and understand it as one vision, which is certainly most consonant with the passage, by rendering the particle עתה atah, (which in our version is translated now,) either, in a short time, or hereafter, at length; a sense in which it is frequently used, as the learned reader will see by referring to Noldius. I am the God of Beth-el, &c. Within a short period arise, or thou shalt shortly arise, and return unto the land of thy kindred, after I have blessed thee, by giving thee Laban's cattle. Be that however as it may, it appears evidently that the angel mentioned, Genesis 30:11 and the God of Beth-el, Genesis 30:13 are one and the same person, that is, the second Divine Person in the Godhead. 

Verse 16
Genesis 31:16. For all the riches, &c.— Another reason here offers itself to justify Jacob. The daughters of Laban justly complain of their father's treatment, who had behaved to them as if they had been slaves, not daughters; and assert, that the gracious God who had so blessed their husband, herein had only caused Laban to do that involuntarily which he ought to have done freely; had only administered to them that justice, and given to them those riches, which their father had withheld: consequently he could not be wronged by the divine consignment of them to the proper owners. 

REFLECTIONS.—Jacob's great increase becomes now a dangerous snare; but God makes it the means of hastening him home the sooner. So easily can his providence change our dangers into blessings. 

1. Laban's sons beheld with indignation the flocks of Jacob, and talked as if they only wanted occasion to take back the fruit of his bargain. They counted his share all, and saw his sheep magnified with the eyes of covetousness; while Laban himself, though he said nothing, betrayed in his countenance the same sentiments. Note; (1.) Envious minds cannot bear that others should prosper more than themselves, especially in their own profession. (2.) The things of this world appear glorious to those who place their happiness in them; but they are little in the eyes of him who hath seen by faith the glories of a better. 

2. Jacob hereupon resolves to decamp, under the divine guidance and direction. The God of Beth-el, to whom he owed all his success, who directed him by a vision how to act, now bids him be gone, and will protect him in his return. Note; (1.) When worldly prosperity increases, we are most tempted to take up our rest here; it is well then to think of our home in heaven. (2.) While our worldly blessings come as covenant-blessings, they are doubly sweet. (3.) When we have gone out under God's guidance, we need not fear returning safe. 

3. He acquaints his wives with his resolution, but privately, for fear of Laban, and gives them his reasons. Note; The husband, in matters of importance to his family, should consult his wife, who, as the partner of his fortune, should be the partner of his heart. They readily consent, conscious of the truth of his complaints and the justice of his arguments. What Jacob had got was not only his wages, but their just portion; they prefer therefore their husband, as bounden, to their father's house, and are ready to go wherever or to whatever God is pleased to call him. 

Verse 17
Genesis 31:17. Then Jacob arose, &c.— Finding his wives agreeable to his proposal, Jacob resolved to put it into execution; he accordingly seized the proper opportunity, when Laban was absent from home, employed in the fields in shearing his sheep, and consequently much engaged, as it was a time of great festivity. The 19th verse would be much better rendered, Now, or For Laban had departed, or was gone to shear his sheep, when Rachel stole the images, &c. Iverat tum Laban, is Houbigant's version; the French is, Or, comme Laban etoit alle tondre ses brebis, Rachel deroba les marmousets, &c. What we render images, is in the Hebrew teraphim. Laban calls them his gods, אלהי elohai. They were a kind of Penates, or houshold gods, says Shuckford, to which they directed their worship as symbols of the Divinity, and which they consulted as oracles. That they were used as instruments of divination in after-times, appears from Ezekiel 21:21. Thus they somewhat resembled the Arabian talismans, which being made under such or such constellations, were supposed to receive the influences of those constellations, and served as oracles. Some think they were of a human shape, because we read, 1 Samuel 19:13 that Michal put one of these teraphim into David's bed, that it might pass for him. But Laban's teraphim must have been of a very small size, since Rachel hid them under the camel's furniture, and sat upon them. Some think they were representations of angelical powers, (teraphim and seraphim being the same, only with the change of a letter,) who were imagined to declare the mind of God; and that they were made in imitation of the Shechinah or Divine Presence which appeared to Abraham's family. See Spencer, Dissert. Urim et Thummim, c. iii. sect. 7, 8. Rachel stole them either for their curiosity, or for their intrinsic worth, as being of gold or silver, or some precious material; or, which is most probable, she still retained a tincture of her father's superstition or idolatry, and carried them with her, lest her father, inquiring after them, should know which way they were gone; or perhaps she hoped, by their means, to be prospered in her journey, and designed to make them the objects of her worship in Canaan; for it appears from ch. Genesis 35:4. that soon after this, idol-worship was introduced into Jacob's family. Her view could not be what some alledge, to reclaim her father from idolatry; for then she would hardly have exposed herself to danger by keeping them, and to the necessity of telling a lie to conceal them, but would rather have thrown them away. The learned Mede observes as above, that these teraphim were small images made under a certain constellation, and usually consulted both in things doubtful and future. Teraphim, among the idolaters, says he, answered the Urim and Thummim of the patriarchs. 

Verse 20
Genesis 31:20. Stole away unawares— Heb. stole the heart of Laban. In Scripture-language the heart frequently signifies the knowledge, the understanding. Ecclesiastes 7:25 compared with Proverbs 7:7. The meaning is, that Jacob stole, secreted from Laban the knowledge of his design. The river, Proverbs 7:21 is the Euphrates, frequently called the River in Scripture, by way of eminence. Gilead was so called, from Jacob and Laban's covenant, Genesis 31:48. It joined to Mount Libanus, and included the mountainous region, called in the New Testament, Trachonitis. 

Verse 27
Genesis 31:27. With mirth, and with songs, with tabret, and with harp— The Easterns in general set out, at least in their longer journies, with music; for, when the Prefetto of AEgypt, whose journal the late Bishop of Clogher published, was preparing for his journey, he complains of his being incommoded by the songs of his eastern friends, who took leave in this manner of their relations and acquaintance before their setting out. This illustrates the complaint of Laban in this verse: Wherefore didst thou flee away secretly, and steal away from me, and didst not tell me, that I might, &c. 

But the Prefetto takes no notice of a circumstance which frequently attends these travelling eastern songs, though it illustrates another passage of Scripture; and that is, the extemporaneousness of them. A guard of Arab horsemen escorted the gentlemen who visited Palmyra in the year 1751. When the business of the day was over, coffee and a pipe of tobacco, as the ingenious editor of those ruins tells us, p. 33. was their highest luxury; and when they indulged in this, sitting in a circle, one of the company entertained the rest with a song or an anecdote, and the compositions were sometimes extemporary. The extemporary devotional songs then, mentioned by the Apostle, 1 Corinthians 14:26 were by no means contrary to the turn of mind of the eastern people. The songs of the Israelitish women, when they came to meet king Saul, after the slaughter of the Philistine by David, seem to have been of the same kind; for they answered one another, saying, Saul hath slain his thousands, and David his ten thousands. 1 Samuel 18:7. 

These valedictory songs, however, which the Prefetto takes notice of, are not to be supposed to be a constant prelude to their journies, but only to those of the most solemn kind; there is, therefore, an energy in the words of Laban which ought to be remarked: Why didst thou not tell me, that I might have sent thee away, and taken my leave of my daughters, going such a journey with all due solemnity, according to the custom of my country? 

Verse 29
Genesis 31:29. It is in the power of my hand, &c.— And it appears very plainly, that it was as much in the inclination of his heart to do him hurt, had not God interposed, as indeed he himself confesses. Nothing can be more strongly marked than the hypocrisy of Laban, Genesis 31:27 after he found that the Almighty restrained him from doing any harm to Jacob: Speak neither good nor bad; i.e.. attempt neither to threaten nor persuade, Genesis 31:24. From Haran to Mount Gilead was above two hundred and fifty miles, so that both Jacob and Laban must have travelled expeditiously. 

Verse 31
Genesis 31:31. Because I was afraid, &c.— To the first part of Laban's charge Jacob answers, that he fled privately, because he feared him; to the latter part he answers, by giving him free leave to search for his goods, and exposing to death whoever should be found guilty of the theft; whence it seems to follow, that theft in those days was frequently punished with death; see ch. Genesis 44:9. 

Verse 33
Genesis 31:33. And Laban went, &c.— The LXX here add, and searched; Laban went and searched into Jacob's tent, &c. which Dr. Kennicott defends by a reading from the Samaritan; but the matter is of no consequence, since the passage is perfectly well understood in the Hebrew without this addition; and the conciseness of the Hebrew idiom does not always admit of every explanatory word. Who does not well know, from the context, for what purpose Laban entered into Jacob's, Leah's, and the other tents? not to say that the words at the end of Genesis 31:34 are sufficient for the whole. 

REFLECTIONS.—We have here, 

1. Laban's pursuit. He raises all his family, and pursues the fugitive seven days, and overtakes him at Mount Gilead. Note; When anger and covetousness are roused, what will not men do to gratify them? Even his own flesh and blood are now likely to rue his vengeance. 

2. That night God stops his career, forbids him to interpose, and restrains him from offering Jacob the least injury. Note; (1.) God hath in his hands the hearts of all men. He saith to the fury of man as to the raging sea, Hitherto shalt thou come, and no further. (2.) He hath rescued, and will continue to rescue his people, when they seem upon the brink of ruin. Let us in every circumstance trust, and not be afraid. But though Laban is restrained from hurting Jacob, he is not from upbraiding him. Here is, 

1. His charge against him, of great unkindness. He pretends wondrous affection to his children, nothing of which he had ever shown. Observe, When a man is disappointed of a mischievous design, he would fain have it thought he never intended it. He suggests also, as if it were a force upon his daughters, though they were first consulted. Learn, A bad heart is ingenious in inventing evil surmises. He vaunts his power to hurt him, but owns himself under a divine restraint, from God's appearing to him the past night. Note; It were well if men attended more to the secret notices (sleeping or waking) given to their consciences from God. However, one charge at least with some colour he can maintain: his gods are stolen, and Jacob the thief. Sad gods indeed that cannot preserve themselves! 

2. Jacob maintains his innocence. If he were to depart at all from Haran, he had reason from Laban's past conduct to fear injustice. As to his gods, he denies the charge, and denounces vengeance on the thief. Had he known her, he had spoken more warily. Note; Evil wishes cannot be too sparingly dispersed; they may light on those we least suspect. 

3. Laban's search for his gods in vain. Rachel by an artifice conceals them. Note; They who steal will never want a lie or excuse. 

Verse 36
Genesis 31:36. And Jacob was wroth, &c.— Nothing can be imagined more exquisite than this apology of Jacob to Laban; nothing more descriptive of the painful and careful life of a shepherd, Luke 2:8.; and nothing, one would imagine, could be more affecting to the heart of Laban, than truths thus ardently and pathetically delivered. Honesty, fidelity, and unwearied assiduity, may be discountenanced by barbarous churls like Laban; but God, who seeth, i.e.. regards and relieves the affliction of those who trust in him, will sooner or later reward them. See ch. Genesis 16:13. Exodus 3:7; Exodus 3:9. 

Verse 40
Genesis 31:40. Thus I was; in the day the drought consumed me, and the frost by night— Thus Jacob complains of the weather in Mesopotamia. Accordingly Rawwolff, speaking of his going down the Euphrates, gives us to understand that he was wont to wrap himself up in a frize coat in the night-time to keep himself from the frost and dews, which are very frequent and violent there. See Ray's Travels, p. 155, 156. The heat or drought of the day might well be equally complained of by Jacob; for Thevenot tells us, par. 2: p. 52. that when he travelled in this country of Mesopotamia the heat was so excessive, that though he wore upon his head a great black handkerchief, which he could see through, after the manner of the eastern people when they travel, yet he had many times his forehead so scorched as to swell exceedingly, and so as to have even the skin come off; and that his hands also were continually parched. 

REFLECTIONS.—It is now Jacob's turn to chide, when Laban cannot make good the least of his accusations, nor find a thread which he can justly claim. Note; Though he had reason to expostulate, he did wrong to be angry: no provocation can excuse that. He could appeal to Laban for his honesty, carefulness, and fidelity; and every instance he produces of the uprightness of his service, reflects upon Laban as an unjust and unreasonable master. Note; Though it be one's unhappy case to have such a master as Laban, a good servant, like Jacob, will not be less faithful and industrious. We must leave the matter with God, and then we shall have Jacob's blessing. 

Verse 44
Genesis 31:44. Now therefore come, &c.— Finding it impossible to do Jacob any injury, Laban assumes the language of tenderness and affection; and, like a true worldly man, carefully provides against receiving any injury from Jacob, whom his conscience assured him he had great cause to fear: he therefore proposes the solemn engagement of a mutual covenant, which was accordingly ratified between them by all the usual ceremonies of sacrifice, Genesis 31:54 feasting and erecting heaps of stone in memorial. Jacob said to his brethren, Genesis 31:46. (where, as well as in Genesis 31:23 we have further instances of the general sense given to the word brethren,) gather stones, &c.; and they did EAT there the feast upon the sacrifice. Laban gave the pillar, or heap of stones; a Syrian name, Jegar—sahadutha, and Jacob a Hebrew one, Galeed, each importing the same thing, namely, the heap of witness, as Laban explains in Genesis 31:48. And for another purpose it was also called Mizpah, Genesis 31:49 that is, a beacon, or watch-tower, for the reasons immediately assigned. Laban uses the word Jehovah in that verse; whence it seems to follow, that Jehovah was known to him, the God of Jacob, as indeed there can be no doubt but he was, considering the time Jacob had sojourned with him. 

Verse 46
Genesis 31:46. Made an heap, &c.— This monument, says Parker, Jacob seems to have erected after the same manner as he did that of Beth-el. It must not be supposed to have been a heap of loose stones; for then it could not have continued long in the same position, nor given a name to the country round it. It was, doubtless, a regular and permanent building; but then what the form and figure of it was, is not so easy to determine. Had it been only for a memorial to posterity, and not for some present transaction also, the figure either of a column or a pyramid would have been very proper. But we find that the present use of it was to eat and sacrifice upon; and therefore we may imagine that it was made in the figure of a table, and have some authority to think, of a round table; because the name which Jacob calls it by, is taken from a verb, which signifies to turn round, as the word gilal is properly the circumference of a circle. 

Verse 51
Genesis 31:51. Which I have cast— Laban neither erected the pillar nor made the heap, Genesis 31:45-46. as Houbigant remarks; therefore he renders the word in the second person, which thou hast ereated, erexisti; though the Samaritan, he thinks, reads best in the second person, not יריתי irithi, but יראת irath, thou seest, this pillar which thou seest, &c. 

Verse 53
Genesis 31:53. The God of Abraham, &c.— It seems very plain that Laban, by these expressions, means to refer to that true God, who was peculiarly the God of their fathers and family. And when Jacob swears by the fear of his father Isaac, that is, by the God who was the object of his father's religious veneration and regard, he insinuates that the same God still protected the family, and was no less the God of Isaac than of Terah, Abraham, and Nahor; a God always the same, and therefore the proper witness and avenger of those who swore by him, and covenanted in his name. 

REFLECTIONS.—Laban could not gainsay Jacob's expostulation; truth and conscience confirmed it. But when he dares not do evil, he pretends kindness, and would fain make a merit of that affection which he had never shewn, and bestow as a gift what was Jacob's by hard service. Hereupon, 

1. He proposes a covenant of friendship, and Jacob readily consents. Observe, We must follow peace with all men, especially with those of our own house and family. The terms are, That Jacob shall take no other wife, and that no injuries should be offered on either side. Jacob never designed the one, nor intended the other. Note; They who behave ill are most apt to suspect others to be like themselves. Hereupon a pillar is erected of stones, a sacrifice is offered, the oath is taken, they eat and drink before the Lord, and call the place the Heap of Witness and the Watch-tower. Learn, (1.) To forgive and forget all injuries is Christian-like. (2.) When friends are parted, it is their comfort that God sees and watches between them. (3.) Those who take the seals of the covenant, should look well that they be faithful to the engagements that are upon them, for God is not to be mocked. 

2. They part in peace. The storm is blown over; anger subsides into paternal benediction, and threatening into kisses and love. Note; (1.) Strange alterations are brought about by God's providence. (2.) Near relations are doubly bound mutually to forgive and live in peace. 

32 Chapter 32 

Introduction
CHAP. XXXII. 

The angels of God meet Jacob: he sends messengers to Esau, with presents, to soften him. Jacob wrestles all night with God, and prevails, and is thence named Israel. 

Before Christ 1897. 

Verse 1
Genesis 32:1. The angels of God, &c.— When Jacob embarked in this enterprize, and left Canaan, God was pleased to encourage him by a vision of angels, and by the assurance of his protection: and now that he was returning, happily escaped from Laban, but with good reason afraid of Esau, another vision of the celestial messengers is presented to him. From the vision of the angelical powers, he called the place, by a military name, referring to the idea of hosts or armies, Mahanaim, or camps, which is not a dual, but a plural word; and therefore all that has been said of two camps, is built upon a mistake, Psalms 34:7. Mahanaim was situated between Mount Gilead and the brook Jabbok: it was afterwards one of the residences of the Levites, and one of the strong places of David. 

REFLECTIONS.—God hath preserved the patriarch hitherto, and still continues to guard him safe home. He had the promise of protection, and he trusted in it: now he has the sight of his angelic convoy, and may be comforted. Who can hurt them to whom angels minister? And need there was of every support; for his part dangers were only the prelude of greater impending. God thus prepares his people by strong consolations for difficult services. Note; When the believer draws near his last conflict in death, then shall these attendant spirits surround the dying bed, to welcome the departing soul, and lodge it safe in the bosom of Jesus.* 

[* The lines of our ancient poet on the ministration of angels to the heirs of glory, are so suitable to the present subject, and so extremely beautiful, that I cannot forbear inserting them. 

And is there care in heaven? And is there love In heavenly spirits to these creatures base, That may compassion of their evils move? There is: else much more wretched were the case Of men than beasts. But O! th' exceeding grace Of highest God that loves his creatures so, And all his works with mercy doth embrace, That blessed Angels he sends to and fro To serve to wicked man, to serve his wicked foe! 

How do they their silver bowers leave To come to succour us that succour want? How oft do they with golden pinions cleave The flitting skies, like flying Pursuivant, Against foul fiends to aid us militant? They for us fight, they watch and duly ward, And their bright Squadrons round about us plant; And all for love, and nothing for reward: O why should heavenly God to men have such regard!] 

Verse 3
Genesis 32:3. Jacob sent messengers, &c.— It was very natural for Jacob to conceive fearful apprehensions of Esau, and very prudential in him to take all proper methods to conciliate his favour; and this consistently with the firmest dependance upon the protection of that God who had so graciously revealed himself to him: for it never has appeared that God's providential care is intended to supersede our own just and proper endeavours. As, therefore, he was about to pass over Jordan, he sent a message to his brother, Genesis 32:4 that, as Dr. Shuckford observes, he might found his inclination to him, mollify his resentment, if any remained, and win his friendship by complaisance and respect. Nor was it only in order to reconcile Esau that he sent these messengers to him, but also to apprize him that he brought his subsistence with him from Haran, and that he was not going into Canaan to do him any injury: whereas, had he returned home without Esau's knowledge, Esau might have thought that Jacob had got the greatest part of his substance from his father; and when he came, at Isaac's death, to take away with him to Edom what his father had to leave him, he might have looked upon Jacob as having defrauded him of his right. 

The land of Seir, the country of Edom, was situated on the south of the Dead-Sea, thence extending to the Arabian Gulph, 1 Kings 9:26. It was distant from Galeed, where Jacob now was, about one hundred and twenty miles. It took its name Seir from a considerable person of that name among the Horites, who possessed it before Esau: but Esau, it seems, having conquered it in Jacob's absence, verified his father's prediction, by thy sword shalt thou live, ch. Genesis 27:40. and from him it was called, the country of Edom. See Wells's Geogr. vol. 1: p. 354. 

Verse 5
Genesis 32:5. I have oxen, &c.— Jacob mentions this to give the more weight to his address, and to shew Esau, that he did not come to be a burden to him, nor to dispute with him the possession of his father's inheritance, though he had a right to it. 

Verse 7
Genesis 32:7. Jacob was greatly afraid, &c.— When the messengers returned with the information that Esau was advancing to meet Jacob, with four hundred men, having no idea of his brother's kind and honourable intentions to him, Jacob apprehended little less than destruction. He resolved, however, to make use of every prudent measure; and accordingly, not only divided his train into two distinct bands, but sent magnificent presents, disposed in striking order, to soothe his brother; and had recourse in a most humble and fervent prayer to the God who had graciously engaged to protect him, Genesis 32:9. His prayer is a pattern for all grateful minds, and testifies at once the most humble and most thankful disposition, I am not worthy, &c. 

Verse 10
Genesis 32:10. With my staff, &c.— When this expression is properly considered, it will not be found to contradict the opinion we have advanced in our note on ch. 28: Genesis 32:5 for it simply means, "I passed this Jordan without family, or social connections, a single man, and unpossessed of wife, family, or possessions; with all which it hath pleased the Lord now so to bless me, that I, the individual who crossed the river, am become two bands." He might say this with great truth, supposing him to have been accompanied with servants and attendants from his father's house. It is very evident that Jacob had the most formidable sense of Esau's revengeful temper, from the expression he uses at the end of the 11th verse, which expression implies such an instance of cruelty, as shocks human nature; I fear him, lest he will come and smite me, and the mother with, or upon the children, i.e.. lest he will totally destroy and extirpate me and mine. See Hosea 10:14. Jeremiah 13:14. 

REFLECTIONS.—Justly apprehensive of Esau's old grudge, he endeavours to pacify him by a kind and humble message, acquainting him with his return, and the prosperity God had given him. Note; 1. Yielding pacifies wrath. It is often wise to make submissions to superiors, though unjustly exasperated against us. 2. Abundance, which should make a good brother rejoice, often proves to a wicked one an occasion of greater envy and displeasure. 

We have in the next place, 

1. The Messenger's return; and an alarming answer he brought back. Note; What would become of the poor church of Christ, if some support more than human did not attend it? 

2. Jacob's fear. And reason enough he had for it. Note; (1.) Repeated trials must be expected by every Christian. (2.) There may be some fear of approaching danger, where there is yet much confidence in the promise. 

3. His disposition of his family. At least one part may escape, if the other be smitten. Note; Though God hath given us his promise, we are nevertheless called to the use of all prudent means. 

Jacob having now made the best disposition his circumstances would admit of, depended more, notwithstanding, on the effects of prayer, than upon the arm of flesh. Accordingly we find him pouring out his distress before God. Note; The more danger presses us, the more loud should be our cry to God; for in him is our help. A glorious prayer this was, and well worth notice: his plea is urgent, and his arguments forcible. He approaches God as his Covenant-God, as having the entail of the blessings promised to Abraham and Isaac. He pleads God's warrant for his journey, and therefore God's honour engaged for his protection. He acknowledges his own unworthiness of any favour, yet with thankfulness mentions the great mercies he had received, as an argument to hope for more. He then speaks his fears and distress from his apprehensions of Esau; and, as he had no prospect of help elsewhere, commits his cause with earnest importunity into his hand who was able to save him, and closes with the plea of God's faithfulness; not so much perhaps to remind him of his promise, as to encourage his own heart to depend upon it. Learn hence, 1. In all your trials, to spread them before the Lord. 2. To come to God as your Covenant-God, believing his readiness to hear and help you. 3. When we are in the way of our duty, we may boldly claim the fulfilment of the promises. 4. Never let us forget our own vileness and sinfulness: Nor, 5. the great and repeated mercies we have already received, that no present distress may prevent our grateful acknowledgments. 6. We cannot be too particular in our prayers, mentioning to God persons and circumstances, as to a friend who can be touched with the feeling of our distresses. 7. We should rise from our knees with full faith and confidence in the promises and faithfulness of God. 

Verse 13
Genesis 32:13. Which came to his hand— Not any thing which offered itself by chance, as this phrase seems to import: for it is very evident, that the present was selected with great care, and was of the choicest kind: milch-camels in particular were a very exquisite present, as their milk was held in the greatest estimation: see Bochart Hieroz. p. 1. But the phrase means, which was in his power, which he had to present him with, see 1 Samuel 25:8. This whole transaction and disposition of the present shews the prudence and sagacity of Jacob. 

REFLECTIONS.—Jacob having poured out his soul to God in prayer, in dependance on his care, takes the most likely methods to appease his brother's resentment. 

1. By a considerable present, so divided into several droves, as both to set them off, and to serve, from their repeated reproach, to stay Esau for inquiry: thus giving him time to think, and such matter to muse upon, as might allay the fury of his anger. Note; (1.) We cannot buy peace too dear, if we sell not our conscience. (2.) It is wisdom to present a part, if that can preserve the whole. Some through covetousness to spare a shilling, often lose a pound. 

2. By a submissive message. Esau must be called my lord, and Jacob his servant. Alas! it tickles vain minds to have their titles repeated to them. Every servant pays his respects in Jacob's name, and adds, that Jacob himself was behind. Note; Apparent confidence in a man's goodness lays him under a kind of obligation to shew it. 

Verse 22
Genesis 32:22. Rose up that night— That is, towards the close of the night, before break of day; when setting forward his family, who crossed the brook called Jabbok, which rises out of the adjacent mountains of Gilead, he was left alone, choosing to be so, in order, no doubt, to address himself more fervently to God, and to strive earnestly with him for his blessing, which the subsequent wrestling was designed to figure, as the prophet Hosea, ch. Genesis 12:4. plainly informs us. That it was a real event, and no dream or visionary representation, appears from the whole tenor of the history, as well as from that passage in Hosea to which we have referred. It is probable, that the Divine Person was at first unknown to Jacob when he entered into contest with him, but was discovered to him in the event, and the whole affair, consequently, unravelled in its mystical and spiritual meaning. See the next note. 

Verse 24
Genesis 32:24. There wrestled a man with him, &c.— From the prophet Hosea, ch. Genesis 12:5. it appears undeniable, that this man or person, who wrestled with Jacob, was the same with him who appeared to him at Beth-el; that is, the second Divine Person, who assumed probably a human form, and whom the prophet Hosea calls the Lord God of hosts, the Lord is his memorial. This is equally evident from the name which Jacob gives the place where this transaction happened, Peni-el, the face of God; from the reason of the name, for I have seen God (el) face to face, Genesis 32:30 and from the name which that Divine Person gave to Jacob, Isra-el, Genesis 32:28 of which we shall say more hereafter. Such being the person, we may reasonably inquire into the meaning of the transaction. Bishop Warburton (Divine Legation) observes, that information by action was at this time a very familiar mode of instruction, and the deficiences of languages were supplied by significative signs. If we turn back to Jacob's prayer, and consider the circumstances he was in when it pleased God to wrestle with him, we may perceive that God's intention was to inform him of the happy issue of his adventure, and that his petition was granted, by a significative action. But as this is not followed by an express explanation, this circumstance in Jacob's history has afforded abundant mirth to illiterate libertines, and manifested their ignorance likewise. For this information by action concerning only the actor, who little needed to be told the meaning of a mode of instruction at that time in vulgar use, hath now an obscurity, which the Scripture relations of the same mode of information to the prophets are free from, by reason of their being given for the use of the people to whom they were to be explained. 

Verse 25
Genesis 32:25. And when he saw, &c.— The Angel or Divine Person prevailed not, because he was willing to give Jacob the apparent superiority. But, at the same time, to convince him how easily he could have prevailed; had he thought fit, by a single touch he dislocated the joint of his thigh: and hinting that it was time for him to depart, in order to give Jacob an opportunity to pursue his journey, as the day was breaking, Jacob shews that he had fully learned who he was, by saying, I will not let thee go, unless thou bless me: and as blessing was the peculiar prerogative of God, he proves hereby sufficiently that he believed that Person to be Divine. See Grotius on the place. 

Verse 27
Genesis 32:27. And he said unto him, What, &c.— This inquiry is made, not for information, but for the sake of giving the new name following. The words should here be rendered more properly, Genesis 32:28. Thy name shall be called not only Jacob, but Israel; or Israel rather than Jacob: that is, a man prevailing with God, rather than a supplanter. 

Verse 28
Genesis 32:28. For as a prince, &c.— Our translation renders these words of the Angel to Jacob, as if Jacob had prevailed over men as well as over him; whereas he had been so far from prevailing over the only two enemies he had, viz. Esau and Laban, that he had been forced to flee from them both. This makes it therefore necessary to have recourse to a better version of these words, if the original can bear us out in it; which it will do, without the least violence, or rather by following the most strict and literal sense of it, which runs thus: thou hast acted or behaved prince-like (in thy wrestling) with GOD, and thou shalt also prevail over men. And indeed, what could be more comfortable to Jacob in the strait he was in, about meeting his brother Esau, than such a promise? or what can more naturally account for the vision of angels, as well as this appearance of Jehovah, than to suppose that he was favoured with them, in order to dispel his fear, as well as, no doubt, to afford him spiritual strength. This version is likewise more agreeable to the Chaldee paraphrase, the Septuagint, and the Vulgate, which render it thus: if thou hast been thus far able to prevail with GOD, how much more wilt thou be able to prevail over men! As to the Person who wrestled with Jacob, some have believed him to be a mere angel, only because Hosea calls him by that name (ch. Genesis 12:4.); whereas, when it is God or Christ that appears like one, he is distinguished by the Angel of the Covenant, or some other word. But what follows in the very next verse of the prophet just quoted, plainly confutes that notion; he found him in Beth-el, even the LORD GOD of hosts. That it was GOD who met him in Bethel is plain, by his saying, I am the God of Beth-el. The general opinion therefore of ancient and modern authors is, that it was CHRIST who wrestled with Jacob here. 

Verse 29
Genesis 32:29. And Jacob said,—Tell me, I pray thee, thy name— i.e.. That I may do thee honour, and pay thee worship, under that peculiar attribute and title which suits this condescension and revelation of thyself to me. The Divine Person replies, Wherefore is it that thou dost ask after my name? as much as to say, Can'st thou be ignorant who I am, or how I have regarded thee and thy family? I who am the God of Beth-el, &c. But, fully to satisfy thee, I will bless thee; that is, most probably, renew to thee the Abrahamic blessing. For we find that Jacob doubted no longer: he gave the place the name of Penuel, or Peniel, immediately; and he adds, because I have seen God face to face, i.e.. have had an immediate and direct revelation of God to me. See ch. Genesis 35:9. and note on ch. Genesis 16:13. 

Verse 31
Genesis 32:31. He halted upon his thigh, &c.— Some think that he continued to do so all his life after; others, that his lameness continued only for a time: the latter seems the most probable. However, to preserve the memory of this extraordinary event, the descendants of Israel eat not of that sinew (or tendon) of any animal, which fastens the hip-bone in its socket, which comprehends the flesh of that muscle which is connected with it. See Bishop Patrick. Some have been so scrupulous as never to eat of the whole hind-quarter; while others, less so, abstain from the thigh only, and some only from the sinew above-mentioned. Dr. Harle, in his Essay on Physic in the Old and New Testament, says, that "the Angel touched (when it was upon the stretch) the sinew, or gave it a smart stroke, to disable his antagonist, by stupefying and benumbing the part for the present, which was all that was necessary for his yielding. If it had been a luxation, or a dislodging of the head of the thigh-bone from its socket on a sudden, and with violence, he must have felt it immediately; whereas it was not taken notice of till the sun was up, and he was walking up the hill. It seems rather to have been a subluxation, a less and partial remove of the bone from its place, which has less pain, and is easier gone with. Either of these might continue his life-long. These luxations, especially those of the first sort, are hard, some say impossible, to be cured, and frequently happened in wrestling. It is said to be the sinew that shrank, because of the apparent shortness of the leg upon standing or moving. Luxations of this kind were so common among wrestlers, that they had physicians or surgeons provided to give some immediate assistance to the sufferer." See Saurin's 31st Dissertation. 

REFLECTIONS.—Jacob having dismissed his servants, in the next place takes care to remove his family and children over the brook, choosing to spend some time alone with God in prayer and supplication. Note; While we are using means, we must be looking up to God for a blessing on them. We have hereupon a very singular occurrence. 

1. A man wrestled with him: a man in form, but more than man in nature, even the great God-man, the Angel of the Covenant. Jacob now had a sore conflict to sustain, which extorted from him strong crying and tears; for while he struggled, he wept, and made supplications to the Angel. Note; They who would prevail in temptation, must first wrestle in prayer with God. 

2. Jacob's perseverance. He who wrestled with him, upheld his strength, and but opposed to make his victory more glorious. Note; If God exercises us with sore conflicts, we may have confidence in him, that as our day is, our strength shall be. 

3. The Angel's touch disjointing his thigh: probably without pain, yet incapacitating him for corporal struggle: not, however, inducing him to quit his hold, or give up the contest. Note; When we are weak, then are we strong: the deepest sense of our own insufficiency gives our faith more hold of Christ and determined trust in him. 

4. The Angel's request to be gone, because the day breaks. He who had disjointed his thigh, might have disjointed his arms too; but he seeks not to prevail, only to exercise Jacob's faith and constancy. His family calls, business approaches; and these usually oblige us to leave the closet of prayer for the employments of our profession. But, 

5. He will not let him go without a blessing. He knew with whom he had to do, and resolves, though he were slain, to trust in him, and by a holy importunity extorts his benediction. Note; Christ loves importunate fervent prayer. 

6. His prayer is granted, and, in token of it, his name is changed into Israel, a Prince with God. Note; (1.) Perseverance will certainly be crowned with victory. (2.) Let every Israelite indeed shew by his prayers his relation to the patriarch. 

7. In grateful acknowledgment of the mercy shewn him, he calls the place Peniel. They who have received most from God, will never value themselves on their own prayers or piety, but wonder at God's pity and condescension to them. 

8. On parting, at sun-rising he finds his halting. In the heat of contest, the hurt is less felt. But it is an honourable scar; and the inconvenience it occasioned, is well repaid by the constant remembrance of the mercy. Note; It were happy for professors, if the rising sun found them not on beds of sloth, but rising from the place of prayer. 

9. The custom observed by posterity, to continue the memory of God's goodness to their father Jacob. Children's children should look back upon their fathers' mercies as their own. 

33 Chapter 33 

Introduction
CHAP. XXXIII. 

The friendly meeting of Jacob and Esau. Esau at first refuses, but, being urged, accepts his brother's present. Esau returns to Seir. Jacob goes to Succoth, and purchases a field of the sons of Hamor. 

Verse 1
Genesis 33:1. And Jacob lifted up, &c.— It is not said how long time after the event recorded at the end of the former chapter it was that this interview happened: Esau's behaviour is extremely affecting and tender; and the tears of love which flowed from both the brothers' eyes do credit to their feelings. Esau's refusal of the present shewed his freedom from covetousness; I have enough, said he, Genesis 33:9. I have enough, answered Jacob, Genesis 33:11 all things needful for me, Happy they whose desires are thus limited, who can say, I have enough! 

Verse 4
Genesis 33:4. Embraced him, and fell on his neck, and kissed him— They who are more intimately acquainted, or of equal age or dignity, among the Easterns, mutually kiss the hand, the head, or shoulder of each other. Dr. Shaw, in his learned Observations on Scripture, p. 237, has not applied this observation to any passage in the Bible; but it cannot be amiss to remark that such passages as, like the present, speak of falling on the neck and kissing a person, seem to have a reference to the eastern way of kissing the shoulder in an embrace; although in the present case it is evident there was much more than bare ceremony. See ch. Genesis 45:14. Acts 20:37. Luke 15:20. 

Verse 10
Genesis 33:10. Nay, I pray thee, &c.— Houbigant translates this verse, "Not so, I pray thee. If I am in any favour with thee, thou wilt receive this present at my hand, (for I have seen thy face, as if I had seen the face of God,) and thou wilt accept me;" i.e.. thou wilt receive my present as a token of my love, as a proof of reconciliation and friendship; for I am happy in the assurance of it, having met thee propitious to me, and well inclined, as God himself is to those who address him; and I have such pleasure in this meeting, as a sincere soul finds in obtaining from God himself tokens of his love and favour. Thus Esther says to king Ahasuerus, "I saw thee, my lord, as an angel of God, and my heart was troubled for fear of thy majesty; for wonderful art thou, O Lord, and thy countenance is full of grace." Apoc. Esther 5:12-13. But I fear there is a degree of flattery in all this which is unworthy the saints of the Most High; though some allowance perhaps must be made for the eastern manner of speaking. 

REFLECTIONS.—At last the danger approaches, and now he finds indeed that God will take care of him in his perilous situation. Note; Those who have confidence in God, may cheerfully wait the issue of every trial. Observe, 

1. Jacob's order of march. If flight should be needful, the most beloved were hindmost and likeliest to escape. 

2. His approach to Esau, full of deep respect to him as his superior. He mentions nothing of the birth-right, but pays the duty he owed to him as an elder brother. Note; (1.) It is wise to keep out of view whatever would open old sores. (2.) A submissive conduct, which notwithstanding should be within the bounds of reason, mollifies offended pride. 

The unexpected reception he met with. Note; God hath the hearts of all men in his hands. How often, through God's blessing, do we find the issue of our trials much better than our fears suggested? Instead of fierce wrath, kisses of kindness; and for drops of blood in anger, tears of joy mingle on their cheeks! Happy meeting! May every difference among brethren be thus accommodated! 

Nothing but friendship now breathed in Esau's discourse. His inquiries are as kind, as Jacob's answers are respectful. He inquires, 

1. Regarding his children. They are, says Jacob, the children which God hath graciously given thy servant. Note; A good man, when he speaks of ordinary things, may be known by the constant remembrance he hath of God. 

2. Regarding the droves of cattle. They are a present for his lord Esau. Esau pleads his abundance; he has enough. Jacob presses his acceptance, as a thankful acknowledgment of his favourable countenance towards him, which he esteems the greatest blessing next to the Divine regard. Esau acquiesces; and thus their friendship is cemented. Note; (1.) When a man has enough of his own, he ought civilly to refuse needless obligations. (2.) A Christian's heart, like Jacob's, is ever open and generous. (3.) Whatever we gain in the world, we should always remember that it is the blessing of the Lord which maketh rich. (4.) We are to take care that the pride of not being obliged, does not make us slight the favours of our friends. 

Verse 14
Genesis 33:14. Until I come unto my lord, &c.— Jacob declines the offer of Esau's or his servants' attendance, as his large train could move but slow, especially the cattle and younger children, and promises a visit to Esau in convenient time; but as the Scripture mentions not this visit, some have supposed that Jacob never made or designed to make it, treating his brother in this insincere manner, in order to get rid of him. But there are no reasonable grounds for this ungenerous supposition: the Scripture relates not all the actions of the persons whose main history it gives; and Jacob might have visited Esau, and most probably did, though it be not related, any more than his visit to his father, which we can never doubt but that he made as soon as he had an opportunity. Some have imagined that Jacob, fixing his family at Succoth, Genesis 33:17 went thence himself to Esau at Seir, as well as to his father Isaac at Gerar, it not being probable that he would drive all his cattle, and take all his family with him. 

Verse 17
Genesis 33:17. Journeyed to Succoth, &c.— From the booths or tents which Jacob pitched here the place was called Succoth. It lay on the east of the river Jordan, and was not far from it. 

Verse 18
Genesis 33:18. Came to Shalem, &c.— Onkelos and the Arabic version render this, He came in peace and safety to the city Shalem, &c. Mr. Chais has it, sain et sauf; and this, perhaps, is the best translation; informing us, that after Jacob had left Padan-aram, he arrived in health and peace, and without accidents through his journey, at the city of Shalem, &c. The sacred writer does not inform us when he arrived there, or whither he went during the time his family stayed at Succoth; he mentions the present fact only to introduce what follows in the next chapter, which properly should have been connected with this. 

Verse 19
Genesis 33:19. An hundred pieces of money— Or, lambs. There was a coin in those days, which was afterwards used among the Jews, called by the name of its print, which was a lamb. 

Verse 20
Genesis 33:20. He erected there an altar— At the same place where Abraham had built his first altar, ch. Genesis 12:7. Abraham dedicated his, To Jehovah appearing to him; Jacob his, To God, the God of Israel, which was the new name that God had given him. The place was at or near Shechem; so that the woman of Samaria might well say, as she did to our Saviour, that their Fathers worshipped God IN THAT mount. Shechem seems to have been one of the oldest cities in all Canaan. This must be the place which Jacob gave to his son Joseph, and where Joseph's bones were buried. 

REFLECTIONS.—Esau now is become a friend to Jacob, nearer than a brother, and offers his house to entertain and his servants to guard him. Jacob modestly excuses himself, and expresses his full satisfaction in the grace he had found in his sight. He pleads, 

1. The weakness of the children and the flocks with young: they could not keep pace with Esau without danger. 

2. His intention to visit him shortly. Note; We should never be behind in acts of civility. 

3. That he needed not his servants, and therefore would not trouble him. He had experienced enough of the divine protection to rest upon it in perfect safety. 

4. His favour was the greater obligation he could confer upon him; of this he begs the continuance. Note; If we have found grace in God's sight, what more can we need? 

Esau being returned, Jacob gives some rest to his fatigued family in booths at Succoth, and thence goes on to Shalem. His dangers are past, and he is now safe arrived in Canaan. Note; Perils of journies escaped, and safe arrival home, deserve a thankful mention. What joy will it give, when, after escaping the dangers of this world, we come to our rest in the heavenly Canaan! Two things he doth: 

1. He buys a field. Though the land be his by promise, it is not yet in his possession. 

2. He builds an altar, that God may be remembered wherever he sojourns, and his house be taught the good ways of the Lord. Note; Wherever we have a house God must have an altar. It is a heathen family in which God's worship is neglected. He calls the altar, God the God of Israel. He was called Israel, a prince with God; but his highest honour is to have God for his God and King. Note; Whatever honours a true Israelite enjoys, this is the greatest, Israel's God is Israel's Glory. 

34 Chapter 34 

Introduction
CHAP. XXXIV. 

Dinah is ravished by Shechem, who sueth to marry her. The sons of Jacob consent, on condition of the Shechemites being circumcised: they accept the condition; when Simeon and Levi come armed upon the city, and destroy the inhabitants. 

Before Christ about 1739. 

Verse 1
Genesis 34:1. And Dinah the daughter of Leah, &c.— See note on Genesis 34:18 of the preceding chapter. Though we cannot ascertain the exact time of this fact, it must have been at least seven or eight years after Jacob's return to Canaan, as his sons were grown up to manhood. It has been supposed that Dinah's curiosity to see the daughters of the land was raised, especially by a festival which they were celebrating: Josephus asserts this. See Ant. lib. l. c. 20. The word rendered defiled in Genesis 34:2 intimates his violence as well as her dissent, says Bishop Kidder; as in Genesis 34:3 his speaking kindly shews his desire not only to comfort her, but to repair, as far as possible, the injury he had done. 

REFLECTIONS.—Dinah was young, probably about sixteen, an only daughter, and therefore perhaps too much indulged, and, as is too often the case, proves a great trouble to her parents. She went out to see the daughters of the land at some entertainment, perhaps to learn their fashions and join in their amusements, not without some little vanity to figure as a stranger, and be seen of the sons of the land, as well as to visit the daughters. Note; Young people's vanity is generally their first snare; pleasure then opens the door of temptation, and passion, in some way or other, undoes them. Such was Dinah's case. How dangerous those places, and how pernicious those pleasures, where dance and song warm the passions, and nothing but opportunity and importunity are wanting for the ruin of every thoughtless maid? But though most wicked the deed, he does not, as many do, barely abandon the injured fair; he would repair the offence by marriage, and solicits his father's consent. Note; Though sin cannot be recalled before God, it is our duty to our utmost to make reparation to man. Tidings of it reach afflicted Jacob; he smothers his indignation, and waits to inform his sons of the dishonour done the family. Note; Let not a godly father think his lot hard or singular if such an unhappy step disturbs his family-quiet. 

Verse 12
Genesis 34:12. Ask me never so much dowry, &c.— See ch. Genesis 29:11. Thevenot, in his Travels, tells us, that the same custom of men's giving dowries for their wives prevails at this day among the Turks and Persians. See his Travels, book i. c. 41. 

Verse 13
Genesis 34:13. The sons of Jacob, &c.— The sons of Jacob means here Simeon and Levi, who were the actors in this affair, as being the uterine brothers of Dinah. Jacob seems to have referred the matter to them, of whose deceitful and hypocritical conduct and design he appears to have been utterly unsuspicious. See Genesis 34:30. 

REFLECTIONS.—We have here, 

1. The resentment of Jacob's sons; highly provoked at the dishonour done the family, and, like many others, more incensed at the shame than grieved at the sin. They call it folly. Sin deserves that name. What so foolish as to offend the Holy God for a bestial indulgence, and wound not our own souls only, but every friend and relation? And how much more scandalous in a house where religion is professed? O did we know all the miseries of sin before we commit it, which we feel afterwards, nothing could tempt us to it! 

2. Hamor's proposal to heal the breach by marriage, with the most generous offer of any dowry. Jacob's sons, under a pretence most specious, but with hearts panting for revenge, consent to the proposal, on condition of the Shechemites being circumcised. They cannot, they say, intermarry with the uncircumcised; that would be a reproach to them. Note; The most bloody designs have been often covered with the cloak of religion; but God seeth and judgeth; hypocrisy with him will be counted the deadliest of crimes. 

Verse 18
Genesis 34:18. Their swords pleased Hamor— The father, for the love he had to his son, and from his desire to gain him the object of his affection; and Shechem his son, for the great love he had to Dinah. It is a proof that Hamor was well beloved by his people, in that they consented so readily for his sake, and for what appeared to them the public good, to an operation so painful. They were not, however, it is probable, a very numerous or a very wealthy people; if they had, they could not have been so easily destroyed, nor would they have been so readily induced to incorporate with Jacob's family. 

But the argument which Hamor uses to persuade his subjects is almost as wrong, as the design of Jacob's sons in their proposal. To profess religion on worldly motives is abominable, and never like to prosper: however, they consent, and without informing themselves of the reasons and design of circumcision, submit to it. Note; How many baptised persons among us, it is to be feared, know as little of the religion they profess as the circumcised Shechemites. 

Verse 25
Genesis 34:25. Two of the sons of Jacob, Simeon and Levi— Though Simeon and Levi only are mentioned, there can be no doubt but their servants accompanied and assisted them in the destruction they wrought. I apprehend that, in Genesis 34:27 the sons of Jacob means only Simeon and Levi, as it does not appear that any other of the sons were engaged in this enterprize; nor does Jacob condemn any other than Simeon and Levi, Genesis 34:30 and surely we should be slow in involving too many in so guilty a deed. One cannot believe that so just a man as Jacob would suffer the spoil of the city to remain in his family, Genesis 34:28-29. When he knew the case, doubtless he returned it to the widows and orphans, after reproving his sons, as in the following verse, for their perfidy, injustice, and cruelty. 

Verse 30
Genesis 34:30. Jacob said, &c.— We can be under no hesitation to condemn this assassination, when we find Jacob himself expressing his abhorrence of it in the strongest terms. And we conceive that no arguments can justify Simeon and Levi, especially since Shechem was desirous of repairing the injury done to Dinah in the most honourable manner possible. 

REFLECTIONS.—We have here, 

1. The cruel and treacherous murder of the men of Shechem. However just it was in God to punish them for their profane abuse of the seals of his covenant, or perhaps for their connivance at the detention at least of Dinah in Shechem's house, or because they had filled up the measure of their iniquities, yet it takes nothing from the guilt of these murderers. Inflamed with passion, and spurred on by revenge, they sally forth to perpetrate the horrid deed. Though Shechem had made every possible reparation, though restrained by the most solemn engagement, and doubly bound by that holy ordinance they had proposed, no considerations can bind their cursed anger. Hamor and Shechem bleed under their swords. Treacherously surprized, all the male inhabitants of the city fall the victims of their unrelenting cruelty. Not content with the rescue of Dinah, they rush upon the spoil; and, while the men lie weltering in blood, their wives are captives, and their substance devoured. 

2. Jacob's displeasure at the deed. They had cast the highest scandal on his religion: the very Canaanite might justly loath it if this was their way. And how great was their danger also, when surrounded by those who might so justly avenge this shocking action. Note; (1.) Wicked children are a bitter grief and reproach to their parents. (2.) Sin and ruin are nearly allied. The prodigal son fears no consequences, but the wiser father trembles for him. 

3. Their insolent reply: no acknowledgment of their fault, but rather a reflection on the tameness of their father. Note; They who are violent themselves are ever ready to reproach the gentle as mean-spirited. 

35 Chapter 35 

Introduction
CHAP. XXXV. 

Jacob, having purged his house of idols, builds an altar at Beth-el. Rachel dies, in childbirth of Benjamin. Reuben lieth with Bilhah. The sons of Jacob are enumerated. The death of Isaac. 

Before Christ about 1739. 

Verse 1
Genesis 35:1. And God said, &c.— After the unpleasing transaction in the former chapter, it was peculiarly gracious in the Almighty, to reveal himself to Jacob, to enjoin his removal from a place which could not but be disagreeable to him, and to dissipate the fears from which his mind could not well be free, by reminding him of his protection, as engaged to him at that Beth-el, to which he commands him now to remove. See ch. Genesis 28:15. To go up and go down, in Scripture, frequently signify no more than to repair to. Beth-el was about twenty miles southward from Shechem, where Jacob now was. It has appeared extraordinary to some, that Jacob so long delayed to go up to Beth-el and perform his vow made, ch. Genesis 28:20, &c. Upon which occasion the Rabbins, as usual, have invented many strange stories: but as we cannot possibly enter into all the circumstances of his case, so neither can we judge of the reason of his delay. It is evident, that God was not offended with him, by the present appearance to him; and therefore we conclude certainly, that Jacob was no way blameable in the omission: he readily obeyed the Divine command, when given; and possibly, as his conduct appears to have been under the Divine direction, he might wait for that command, before he presumed to go to Beth-el. 

Verse 2
Genesis 35:2. Put away the strange gods— Heb. the gods of the strangers] i.e.. of the Shechemites, or others, who had joined themselves to his family; from which, being resolved to make a total reform, and to establish the worship of Jehovah only, Jacob orders every object of false worship to be removed, every idol and every thing dedicated to idolatry, Genesis 35:4. 

Be clean, and change your garments, &c.— Be clean, by washing yourselves with water, emblem of the internal purification of the soul, Hebrews 10:22 and change your garments, in token of your putting off all unholy affections, and being clothed with the becoming ornaments of the soul. Hence it is very evident, that the rite of purification was in use before the law of Moses. See Exodus 19:14. It was practised among the AEgyptians, according to Herodotus, lib. i. c. 37 and has been used as a symbolical rite among almost all nations. See Le Clerc on the place. 

Verse 4
Genesis 35:4. All the strange gods—and all their ear-rings, &c.— St. Austin is of opinion, that the ear-rings mean the jewels which were in the ears of the idols. See Calmet. The word rendered ear-rings, signifies jewels in general: and hence it is plain, that if they belonged to the women, they had been consecrated to superstitious purposes; they had possibly been worn as a kind of amulet or charm: and indeed it appears very likely, that rings, whether on the ear, or nose, were first worn religiously, or rather superstitiously, in honour of false gods, and probably of the sun, whose circular course they might be designed to represent. Maimonides mentions rings and vessels of this idolatrous kind marked with the image of the sun, moon, &c. Jacob hid, or buried these objects of superstition in a place only known to himself, and thus, according to the LXX, destroyed them. See Exodus 32:20. 2 Kings 18:4. See Calmet's Dictionary under the word Rings. 

Verse 5
Genesis 35:5. The terror of God, &c.— The sacred writer here assigns a reason, why Jacob and his family were not pursued and cut off by the inhabitants of the neighbouring cities, for Simeon and Levi's cruelty to the Shechemites: God cast a panic fear, a dread of them upon the inhabitants. See Exodus 23:27. Joshua 9:11. 2 Chronicles 14:14 and 2 Chronicles 17:10. 

Verse 7
Genesis 35:7. El-Beth-el— That is, the God of Beth-el. 

Verse 8
Genesis 35:8. Deborah, Rebekah's nurse— See ch. Genesis 24:59. This incident is mentioned to give the reason of the name of the place, which was afterwards celebrated, Allon-bachuth, the oak of mourning. It has been supposed, that Rebekah was now dead, and that Deborah had joined herself to Jacob's family, where there were several of her countrywomen. The prince of heathen poets gives us a beautiful account of the death, &c. of AEneas's nurse, AEneid. 7: Genesis 24:1. The frequent allusion in this history to the oak, is remarkable. See note on ch. Genesis 12:6. 

Verse 9
Genesis 35:9. God appeared, &c.— For the seventh time God was pleased peculiarly to reveal himself to Jacob, and to confirm to him all the promises which had been made in the former appearances. Compare the rest with this, wherein the Almighty ratifies to him the Abrahamic blessing. 

Verse 14
Genesis 35:14. Set up a pillar— For a monument and an altar, which he consecrated with the usual form, by pouring wine and oil upon it. Thus he dedicated the place to God, and, no doubt, performed all that he had vowed, ch. 28: 

Some one, speaking of Jacob's vow, excellently observes, "Though God always gives when he receives, and more and better than he receives; and though he is content to make conditions with us, that if we will through his grace do our part, perform our duty to him, he will give us all those blessings which he hath promised, or we can expect; yet we may not presume to make conditions with him, that if he will first bestow such and such favours upon us, we will then serve him, and put our trust in him, to which Jacob's form of prayer seems to incite us: If God will be with me, and will keep me in this way that I go, &c. then shall the Lord be my God, &c. Genesis 28:20; Genesis 28:22. Jacob was no stranger to God when he made this vow; he had newly had a vision of him, God is in this place, &c. This is no other but the house of God, and this is the gate of heaven, &c. He had newly erected an altar to him, and consecrated it; and then he prayed, and made his vow, in confidence, not in doubt, if the Lord will be with me, &c. and what did he pray for? Nothing, but that he would keep him in the way that he went, give him bread to eat, and raiment to put on, &c. When God hath given us that evidence of his care of us which he did to Jacob, and we have given him that evidence of our dependence upon him which Jacob did, he will not take any (if) in our prayers or vows to him, to be a condition or a doubt of him, but an expression of our confidence in him, and dependence upon him, as it was in Jacob." 

REFLECTIONS.—We have in the foregoing verses, 

1. Jacob's preparation for his journey: better late than never. And as his abode must be at Beth-el, his family must go with him: but first they must get ready for the worship there to be performed, (1.) By putting away their idols. Note; There is no drawing near God with any prospect of acceptance, with allowed sin in the heart. (2.) By washing their garments, typical of that spiritual purity which becomes the worshippers of Jehovah. Note; We must have the fine linen white and clean, which is the righteousness of the saints, or our services cannot please God. 

2. Their obedience. It was strange, that such idol vanities should be found in Jacob's family: but it was happy that they so readily consented to part with them. Had he commanded it before, he might have succeeded. Note; much might be done, yea, more than we imagine, if we had a greater zeal for God. All now are given up, even to their ear-rings, stampt with idol images, and worn as charms, and they are buried that they may never be found. Note; When we part with our sins, it must be with full purpose of heart never to return to them. 

Having thus made the needful preparations, they journey in safety. Though justly incensed, God puts his fear upon the nations around. And as Jacob's family had now put away their idols, and were going to God's altar, none shall hurt them. Note; When we are about God's work, we are under his special care. And now they arrive, 

1. He builds an altar, and with his family worships the God of Beth-el. It is our comfort in the church of God, to enjoy the presence and communion of the God of the church. 

2. Rebekah's nurse is buried with respect and sorrow. Note; An old and faithful servant in a family deserves respect, and should, when lost, be lamented as a friend or a brother. 

We have in the next place, 

1. God's appearance to Jacob again in Beth-el. When we are found waiting upon God, he will not fail to meet us in his ways. God now confirms his name of Israel, as a new support against the fear of the Canaanites, and renews his covenant with him respecting the land and the seed to inherit it, as the Almighty God, able to fulfil his promises to the uttermost. Note; God hath given us Christ the Seed, and promised us heaven as the land. May we with Jacob rejoice in hope! 

2. No sooner is the appearance of God's glory gone up from over him, than Jacob erects a noble memorial of the favour, and confirms the name of Beth-el to the place. How little did Jacob think, that this house of God should one day become Bethaven, a house of iniquity, and one of Jeroboam's calves be fixed upon this very pillar? Note; How many a church, when the faithful Jacob, the pastor, is gone, hath experienced this awful change! 

Verse 16
Genesis 35:16. And there was but a little way, &c.— There was but "a small piece, or portion of ground," (so the word כברת kiberath signifies,) between them and Ephrath; or in other words they were very near to Ephrath. 

Verse 18
Genesis 35:18. Her soul was in departing— An expression aptly describing the nature of death, which is the dissolution of the union between soul and body. 

Ben-oni, &c.— Rachel, to express her sorrow amidst the pangs of child-birth and death, called her son Ben-oni, that is, the son of my sorrow: but Jacob, to avert the evil omen, immediately named him Ben-jamin, i.e.. the son of my right hand, or strength.* And it has been observed, that both names were verified in his posterity; no tribe having been more valorous, and none more subject to sorrowful disasters, than the tribe of Benjamin. Chronologers place the time of Benjamin's birth at the year of the world 2982 (thirteen years after Joseph's birth), which was of Jacob's age one hundred and four: for Jacob begat Joseph at the age of ninety-one; and of these thirteen years, six were spent with Laban, and seven in Canaan. It is remarkable, that she, who said, Give me children, or I die, died in child-birth. How vain are human wishes! the very granting them often proves our destruction. How happy are they who submit all their will and every wish to Him who is All-wise! 

* Houbigant is for reading בנימים (benimim) the son of my old age. 

Verse 19
Genesis 35:19. Ephrath,—Beth-lehem, &c.— Concerning Bethlehem, &c. we shall have occasion to speak at large hereafter. 

Verse 20
Genesis 35:20. Set a pillar, &c.— The learned Bochart is of opinion, that this monument of Rachel's (which is the first that we read of in Scripture) was a pyramid, curiously wrought, and raised upon a basis of twelve large stones, whereby Jacob intended to intimate the number of his sons. It was certainly standing at the time when Moses wrote, Genesis 35:20 and just before Saul was anointed king there is some mention made of it, 1 Samuel 10:2. But that the present monument cannot be the same which Jacob erected, is very manifest, from its being a modern and Turkish structure. Mr. Le Brun, who was at the place, and took a draught of it, says, that the tomb is cut into the cavity of a rock, and covered with a dome, supported by four pillars, on fragments of a wall, which open to the sepulchre. The work is rude enough, and without any ornament; but the whole is as entire as if it had been but just erected; which makes it hard to imagine that it has subsisted ever since Jacob's time. Maundrell's Travels and Calmet's Dictionary. 

REFLECTIONS.—We have here Rachel's death in child-bed. One death had made a breach in Jacob's family; another still more afflicting succeeds. Death often thus repeats his strokes. The midwife would comfort her with a son born; but now, feeling her burden so heavy that she cannot rejoice in him, she calls him Ben-oni, the son of her sorrow. Note; When we are dying, nothing in this world can any longer comfort us. Jacob however changes his name: his love for Rachel lives in Benjamin, the son of his right hand; the last of our children is usually the fondling. Rachel scarcely names her son, but she departs. Note; (1.) The soul must return to God that gave it. (2.) As child-bearing in sorrow is the effect of sin, frequent death in child-bearing more strongly marks the wages due to it. But there is a child born, who can save the dying mother. Jacob buries her on the spot, and in memory of her erects a mournful pillar. Note; A grave-stone may be made an useful remembrancer, and a continual sermon. 

Verse 21
Genesis 35:21. The tower of Edar— i.e.. Of the flock. It appears from Micah 4:8 that there was a tower of that name near Jerusalem. Some say, that it was a thousand paces from Bethlehem, and was at the place where the angels brought the news of the birth of Christ to the shepherds. 

Verse 22
Genesis 35:22. Reuben went, &c.— Dr. Kennicott says, this is one of the twenty-five or twenty-eight places, where the Jewish transcribers have left a vacant place in their manuscripts in the middle of the verse; and where a space has been also left in the printed editions. But the Greek version is very full. The supplement in the Greek acquaints us, that this act of Reuben's was considered by his father as vile and flagitious, και πονηρον εφανη εναντιον αυτου, a censure which is naturally expected; and that Israel greatly resented this action of Reuben's, see ch. Genesis 49:4. 

Israel heard it— Though both Reuben and Bilhah, doubtless, flattered themselves that it would have been concealed, and bestowed all pains to conceal it. 

The sons of Jacob were twelve, &c.— Moses makes this remark, as after the birth of Benjamin Jacob had no more sons, and the number was here closed. When he says, Genesis 49:26 that these are the sons which were born in Padan-aram; he uses a synecdoche frequent in the Scripture, as all were born there but Benjamin, whose birth every one sees to be excepted, as having been just now related. Thus the apostles are called the twelve apostles, even after Judas's death, when they were but eleven; and after Matthias and Paul were added, which made them thirteen. 

Verse 27
Genesis 35:27. Came unto Isaac, &c.— Came to dwell with him, and comfort him in his old age; as it is hardly to be supposed, that this was the first visit he made him after his return from Laban. He continued with the good old man almost the space of thirteen, some say nineteen years, till he departed this life in a very advanced age, being a hundred and eighty years old, Genesis 35:28 five years older than his father Abraham, having been almost blind and decrepit a considerable part of the time, but always respectable for his piety, tranquillity, and submission to the will of God. His two sons Jacob and Esau, who continued to live in friendship, united in paying the last office to their father, and buried him in the cave of Machpelah with Abraham and Sarah. It should be remembered, that the death of Isaac is mentioned here by anticipation, for he lived twelve years after Joseph was sold into AEgypt. 

Verse 29
Genesis 35:29. Esau and Jacob buried him— Instead of taking this opportunity of murdering Jacob, as he had purposed, Esau's heart was so influenced, that he amicably assisted at Isaac's funeral. 

36 Chapter 36 

Introduction
CHAP. XXXVI. 

Esau departs from the land of Canaan, where Jacob was, because of the multitude of their flocks. Esau's posterity is enumerated. 

Before Christ about 1729. 

Verse 1
Genesis 36:1. Now these are, &c.— This account of Esau's family seems to be given by the sacred historian, to shew how exactly the prophecies were fulfilled relating to him in ch. Genesis 25:23. Genesis 27:39. as well as to inform the Israelites of the tribes of Edom whom they were not to attack, as being their brethren. 

Verse 2
Genesis 36:2. Esau took his wives— It appears by comparing ch. Genesis 26:34. that these wives of Esau went under several names, as seems to have been a common custom in those days. It is of little importance to settle these names, and perhaps impossible at present. The word daughter, in Scripture, is frequently used, like that of brother, in a general sense, for a grand-daughter, a niece, &c. Anah the daughter of Zibeon, should be read the son; see Genesis 26:24 as several of the versions direct; if, which may probably be the case, the same name belongs not to two different persons of different sexes. 

Verse 6
Genesis 36:6. Esau took his wives— Esau, in all probability, had returned from Seir, after his conquest of the country and establishment there, and settled near his father Isaac; but finding the country of Canaan, in which the whole family were strangers, not sufficient for the increasing stock of Jacob and himself, he determined to return, and take up his abode again in Seir: this seems the plain state of the case. Instead of into the country, at the end of the verse, the Samaritan and LXX both read, out of the land of Canaan: though, probably, it might be read, went into HIS country, that is, to mount Seir, which he formerly possessed; and where he now settled with all his family, Genesis 36:8 and whence, in process of time, his posterity drove the Horites entirely. 

Verse 8
Genesis 36:8. Esau is Edom— Some manuscripts omit Esau here, which seems redundant, and read, in mount Seir, that is, Edom. See Kennicott's Dissert. 

Verse 15
Genesis 36:15. These were dukes— Leaders, or praefects; heads of their respective clans or families. As ףּאל signifies a thousand, as well as a leader, it is probable, that when mankind at the beginning were divided under distinct leaders, this (a thousand) was the number of men of which each government or state consisted: as we find here, that some of the sons of Esau were אלופים aluphim, heads of thousands, before there was a king. 

Verse 20
Genesis 36:20. The sons of Seir— The country was most probably denominated from this person, whose genealogy is here set down, because Esau's posterity married with some of his descendants. Le Clerc thinks the country was called after Esau, from a word signifying rough, or hairy. 

Verse 24
Genesis 36:24. Found the mules, &c.— It is difficult to come at the true meaning of this piece of ancient history. The rabbins, whom our version follows, render the word in the original ימים iemim, mules: the Vulgate renders it, aquas calidas, hot waters: but the interpretation of Bochart seems far the best, namely, that imim is the name of a people, probably the same as the gigantic Emim, mentioned Deuteronomy 2:11. Accordingly the Targum renders it here by a word signifying giants, and Aquila and Symmachus retain the Hebrew name τους Ιαμειμ, the Emim; so that the passage should be rendered, who found, lighted upon, the Emims in the desert, who possibly attacked him there, when feeding, with his servants, his father's asses; these Emims, it is not unlikely, being a kind of free-booters, and used to make such excursions. The word מצא, matsa, rendered found, when applied to enemies, is used, for lighting upon, or even attacking them suddenly. See Parkhurst's Lexicon, or Bochart, vol. 2: p. 238. Houbigant renders the passage, qui dimicavit in deserto contra Emaeos,—who fought against the Emims in the wilderness, in agreement with the above interpretation. 

Verse 31
Genesis 36:31. Before there reigned, &c.— Some remark, that this could not have been said till after there had been a king in Israel, and therefore (say they) these cannot be the words of Moses, but must have been afterwards interpolated. Others understand Moses to speak prophetically, since it appears from chap. Genesis 17:6, and Deuteronomy 17:14, that he foresaw there were to be kings in Israel. But the truth is, that the words rendered king, and reigned, may, and ought to be understood only of dominion, or rule in the general, not of royal dominion. The preceding verse shews this: for thence it is plain, that the kings spoken of here, are no other than the dukes, or leaders, spoken of there: and therefore the verse might, with much propriety, be rendered, "these are the governors who governed in the land of Edom, before there was any governor over the children of Israel." And in this view all is clear. Dr. Wall remarks on this verse, that it was the custom of those times to call any one king of a people, who had in any way the rule, government, or superiority over them. And thus Moses was king in Jeshurun, or Israel; so that this is no more than to say, all these kings or governors in Edom were before Moses's time. 

Verse 35
Genesis 36:35. Who smote Midian— i.e.. The Midianites, in the field of Moab, i.e.. on the frontiers of his country, which joined to that of the Moabites. Bishop Cumberland (Orig. Gent.) imagines, that Moses recorded this exploit, as it proved a calamity to Jethro his father-in-law; and that it was Midian himself, who, according to the Hebrew text, was slain, being at that period one hundred and nine years old. 

Verse 40
Genesis 36:40. These are—the dukes— Idumea, of which Bozrah, mentioned Genesis 36:33, was the capital, appears at first to have been divided into several districts or jurisdictions, each governed by an independent chief under the name of duke, until, in process of time, all these dukedoms came to be united, and brought under subjection to one prince, who at first was elective. Thus it was with Attica, as Le Clerc remarks; it was peopled by separate tribes, or families, each governed by its own chief, till Theseus incorporated them all into one community. 

Verse 43
Genesis 36:43. He is Esau, &c.— This would read better, if rendered, as it ought to be, THIS is Esau, the father of Edom, i.e.. This is his family, and the account of his posterity. After this we meet with no farther mention of Esau in the Mosaic history. 

REFLECTIONS.—We have here an account of Esau and his posterity, and see therein the promise to Abraham fulfilled in part, that he should be the father of many nations. He is called Edom, or red, in memory of the profane sale of his birthright for the red pottage. Note; If men by ill doings get an ill name, they must thank themselves for it. His wives and family are mentioned, and his place of abode Mount Seir: there he fixes, and leaves Jacob in peaceable possession of Canaan. Probably God had now convinced him of the unchangeableness of the decree concerning the promised Seed and the possession of the land of Canaan, and he submitted to it. Though God hated him in this sense, by excluding him from the succession, it does not follow either from Scripture or reason that he was on this account eternally lost. 

The genealogy of the Horites also, who inhabited Seir, is mentioned in this chapter. By Esau's intermarriage they soon became one people, and, it is to be feared, had one religion. Bad connections by marriage usually end in our following our wives' gods. 

In external prosperity, Jacob is far behind his brother. A numerous race of dukes and governors reign in Edom, while Jacob's posterity are servants in AEgypt. Note; We must wait with patience for the fulfilment of the promises. Esau has a present possession, Jacob only a land in prospect. Let us not envy the children of the world; they have their all in hand, while we have ours in hope: and death, which must cast them out of their possessions, shall bring us to our inheritance incorruptible and undefiled, and which fadeth not away, reserved for us in heaven. 

37 Chapter 37 

Introduction
CHAP. XXXVII. 

Joseph relates his dreams to his brethren: they envy him; and, conspiring his death, first cast him into a pit, and afterwards sell him to some merchants, who carry him down to AEgypt, and sell him to Potiphar. Jacob, supposing him slain, laments him with the deepest grief. 

Before Christ 1871. 

Verse 1
Genesis 37:1. His father was a stranger— i.e.. A sojourner, not one of the original inhabitants and possessors of the land: the Hebrew, in the margin of our Bibles, in the land of his father's sojourning, is perhaps the most proper. The LXX have it, in which his father dwelt. 

Verse 2
Genesis 37:2. These are the generations of Jacob— i.e.. These are the things which befel Jacob, the transactions of him and his family. As nothing is here said of genealogy, or beget-ting children, it is plain that the original word here, as in some other passages of Scripture, should be rendered the history. Two reasons are generally assigned, why Moses is more full in relating the adventures of Joseph, than of any other of Jacob's children. The one, because his life is a bright example of piety, chastity, meekness, and prudence: the other, because it was by the means of Joseph that Jacob went down into AEgypt. And as his going down gave occasion to the wonderful departure of the children of Israel thence, so the history of the Jews would have been imperfect, and indeed altogether unintelligible, without a longer account than ordinary of Joseph's life and transactions there. 

Was with the sons of Bilhah, &c.— Hence it is plain, that the sons of Jacob fed their flocks separately; the sons of Leah were not with those of the concubines: this remark may be of use in the conclusion of the chapter. There were three great sources of hatred and envy towards Joseph, from his brethren; the first, springing from his superior piety and virtue, his disapprobation of their evil conduct, and his acquainting his father with it; the second, from his father's partial love to him; and the third, from his dreams. 

Verse 3
Genesis 37:3. Son of his old age— We find Benjamin too was particularly beloved by Jacob; but he was not yet grown up to give proofs of superior piety and virtue, as Joseph had done. Jacob was about ninety years old, when Joseph was born. Onkelos renders it, because he was a wise son to him, taking old age for the prudence of old age. Josephus assigns the same reason; and several of the versions concur. 

A coat of many colours— As a token of his affection and superior regard to Joseph, Jacob caused to be made for him a robe of stuff of different colours, which was formerly worn by persons of the first distinction only, and which the father gave his son as a mark of pre-eminence. An ingenious French author (who has written a dissertation on this subject) observes, that "though it is not expressly said, yet we may gather from the circumstances attending this robe, that Jacob, in giving it to his son, exempted him from the employments in which his brethren were occupied; and, accordingly, we do not see him, after this gift, keep sheep with his brethren: he staid at home to comfort his father, as Benjamin did afterwards; but with this difference, the one only succeeded the other. The patriarchs bore an equality with kings, who only in early times wore this kind of robe: they made treaties with kings, enjoyed the same honours with them, and gave those honours to such of their sons as they thought fit to distinguish." 

Verse 4
Genesis 37:4. Could not speak peaceably— The usual salutation with the Eastern nations was, peace be unto thee, which Dr. Shaw assures us is still retained among them; and may be one reason for the frequent use of the word "peace" in the New Testament. 

REFLECTIONS.—Nothing of the pathetic perhaps ever equalled the history of Joseph, which makes the principal part of the remainder of this book. The variety of the events, and the different distresses, with the happy conclusion of the whole, form one of the most affecting and pleasing relations, that ever was penned. 

1. His father's love began presently to appear towards him, as the peculiarity of his circumstances and conduct seemed to deserve. He was the son of his old age, the son of his beloved Rachel, a dutiful son, industrious and diligent; and better, a pious son, who joined not in his brethren's evil, but for their good informed his father, that they might receive from him that admonition which from a younger brother would have been despised. This procured him distinction from Jacob; and his variegated coat bespoke at once the affection of the father and the desert of the son, and at the same time awakened the envy of his brethren. Note; Though one child may justly deserve more than another, it is dangerous for a parent to appear partial. 

2. His brethren's anger also appeared. The coat of many colours was a sad eye-sore, and his reporting their wickedness still more provoking. Note; (1.) Fine clothes are, as often as any thing, apt to excite envy. Children of one house should be dressed on an equality. (2.) Those who are desirous to have sin reproved, must expect to get ill will often for their kindness. 

Verse 5
Genesis 37:5. Joseph dreamed—and they hated him yet the more— Every thing conspired to inflame the envy and malice of his brethren. Artabanus and Justin* ascribe, and very justly, this envy to Joseph's superiority over his brethren in wisdom, piety, and virtue. It will appear very plain from the sequel how these dreams were fulfilled, all of which imported the same thing, the submission of the whole family to Joseph: but it deserves observation, how readily the father and the brethren interpreted these dreams, as if the science was perfectly familiar to them. Bishop Warburton's fourth book of the Divine Legation should be read on this subject. He observes, that the method of conveying ideas is either by figures or sounds. In conveying ideas by figures, the picture or image of a thing to be conveyed, was represented: thus the idea of a horse was represented by the picture of that animal; but this method being attended with inconveniences, 1st, the principal circumstance in the subject was made to stand for the whole; thus a scaling ladder was painted to represent a siege. 2nd, The instrument of a thing, whether real or metaphorical, was put for the thing itself: thus an eye eminently placed, denoted omniscience, and an eye and a sceptre a monarch. 3rdly, One thing stood for another, when any quaint resemblance or analogy in the representative could be collected from nature or tradition: thus, the sun-rise was denoted by the two eyes of the crocodile, because they seem to emerge from its head: and he who had borne misfortunes with courage, and surmounted them, was signified by the hyaena; because the skin of that animal was supposed to be invulnerable. In sleep, where the information is rather by figures than by sound, ideas are commonly conveyed by pictures, which are termed dreams; and the whole art of the interpretation of dreams, is founded on this hypothesis. Dreams may be divided into speculative and allegorical: the first kind is that which represents a plain and direct picture of the thing predicted; the second is an oblique intimation of it, by a typical or symbolic image. The dream of Joseph was of this latter species. 

* See Eusebii Praepar. Evangel. lib. ix. c. 23. and Justin. lib. xxxvi. c. 2. 

Verse 10
Genesis 37:10. He told it to his father, &c.— The old man, it is evident, was struck with the dream, and doubted not of its bearing an important meaning; he observed the saying; but fearing, perhaps, lest the young man might be too much elevated by the idea of superiority over his brethren, and thus incur their higher resentment, he thought fit to rebuke him, and to insinuate an impossibility in the completion, as the mother was dead, whom the moon was understood to signify; shall I and thy mother, &c. But the dream received a sufficient accomplishment in the submission of all the family to Joseph: and literally the other wives of Jacob, Bilhah especially, might be called his mother. St. Chrysostom, in his homily on the place, agrees with what has been advanced: Jacob, says he, might think it convenient to give this calm check to a spirit so elated as this young man's must have been by those great and certain expectations which God was pleased in so extraordinary a manner to set before him. The foreknowledge of all that glory and greatness which was one day to be his portion, might have put him on a wrong bias of behaviour, might have tempted him to antedate his superiority, and fail, or waver, more or less, in his duty to his elder brethren, if not to his father himself: and this seems to be the meaning of Jacob's mentioning his mother, who was dead, and did not well comport with his dream: but, at the same time, that in prudence he was willing to prevent any vain aspiring conceits or tumours in his son, in faith he was persuaded that the fact would prove such as it was foretold. 

REFLECTIONS.—Joseph begins to enjoy Divine communications. 

1. We have two prophetical dreams, signifying that advancement for which God designed him. His brethren and his father must become his supplicants. These dreams he in simplicity relates, little suspecting the consequence. Note; Many young people, setting out in life, dream of nothing but prosperity, and overlook the trouble they should expect to encounter in the way to it. 

2. His brethren are highly exasperated, and give his dreams an interpretation which was true in its issue, when at the same time they both despised and feared him in their hearts. Note; They who now despise the government of Jesus, must one day bow to it either as obedient servants, or as condemned criminals. 

3. His father is not pleased. Possibly he might blame himself for having put high thoughts in the young man's head. Note; It is right for those parents, who are most fond, never to spare the needful rebuke, especially when their partiality may have given occasion to pride. But he observes the saying, being no stranger to the Divine notices frequently conveyed in visions of the night. 

Verse 14
Genesis 37:14. So he sent him out of the vale of Hebron, &c.— Hebron, where Jacob now dwelt, was at a considerable distance (sixty miles, according to Ainsworth) from Shechem, where Jacob having purchased some lands, ch. Genesis 33:19. his sons, driving their flocks to pasture according to the custom from place to place, came thither to feed them: and Jacob, not having heard of them for some time, began to be solicitous about their welfare, as the remembrance of their behaviour towards the Shechemites, see ch. 34: could not fail to fill his mind with uneasy apprehensions. Joseph found them in Dothan, about eight miles north from Shechem: and thus the fond father himself furnished his sons with an opportunity to wreak their revenge on his favourite! so blind are men to events, which yet, as the consequence shewed, the Wisdom of Providence over-rules to the most important ends! Dr. Wall is of opinion, that this was not that Shechem where they had so lately murdered and robbed the people, and where they had been afraid of being pursued by their neighbours. The LXX make a difference in the spelling of that name and this; here it is, εις Συχεμ ; that Shechem they always call Σηκιμα, and would have said, εν Σηκιμοις; and the Vulgate generally observes the difference, but not always. That Shechem was more northward; this Shechem and Dothan, which must be nigh it, was in the way which the Ishmaelites took from Gilead to AEgypt. 

Verse 21
Genesis 37:21. Reuben heard—and he delivered, &c.— It should seem by this, as if they had seized upon Joseph as he approached nearer to them, and were about to dispatch him; when Reuben interposed, and saved his life. As Reuben was the eldest brother, he had probably most authority among them; but, knowing the inveteracy of their malice, he despaired of being able to save Joseph's life by open and direct methods, and therefore gave them the political counsel mentioned, Genesis 37:22 which promised equally to effect their end, in a way apparently more humane, and at the same time calculated to preserve Joseph's life, which was all he aimed at. Accordingly, he carried his point: they cast the envied youth into a pit, or cistern, probably of that sort which were dug in those countries for water. See Jeremiah 2:13. And, as if they had done some great exploit, without feeling and without remorse, they sat down to eat and to drink, Jeremiah 2:25. Reuben perhaps might think himself most concerned to save his brother, as being the first-born, and therefore likely to be the first in the blame; or he might hope, by thus piously and compassionately preserving the favourite Joseph, to recover that place in his father's affection which he had lost by his incest with Bilhah, Jacob's concubinary wife. The speech, which Josephus introduces him as making upon this occasion, is very moving, and very rhetorical: "It were an abominable wickedness," says he, "to take away the life even of a stranger. But to destroy a kinsman and a brother, and in that brother a father too, with grief, for the loss of so good and so hopeful a son—bethink yourselves, if any thing can be more diabolical! Consider, that there is an all-seeing God, who will be the avenger as well as the witness of this horrid murder. Bethink yourselves, I say, and repent of your barbarous purpose. You must never expect to commit this flagitious villainy, and the Divine vengeance not overtake you; for God's Providence is everywhere, in the wilderness as well as in the city; and the horrors of a guilty conscience will pursue you wherever you go. But, put the case your brother had done you some wrong; yet, is it not our duty to pass over the offences of our friends? When the simplicity of his youth may justly plead his excuse, his brothers certainly, of all men living, should be his friends and guardians, rather than his murderers; especially when the ground of all your quarrel is this, that God loves your brother, and your brother loves God." Josephus, lib. II. c. 3. 

REFLECTIONS.—Malice only waits for opportunity, and now it is come. 

1. Jacob sends Joseph to inquire after his brethren; and he, like a dutiful son, and an affectionate brother, cheerfully hastes to seek them; and when he is disappointed at Shechem, where he expects to find them, he inquires them out diligently, and follows them to Dothan. Note; (1.) Joseph's dutiful obedience must be every son's example. (2.) It were happy if his love to those who hated him, were also more imitated by every Christian professor. 

2. His brethren's conspiracy against him. His coat easily distinguished him at a distance (so dangerous often are our honours!), and roused the latent sparks into a flame. They resolve instantly on his death, while a lie should conceal the murder, and then there would be an end of his dreams. Note; (1.) All anger is murder in the heart. (2.) Those who mock at God's designs, and think to disappoint them, will only expose themselves to shame at last. (3.) We see how natural a lying spirit is to man. We have hardly yet had a wicked action, but there has been a lie to conceal it. 

3. God raises him a friend in Reuben. He appears the most susceptive of tender passions, and averse from blood. To rescue Joseph, had been impracticable: he therefore proposes to divert the rage he saw, by casting him into a pit, where they must conclude he would die; but from which he resolved afterwards to recover him. Note; By yielding something to raging passions, we may often better prevail, than by direct opposition. 

Verse 25
Genesis 37:25. A company of Ishmeelites— They are called both Ishmeelites and Midianites, Genesis 37:28.; see Judges 8:1. It is most likely that they were, to use a modern phrase, a caravan of Arabian spice-merchants, consisting both of Midianites and Ishmeelites, travelling in companies for their greater safety, as it continues to be the custom in those countries to this day: and the spices, &c. which they carried down to AEgypt, were such, most probably, as they used in embalming their dead; see ch. 50: Judges 8:2. For Gilead; see ch. Genesis 31:21; Genesis 31:48. 

Verse 28
Genesis 37:28. Twenty pieces of silver— About forty-seven shillings English, as it is generally understood to mean twenty shekels: an inconsiderable price; but they were in haste to get rid of him, upon any terms. Who discerns not, in all this transaction, a striking resemblance of the Jews' envy and hatred to him, who was wiser and better than themselves, who was sold for thirty pieces of silver, and whom Joseph prefigured in many circumstances? 

Verse 29
Genesis 37:29. And Reuben returned unto the pit, &c.— We remarked on Genesis 37:2 that the sons of Jacob fed their flocks separately: this is confirmed by the present verse. For it is unquestionable, that Reuben, after he had saved his brother Joseph's life, left the rest of them, probably to attend his own flock; and determined to return to the pit, and rescue Joseph from it. But when he came, a stranger to what had passed, and found him not there, he was in the greatest agonies of grief, apprehending his destruction. Nor does it appear that his brethren informed him of what they had done: if they did, however, he agreed with them in the story which they related to their afflicted father. Nothing can be imagined more cruel and inhuman, than their conduct throughout all this affair: one cannot in any measure excuse their savage treatment of their aged father! 

REFLECTIONS.—Now the envied coat is torn from his back: remorse or pity find no place in the envenomed hearts of his brethren: in vain his prayers, his tears, his anguish; they drag him to the pit, and cast him in, intending a death of famine, more dreadful than the sword: then, hardened and relentless, they sit down to eat bread; and while they satisfy their own hunger, never think on Joseph's affliction. Note; 1. God's Providences appear darkest, when deliverance is nearest. 2. Crying sins often stupefy the conscience to a most amazing degree of insensibility. But now, an unexpected event delivers Joseph from the pit: a caravan of merchants going to AEgypt, passes by; Judah proposes to sell, rather than kill him; he would, they thought, be as effectually sent out of the way; and thus they gratify their covetousness, as well as their revenge. The bargain is made, and Joseph, from the captivity of the pit, is sent as a slave into AEgypt. Learn, (1.) How exactly God makes common events of his Providence become critical, for purposes of his glory. (2.) God overrules wicked men, and makes one sin a bridle to a greater: covetousness saves from bloodshed. Reuben was not of the council; and on his return to the pit, how great his grief to find Joseph gone! Note; The disappointments of our well-meant endeavours are afterwards seen to be in mercy. 

Verse 32
Genesis 37:32. They sent—and they brought, &c.— i.e.. The brethren sent the coat by messengers to their father, which messengers brought it to Jacob. 

Verse 35
Genesis 37:35. All his sons and all his daughters, &c.— Though Jacob had but one daughter of his own, yet, as his sons were married, all his daughters may well be supposed to include his daughters-in-law. They rose up to comfort him, does not imply any information from them of Joseph's being alive: the contrary is to be evidently inferred from Jacob's refusing to be comforted, and saying, I will go down into the grave unto my son, mourning; i.e.. I will continue to mourn till I go to that mansion of departed souls, that region of the dead, where my son is; see ch. Genesis 25:8. Isaiah 14:19-20. Ezekiel 32:21. Job 3:17. 

Verse 36
Genesis 37:36. An officer of Pharaoh's— Pharaoh, as we have before observed, was the common name of the kings of AEgypt. The person here mentioned is said to have been captain of the guards שׂראּהטבחים Sar-hatabachim, chief of the slaughter-men or executioners, or captain of the guards; for princes anciently used not to have any other executioners than their own guards. Thus we find, as late as the time of Herod the tetrarch, that he sent σπεκουλατωρα, speculatorem, one of his guard, to behead John the Baptist, Mark 6:27. (margin of our English Bibles), Genesis 40:3. 2 Kings 8:10-11; Daniel 2:14.—Herodotus, lib. ii. 164 tells us, that of all the seven classes into which the AEgyptians were divided, the most noble, next to the priests, was that of the soldiers, who were sometimes 400,000 in number. This class was subdivided into two, out of whom 1000 were chosen yearly to serve for the king's guards, each in his turn. If this regulation was so old as the patriarchal age, the chief commander of these 1000 was, probably, the officer here designated as the captain of the guard. See Le Clerc. 

REFLECTIONS.—The sons of Jacob made a plausible story: there was little or no room for suspicion; while the coat they sent indulged their revenge and aggravated Jacob's sorrow. A thousand dire imaginations now rush in, and tear his heart with greater violence than the beast could the limbs of his supposed devoured Joseph. His sons pretend to comfort him; but, inconsolable in his sorrows, his heart refuses consolation, and he resolves to go down mourning to his grave. Note; 1. Immoderate love is generally punished with immoderate grief. I never observe the doating affection of a parent, but I tremble for the idol child. 2. Obstinate sorrow is very sinful, as it reflects on God's goodness. 3. Many of our bitterest griefs have no more reality for their foundation than Jacob's. Joseph still lives, though a bondman in AEgypt, in the house of Potiphar; and, disagreeable as his lot is, he blesses God it is no worse. Note; It is good to remember how much worse it might have been with us, as a means to reconcile us to every trial. 

In this whole chapter, we have in Joseph a type of the Beloved Son of God, sent of his Father, rejected of his brethren, and sold by another Judas. 

38 Chapter 38 

Introduction
CHAP. XXXVIII. 

Judeah begetteth Er, Onan, and Shelah. Tamar deceiveth Judah, and brings forth Pharez and Zarah. 

Before Christ about 1734. 

Verse 1
Genesis 38:1. And it came, &c.— Moses relates this transaction because it concerned the principal end which his history had in view; namely, to transmit the genealogy of Christ, who descended from Abraham by Judah; see Matthew 1:3. Le Clerc observes: "Though these words seem to connect the following events with the former chapter, yet some of them, particularly Judah's marriage, which leads to the rest, must have happened long before Joseph was sold into AEgypt; and both Judah and his children too must have married young, else the chronology will not agree; for Joseph was born six years before Jacob came into Canaan," ch. Genesis 30:25. Genesis 31:41. When he was sold into AEgypt, he was seventeen years old, ch. Genesis 37:2; Genesis 37:28. He was thirty, when he interpreted Pharaoh's dream, ch. Genesis 41:46. And nine years after, when there had been seven years plenty, and two years famine, did Jacob, with his family, go down into AEgypt, ch. Genesis 41:53-54. Genesis 45:6; Genesis 45:11. And at their going down thither, Pharez, the son of Judah, (whose birth is set down in the end of this chapter,) had two sons, Hezron and Hamul, ch. Genesis 46:8-12. Seeing then, that from the selling of Joseph, until Israel's going down into AEgypt, there cannot be above three-and-twenty years, how is it possible that Judah should take a wife, have by her three sons, one after another, that Shelah, the youngest of the three, should be marriageable when Judah begat Pharez of Tamar, Genesis 38:14; Genesis 38:24. and Pharez be grown up, married, and have two sons, all within so short a space as three-and-twenty years? This chapter must therefore be placed out of the order of time; and the events here recorded must have happened soon after Jacob came from Mesopotamia into Canaan, though Moses, for some special reasons, relates them in this place. We may add, that the words then, in those days, at that time, often refer in Scripture to a considerable space of time, Deuteronomy 10:8. 2 Kings 20:1. Matthew 3:13; Matthew 25:1. See ch. Genesis 46:12. 

A certain Adullamite— An inhabitant of the city Adullam, which lay to the west of Hebron, and will be found frequently spoken of in the history of David. Shuah (whose daughter Judah met with at the house of the Adullamite) was a Canaanite; consequently this connection was highly blameable in Judah. 

Verse 5
Genesis 38:5. He was at Chezib— The name of a place not far distant from Adullam and Mamre, thought to be the same with Achzib, Joshua 15:44. Moses mentions Judah's absence when this child was born, probably as the reason why his wife gave names to the third as well as the second son; whereas he himself named the first, Joshua 15:3. See Patrick. The Vulgate, Grotius, and others, make Chezib an appellative, and render it, She gave over bearing when she had borne him. The word signifies lying; and to this signification the prophet alludes, Micah 1:14. The houses of Achzib shall be (Achzab) a lie. See Ainsworth. 

Verse 6
Genesis 38:6, &c. Name was Tamar— It is not said who or of what family Tamar was, though it is most probable she was a Canaanitess; nor does it appear what was the crime of Er; enormous enough, no doubt, to draw down so exemplary a punishment from God. It is plain, from this transaction, that the practice which Moses afterwards enacted into a law, Deuteronomy 25:5 was of ancient standing: the same custom prevailed among the AEgyptians. The crime of Onan shews a peculiarly malignant disposition, Deuteronomy 25:9.; and it is probable, that bad as it was in itself, yet his sin was aggravated with a worse circumstance, viz. his having an eye to the suppressing of the MESSIAH's birth, since he should not have the honour to be numbered among his ancestors, which might provoke GOD to cut him off. See Univ. Hist. Acts of self-pollution were always held peculiarly criminal, even by heathen moralists. The Hebrew doctors looked upon them as a degree of murder. 

Verse 11
Genesis 38:11. Remain a widow, &c.— Hence it appears that the contract of marriage was so understood in those days, that if the husband died without issue, the woman must marry his next brother; and as long as any of his brethren remained, they were bound to marry his wife. It is difficult to determine with what intention Judah persuaded Tamar to retire to her father's house, till his son Shelah was grown up. Some think that it was only a pretence, and that he never intended to give her to his son. 

REFLECTIONS.—Jacob is still more unhappy in his children. We have here, Judah's ill conduct. He leaves his brethren, and gets a Canaanite friend, one Hirah: bad connections for young people are very dangerous; evil communications corrupt good manners. There he meets a Canaanitish woman, and marries her. How many a youth has been thus trepanned by idle companions into a scandalous marriage, not only to the wounding of their consciences, but to the ruin of their future peace! How much wiser they who consult their parents, and make them their friends! 

Verse 12
Genesis 38:12. In process of time— i.e.. After some years. Timnath was a town within the lot of the tribe of Judah, Joshua 15:57. 

Verse 18
Genesis 38:18. Thy signet, and thy bracelets, &c.— By the signet is meant the ring wherewith he sealed. The word rendered bracelets signifies wreaths for the arm or neck, twisted collars, or bracelets. So the Latin torques, from torqueo, to twist. Aquila and Symmachus, who render it by στρεπτον from στρεφω, to turn or twist, preserve the idea. See Parkhurst's Lexicon. 

REFLECTIONS.—They who have not the gift of continence should marry. We have here a shocking instance of the danger of fleshly lusts. 

1. Tamar's wicked policy to ensnare either the father or the son. She had been kept in expectation of Shelah, but he was not given to her; therefore, on a day of festivity, when Judah's heart was open with wine and feasting on his shearing-day, she exposed herself as a harlot in an open place, and too grievously succeeded. Strange to think! From such a woman Jesus descends! Surely it was to shew that the vilest need not despair. 

2. Judah's infamous lewdness: though ignorant of the incest, yet vile enough to turn in thus to one whom he supposed to be a common strumpet; such lessons he had learnt from his bad friend Hirah. He makes a scandalous purchase of these stolen pleasures, and with equal folly pledges his jewels for the payment. Note; (1.) They who buy a momentary enjoyment of their lusts, by everlasting torments in hell will be found to have made a foolish bargain indeed. (2.) When men are violently set on the gratification of their passions, they act as if infatuated, and expose themselves to every reproach. 

3. His disappointment on sending the promised kid. The harlot is gone and his jewels lost. However, he desists from farther inquiry, lest his own shame should come out. Note; (1.) Most men are more concerned about their shame than their sin; lest we be ashamed, weighs more with them than lest we be damned: (2.) The day will come, however, when their folly shall be manifest unto all men, and everlasting shame shall cover the face of the lascivious. 

Verse 28
Genesis 38:28, &c. And it came, &c.— This account is given to shew how the right of primogeniture was settled between these twin brothers. This breach against thee, (as it is in the margin of our Bibles,) Houbigant contends should be, that breach against US he would read, עלינו aleinu, after the Samaritan, instead of עליךֶ aleca. See his note and Bishop Patrick's. Many are the mysteries which the fathers and other writers have drawn from this chapter. However, the sacred historian may well be justified for inserting this history; as, 1st, It affords a strong proof of his impartiality, which suffered him not to dissemble the faults of the great founders of his nation. 2nd, It is a plain proof that the covenant wherewith God honoured the patriarchs was not in reward of their merit. 3rdly, It is a monument very proper to beat down the haughtiness of a nation too proud of having Abraham for their father. And, lastly, To take away all boasting from a carnal birth, Christ descended lineally, as to the flesh, from Judah and Tamar. It is not without good reason, says Calmet, that the Holy Spirit permitted the names of Tamar, Rachah, and Bath-sheba, to be found in the genealogy of Jesus Christ. 

39 Chapter 39 

Introduction
CHAP. XXXIX. 

The history of Joseph is resumed. Potiphar makes Joseph overseer of his house. Potiphar's wife solicits him to a criminal correspondence, and, upon his repeated refusals, accuses him to her husband, by whom he is cast into prison. He recommends himself to the keeper of the prison. 

Before Christ 1724. 

Verse 1
Genesis 39:1, &c.— And Joseph, &c.] Moses here resumes the history of Joseph, who, he informs us, was so particularly favoured by the Lord, that his blessing attended the house of Potiphar for Jacob's sake. Potiphar, sensible of this, and charmed with the goodness and fidelity of Joseph, raised him to the first place in his family, made him, Genesis 39:4 his overseer, his major domo, whom the Romans called atriensis, to whom all the other servants were to be obedient, and put all he had into his hands, Genesis 39:6 committed to him the management of all his household affairs; and he knew not ought he had, save the bread which he did eat; i.e.. secure in Joseph's fidelity, and relying on his care, he never scrutinized his affairs, but left them wholly to this honest and trusty young man. See Genesis 39:8. 

Verse 6
Genesis 39:6. And Joseph, was, &c.— These words should properly begin the next verse. Joseph's mental accomplishments had scarcely recommended him to his master's favour, before his graces of person won the heart of his mistress. But he bravely repelled her temptations; and his answer, Genesis 39:8-9. deserves to be held in everlasting honour. See the reflections at the end of the chapter. 

REFLECTIONS.—1st. Joseph is now the servant of Potiphar, and a diligent servant he is. He is not pining under the servitude to which he is reduced, but diligently industrious in his station, conforming his mind to his circumstances. Learn, It is a blessed symptom of a gracious state to be content and satisfied, when reduced low. Potiphar's house was a good school; while he learned to obey as a servant, he learned also to rule as a master. God was with him; and the evident blessing, which attended him, hastened that advancement which his industry and fidelity deserved. And now, from a purchased slave, he becomes lord of all; and, for Joseph's sake, all things prospered in the AEgyptian's house. Learn, 1. If God be with us, it is well, wherever we are. 2. His blessing it is which maketh rich; without it, we labour in vain, and spend our strength for nought. 3. A godly trusty servant is an inestimable treasure: they who are wise, will know how to value and prefer him. 

2nd. Joseph is handsome, and that is his snare. Note; Beauty, though so highly valued, is oftentimes a dangerous gift, and brings us into many difficulties, which otherwise we might have avoided. 

1. Potiphar's wife beheld the pleasing youth, and, hurried on by lawless passion, and lost to all shame and modesty, she with ceaseless importunity wearies him from day to day. Note; (1.) When a woman becomes abandoned, she is vile indeed; she forgets to blush, and stops at nothing to gratify her rage. (2.) They who would keep a guard over their heart, must make a covenant with their eyes. 

2. We have Joseph's resolute chastity: a noble instance of true virtue, and highly worthy of imitation. Satan had tried the severity of affliction: Joseph supports it: but Satan fetches now a more fiery dart from his quiver; and how many have fallen thereby, who have withstood the bitterest crosses! A fiery furnace is less to be feared, than a beautiful abandoned woman. But what cannot Almighty Grace effect? Though in the prime of youth, living in plenty at his master's table, his mistress the tempter, from whose favour he had every thing to hope, and from whose displeasure every thing to fear; though alone, where no discovery could be feared, and even suspicion must be banished; though solicited, importuned, repeatedly, nay, with violence assaulted; he can resist, refuse, yea, suffer severe punishment, rather than wound his own conscience and his master's honour. It were base ingratitude for the favours he had received; it were unbecoming a son of Israel; it was a crime of aggravated guilt; and, above all, it was against God. Determined therefore, he turns a deaf ear to her entreaties: and when she seized his cloak, as one escaping for his life, he leaves his garment in her hand. Learn, (1.) Flight is the best preservative from violent temptations to such sins. (2.) It is better for us to hazard life, than wound our consciences. (3.) A deep sense of the evil of sin, is the great preservative against it. 

Verse 14
Genesis 39:14. See, he hath brought, &c.— These words breathe the highest indignation: she does not vouchsafe to name her husband; she calls him HE, see HE hath brought, &c. nor will she name Joseph but by an appellation most contemptuous to the AEgyptians; a Hebrew, a wandering stranger; see ch. Genesis 43:32. And in Genesis 43:17 she calls him the Hebrew servant. Artful and treacherous, she joins her husband in the common disgrace, to mock US, to disgrace himself as well as her, as every insult of that kind to a wife, is an insult to the husband. To mock or insult is often used in the Hebrew, and other languages, in that peculiar sense; as υβριζειν, εκπαιζειν , are in Greek; illudere, ludificari, et ludibrio babere, in Latin. 

Verse 20
Genesis 39:20. Joseph's master, &c.— Hasty and credulous, Potiphar sent Joseph into the prisons where state-criminals were kept, where he was at first severely treated; ch. Genesis 40:15. his feet were hurt with fetters, the iron entered into his soul, Psalms 105:18 and there he continued three years; yet the Almighty forsook him not; Psalms 105:21. The Lord was still with him, and, by his mysterious Providence, made his lowest disgrace the means of his greatest exaltation. 

Verse 22
Genesis 39:22. And the keeper of the prison— The underkeeper of the prison (ch. Genesis 40:4.) was as much struck with Joseph as Potiphar had been, and conferred upon him the same kind of trust. See Genesis 40:4-6. 

REFLECTIONS.—What savage beast so cruel, as an enraged and slighted woman? While chaste love is constant and unchangeable, disappointed lust turns to the fiercest hatred. The servants are called; the affront loudly complained of; the garment laid up as a proof of the guilt; and his master has no sooner returned, than he is informed of the pretended violence and insolent assault on her honour. Note; 1. There is no human protection against a lying tongue. 2. The best of men have been accused of the most atrocious crimes. 3. There is such a readiness to believe evil, especially against the professors of religion, that the most improbable story gains easy credit. 4. It is the comfort of injured innocence, that the day is coming, when, if not before, God will effectually vindicate their cause. 

Fired with resentment, the master hears; and blinded with passion, without examining probabilities, or hearing his plea, wreaks his vengeance on the innocent Joseph, now seized, bound in irons, thrust into a prison, to linger out a miserable life, to which death itself seemed preferable. Note; 1. The bitterest sufferings with a good conscience, are to be preferred to all the pleasures of sin. 2. The persecutors of God's people are usually deaf to their plea; but there is one who seeth and judgeth. Joseph is not forgotten even in prison. God is with him. The jailer, convinced probably of his innocence, and won by the amiableness of his temper, softened the rigour of his confinement, and, finding the blessing of God upon him, made him his chief helper, and committed the trust of all his affairs and the prisoners to him; and every thing prospered in his hands. Note; (1.) No prison can exclude the presence of a gracious God. How much happier now is Joseph in his irons, than with the most beautiful adulteress! (2.) Mysterious are the ways of God! Who would have thought the king's prison the nearest way to preferment about the king's person? Under every trial, rest in hope. 3. Thus Jesus was tempted, accused, condemned, bound! 

Further reflections on Joseph's conduct. 

We learn from this part of Joseph's history, especially from his answer to his mistress; 1st, That the fear of God, and a serious regard to his authority, is a most effectual preservative from all criminal indulgences. It was this, which restrained Joseph from complying with the loose solicitations of his mistress, and gave him a perfect superiority and command over his passions. A gracious sense of the injustice of the action, and how highly provoking it must be to God, if he were guilty of such vile perfidiousness against a man who had used him with so much confidence and generosity, kept under the impulses of sense and appetite, and quite baffled the force of this dangerous temptation. A due reverence of the presence of God will have the same effect on all mankind, upon all other occasions, and in every scene of life. If it be only occasional, it will, indeed, do no more than check our inclinations in some particular instances, and limit our excesses; but when it is become a fixed habitual principle, it will have an uniform, constant efficacy in preserving the passions regular, and the conversation honest; for no man was ever yet of so resolute and daring a temper, as to indulge himself in a dissolute course of life, under an immediate quick apprehension of the Divine displeasure: he cannot offend God at the same time that he feels an inward love and esteem towards him, and gratitude for his benefits; nor violate any law, while he has a strong conviction of the wisdom and goodness of the Power that enacted it. These things are as absolute contradictions, as that approbation and dislike, reverence and contempt, love and hatred, should be exercised towards the same object at once: so that our sinful pursuits must either extirpate the fear of God, or that will, of necessity, cure our vices. 

That this excellent principle should have so powerful an influence against natural disposition, the bewitching allurements of pleasure, and the most enchanting prospect, of worldly advantage, will not seem strange to us, when we consider, that it strikes every passion, every spring of human actions, and includes in it all the most powerful motives, by which the conduct of mankind is determined. 

If interest be the principal thing that sways us; that, surely, cannot be so certainly promoted, as by securing the favour of the infinite God, and avoiding his displeasure, which is the sorest of all evils. If we are governed by our fears; "He is the most formidable Being in the universe to a depraved mind, that has perverted its faculties, and rejected the drawings of Grace." If by hope; "He is the Supreme, and an Eternal Good." If by love; "He is the most amiable and perfect Excellence." If by gratitude; "He is the Cause of our existence, and the Author of all our happiness." Or do we regard fitness, rectitude, and beauty in actions, and would be thought not to be driven by the terrors of authority, but to choose virtue for its own sake, and for the intrinsic reasonableness of it; I would ask, "What can be more becoming, more agreeable to human nature in its original state of innocence or in its state of regeneration, to eternal reason, and the nature of things," than to esteem Supreme Perfection, to venerate unbounded Wisdom and Power, and to be fearful of offending the Greatest and most Excellent of all beings, the compassionate Father, the uncontrollable Disposer, and the impartial Judge of mankind? The fear of God, therefore, when it is a rooted principle in the heart, must restrain from the most intimate and highly-favoured excesses; and beget an invincible resolution, which no assaults can subdue or intimidate. 

We are, 2nd, hence taught, the shamefulness and heinous guilt of ingratitude. This was the principal thing that Joseph urged against committing the crime to which he was so strongly excited; that his master had committed all he had to his care; there was none greater in the house than he, neither had he kept back any thing from him but his wife (whom all laws, divine and human, had guarded as the most sacred and inviolable part of his property). "How then," said he, "can I do this great wickedness, how can I be guilty of this base breach of trust, against common equity and the most endearing obligations of friendship, while I have any sense of ingenuousness towards my benefactor, or reverence of Almighty God!" As a man, such a conduct towards one of his own species was absolutely indefensible; but from a servant to his master, who had highly caressed and honoured him, and loaded him with signal favours, it was so utterly unnatural, that whoever attempted it must be extravagantly wicked, and sunk to the very lowest pitch of degeneracy. Ingratitude, added to adultery, would have rendered what is, in itself, one of the foulest stains to man's nature, infinitely more black and detestable; and have swelled the guilt of it to so vast a size, that it would scarcely have admitted any further aggravation. This agrees with the unanimous opinion of mankind in all ages. They have ever stigmatized ingratitude, as the utmost depravation and reproach of human nature. Other immoralities have been extenuated and speciously varnished over; but this has been constantly condemned,—without one professed advocate to plead its cause. 

It is, 3rdly, one of the most remarkable parts of Joseph's history, that the lowest scene of his disgrace, the most melancholy, and, to human probability, desperate state of his affairs, was the means of his advancement to eminent dignity in Pharaoh's court, and to be the first minister in his kingdom. Whence we are led to reflect on the wisdom of Providence, in so framing the condition of human life, "that the events of things are unknown to us." Such a disposition, in a state liable to infinite vicissitudes, is followed with great advantages; whereas a clear foresight of the whole issue and result of things, and of every scene through which we were to pass, would be attended with innumerable inconveniences, and have consequences very fatal to religion, and to the peace of our minds. If a man, for instance, could certainly say in his flourishing circumstances, as David did, that he should never be moved, but enjoy an uninterrupted course of affluence and worldly honour, he would probably be elate with pride, and give larger scope to his luxury: while the uncertainty of the highest stations, and the variety of unforeseen events which may reverse his condition, checks the insolence of prosperity, and is a perpetual incentive to frugality, moderation, and other social virtues. On the other hand, were he sure that his miseries were remediless, and the difficulties in which he is involved insuperable, the gloomy prospect would quite dispirit him, enfeeble his resolution, indispose him for the duties of religion and a regular discharge of the common offices of life, and in many cases, it is probable, would impair the health and disorder the understanding, as it must, in all, be the most effectual bar to industry, arts, and ingenuity. But as the world is now governed, and we see only the past and present, but not the chain of events which are before us, the most afflicted may support themselves with the hope of better times to come; and this must be a considerable relief to their cares, and keep them from sinking under the weight of their sufferings, which would otherwise be grievous indeed, and intolerable. In such a situation, where so great a part of the scene is wrapt up in darkness, and what is concealed from us may be so often varied, our duty lies plain and obvious to every capacity; and the sum of it is, "that we take care that riches, ease, and plenty, do not make us luxurious and dissolute, or high-minded and arrogant; nor adversity, irresolute and desponding; but that we maintain through Divine Grace a constant equanimity and steadiness of temper, an unruffled patient spirit, and a humble calm resignation to Providence:" firmly believing, that, amidst the present seeming contradictions and strange revolutions which happen in human affairs, all is conducted with unerring wisdom, and by invariable rules of righteousness and goodness; and directing our views forward with delight and thankfulness, to the world of perfect peace and bliss unchangeable, in which there shall be no more sorrow, nor pain, nor death, but we shall be exalted to a higher rank of existence, and be made like unto the angels of GOD.* 

* See Foster's Sermons, Vol. III. 

40 Chapter 40 

Introduction
CHAP. XL. 

The chief butler and chief baker of Pharaoh relate their dreams to Joseph. He interprets the dreams, which after three days are fulfilled according to his interpretation. 

Verse 1
Genesis 40:1. Butler—and—baker— This chief butler and chief baker, Genesis 40:2 were two distinguished officers of the crown; cup-bearer and master of the household to the king; see Nehemiah 1:11. Diodorus Siculus informs us, that "all officers who immediately served the ancient kings of AEgypt, were taken from the most illustrious families of the priests; no mercenaries purchased for money, or home-born slaves, were ever admitted to this honour." Some writers have assigned causes for this anger of Pharaoh against these officers; but these can be nothing but conjecture. 

Verse 3
Genesis 40:3. Joseph was bound— Rather read, had been bound. 

Verse 4
Genesis 40:4. A season— They were days, ימים, iamim, the Hebrew has it; that is, say some, a whole year. It is thought by the generality of commentators, that the captain of the guard here mentioned, was Potiphar: it is a point of no great consequence, but I should rather conceive that he was a different person. Houbigant denies that iamim, singly, ever denotes a year. See his Prolegomena. 

REFLECTIONS.—The favour of princes is an uncertain possession. These two chief officers of Pharaoh experience a sad reverse of fortune, from a palace to a prison. They little thought for whose sake they were brought thither: it was for Joseph's, and into his custody they were committed. The links of the chain of providence are strangely connected, but in wisdom all. 

Verse 5
Genesis 40:5. According to the interpretation, &c.— That is, each man dreamed a significative dream, according to the explanation which Joseph afterwards gave of it. Houbigant would render it, after the Samaritan, each man his dream, according to the interpretation of it, i.e.. each of whose dreams had its proper and particular interpretation. That they understood their dreams to be significative, to express something respecting themselves and their state, is evident from the sadness which Joseph discerned in their countenances, Genesis 40:6 and from the cause which they assigned for that sadness, Genesis 40:8. We have dreamed a dream, and there is no interpreter of it; that is, the usual interpreters of dreams fail here, they cannot give us satisfaction; see note on Genesis 40:8 ch. 41: or it may be, Here in the prison, we have it not in our power to consult those who are skilled in dreams, and who are divinely instructed to interpret them. It was a general opinion in the ancient pagan world, that dreams, or at least certain dreams, proceeded from the gods, and that particular persons were enabled by these gods to interpret them. Hence the large train of priests, prophets, diviners, &c. Bishop Warburton, who has treated largely on this subject in the third volume of his Divine Legation of Moses, observes, that, "the interpretation of dreams made a very considerable part of ancient pagan religion. The AEgyptian priests, the first interpreters of dreams, took their rules for this species of divination, from the symbolic learning in which they were so deeply read: a ground of interpretation which would give the strongest credit to the art, and equally satisfy the diviner and consulter; for by this time it was generally believed, that their gods had given them hieroglyphic writing; so that nothing was more natural than to imagine that these gods, who, in their opinions gave dreams likewise, had employed the same mode of expression in both revelations. This was probably the true original of the interpretation of those dreams called allegorical; that is, of dreams in general; for the wildness of an unbridled fancy will make all natural dreams to be of that kind. If this account of the original of this art stood in need of farther evidence, I might urge the rules of interpretation given from Artemidorus, and a great many more which might be given; all of them conformable to the symbolic hieroglyphics in Horapollo. As hieroglyphics were become sacred, by being made the cloudy vehicle of the AEgyptian theology, and as none but the priests preserved these sacred mysteries, the butler and baker might well be uneasy for want of an interpreter, as none could be gotten in the dreary abode where they were confined." 

Verse 8
Genesis 40:8. Do not interpretations, &c.— That is, says Calmet, "the explanation of your dreams depends not on a diviner; it is God who reveals it to the diviner himself, [if it be revealed] and who can reveal it to me as well as to him, if he think proper." Joseph reasons here upon a principle universally allowed, that God alone has the knowledge of future events, and consequently that he alone can reveal such events, whatever instruments he may think fit to use for that purpose. See Daniel 4:8-9. and Herod. l. ii. c. 83. 

Verse 12
Genesis 40:12. The three branches are three days— i.e.. Signify or represent three days. See Genesis 40:18 ch. Genesis 41:26-27. 

Verse 13
Genesis 40:13. Lift up thine head— To lift up the head of another, is to shew him honour and respect; to raise him from the downcast state in which he is, and so to give him confidence and encouragement. See Parkhurst and Stockius on the word נשׁא . Grief or adversity is expressed by hanging down the head; and therefore a contrary state is well expressed by the contrary phrase, which is very significative and beautiful. Pharaoh, Genesis 40:20 lifted up the head, i.e.. called from prison, and encouraged to a justification of themselves, both the chief butler and chief baker; the one vindicated himself, and was restored to his place; the other could not do so, and was therefore punished. 

Verse 14
Genesis 40:14. But think on me, &c.— The confidence which Joseph had in the certainty of the event which the dream foretold, is manifest from hence; nor can he be blamed for this application to human means, in order to clear himself and be delivered from confinement. He most probably informed the butler of his whole history; as we read, Genesis 40:15 that he told him he was stolen away, that is, secretly and by force sold for a slave to strangers; a crime which the Romans distinguished by the name of plagiary. Qui hominem liberum vendit, plagiarius est; "he who sells a freeman, is guilty of plagiary." I was stolen away out of the land of the Hebrews, i.e.. that land in which the Hebrews sojourned, in which they were become very considerable, and well known to the AEgyptians, and which they were afterwards entirely to possess. See ch. Genesis 14:13. 

Verse 15
Genesis 40:15. Dungeon— i.e.. by synecdoche, the prison in general; not the place in prisons peculiarly so called; for Joseph, who was so much employed in the prison, cannot be supposed to have been confined in one place, much less in the dungeon. 

Verse 16
Genesis 40:16. Three white baskets— White wicker baskets full of holes. It was usual with the ancients to serve their bread at table in baskets; and Herodotus tells us, that among the AEgyptians the women carried burdens on their shoulders, and the men on their heads; hence the baker said, I had three baskets [one upon another] on my head. 

Verse 19
Genesis 40:19. Lift up thy head— It is added, from off thee: shall take off thy head, and shall hang thee (thy carcase afterwards) on a tree; for it was usual first to behead the criminal, and then to hang him up: hence Jeremiah says, princes were hanged up by their hands, Lamentations 5:12 intimating, that their heads were first cut off. See 1 Samuel 31:9-10. and more examples in Calmet. 

REFLECTIONS.—We have here, 

1. Two extraordinary dreams, which happened to two of the prisoners under Joseph's care. Much affected with the visions on their bed, their countenances bore the deep impression, and Joseph in the morning, with kind solicitude, could not but inquire into the cause of their dejection. Note; (1.) God has arrows in his quiver, which, without a visible cause, can damp the spirits of the mighty. Could we look into sinners' hearts, we should find distresses there, which only themselves know. (2.) It is kind to be solicitous about our neighbours' happiness; and, especially when they appear dejected, to reach out the tender hand of comfort. 

2. They relate their dreams, and Joseph interprets them. The butler's dream is the happy presage of his restoration; the baker's, of an ignominious death. Note; Communications of our griefs to godly men, is the ready way to receive solution of our doubts, or comfort in our afflictions. 

3. Joseph's modest request to the butler. As he was innocently a prisoner, he wishes for an enlargement, and, without reflecting on his persecutors, begs only a remembrance of him, when the butler should be restored to his lost dignity. Note; (1.) Though we may be content with servitude, yet, if we can be free, we may choose it rather. (2.) In exculpating ourselves, we cannot be too careful to avoid reflecting upon those who have injured us. 

Verse 20
Genesis 40:20. Pharaoh's birth-day— The antiquity of celebrating birth-days is hence observable. Some think that the phrase lifted up the head, as applied to the elevation of one officer and the destruction of the other, is ambiguous, like the word tollo in the Latin tongue, under which Cicero is said to have concealed his advice for putting Augustus to death, writing to his friend, tollendum esse juvenem. 

Verse 21-22
Genesis 40:21-22. And he restored, &c.— Calmet and Chais both observe, that as Joseph was an illustrious type of our Saviour, so these two officers of Pharaoh clearly mark out the two thieves, between whom our Lord was crucified; the Saviour pardoned one, and condemned the other, as Joseph predicted the butler's re-establishment, and the baker's death. See ch. Genesis 41:13. the mode of expression in which verse is to be noted and remembered: Joseph is said to have done that which he only predicted. Me he restored—him he hanged. 

Verse 23
Genesis 40:23. Yet did not, &c.— How easily doth men's own prosperity make them forget either the deservings in miseries of others! The behaviour of the butler represents strongly the conduct of too many in prosperity. However, it must be observed that God would not deliver Joseph out of prison immediately by means of this officer; but was pleased to try him yet two years longer, to deliver him afterwards in a more wonderful manner, and raise him to a greater degree of power than he would probably have attained if he had been set at liberty before. This shews that God's ways are not as our ways; that he does not always make use of those methods for the deliverance of his children which men judge most convenient; and if he be slow in coming to their assistance, it is because he will deliver them in a more signal manner.—Ostervald. 

REFLECTIONS.—Precisely at the time predicted, the interpretation of the dreams is fulfilled. Pharaoh, on his birth-day, inquires into the faults of his former chief butler and baker; and, according to their deserts, the one is acquitted and restored, the other condemned and executed. Note; Great events lie often within a small compass of time. Who knoweth whether his life shall continue three days, nay, three hours? His preferment now so engages the butler, that Joseph in his prison is no more thought of. Great men too often have the art of forgetting their obligations and their promises; and if Joseph's heart was buoyed up with the expectation of the butler's doing something for him, the greater must be his disappointment. Note; They who depend on great men will frequently have cause to lament their neglects; but they who depend only on the Great God shall never be disappointed of their hope. 

41 Chapter 41 

Introduction
CHAP. XLI. 

Joseph interprets the dreams of Pharaoh, and advises him concerning the seven years of plenty. Pharaoh constitutes Joseph governor of AEgypt, and gives him a wife, by whom he has two sons. The seven years of plenty pass, and the famine begins. 

Before Christ 1717. 

Verse 1
Genesis 41:1. At the end of two full years— i.e.. Two years after the event recorded in the former chapter, God was pleased to send Pharaoh a prophetic dream, the scene of which was on the banks of the river Nile, to which AEgypt owed all its fertility: and consequently nothing could be represented with more propriety. 

Verse 6
Genesis 41:6. Blasted with the east wind— To this wind, Bishop Patrick observes, is ascribed in Scripture all the mischiefs done to corn or fruit, by blasting, smutting, mildews, locusts, &c. Exodus 10:13-15. Psalms 78:26. Ezekiel 17:10. Jonah 4:8. It is more pernicious, in AEgygt than in other places, because it comes through the parched desarts of Arabia. Thevenot, in his Travels, (part I. book ii. c. 34.) gives an account that, in the year 1658, two thousand men were destroyed in a night: by one of these blasting winds: and the same author says (ch. 80) that "these unwholesome winds blow about Grand Cairo fifty days together from the beginning of April, filling all around with suffocating dust." 

Verse 8
Genesis 41:8. His spirit was troubled; and he sent— The peculiarity of the dreams made a strong impression upon Pharaoh's spirit; and, desirous to be satisfied with respect to their meaning, he sent for all those whose province and profession it was to interpret dreams; but he inquired of them in vain; the rules of their art failed them—they could not interpret the dreams: whence it seems to follow, that God was pleased to reserve in his own power the interpretation of particular dreams; or, possibly, these magicians, &c. were mere pretenders, and easily baffled, when the Almighty thought fit to elude their little skill. See Dan. ch. 2: As the magicians and wise men were not able to interpret Pharaoh's dream, so neither, I conceive, were they able to interpret those of the butler and baker. See note on Genesis 41:5 in the foregoing chapter. 

The magician— חרטמים chartumim, a kind of conjurers among the AEgyptians and Babylonians; properly, I apprehend, such as pretended to supernatural performances by the means of talismans, which were "magical figures cut or engraved with superstitious observations on the characterisms and configurations of the heavens, to which some astrologers have attributed wonderful virtues particularly that of calling down celestial influence." So the Hebrew word חרטם is a compound of חרט to engrave, and אטם to close, stop up, from the supposed virtue of these talismanic engravings, to release the confined influences of the heavens, planets, &c. See Daniel 1:20 and Parkhurst. 

Wise men— The AEgyptians gave the name of wise men to those whom the Greeks afterwards called more modestly philosophers, or lovers of wisdom. Before Greece became the nurse of arts and sciences, men came from every part to learn philosophy in the school of the AEgyptian priests, who had very generally a great reputation for wisdom. They tell us, that their kings enjoined them chiefly two things—the worship of GOD, and the study of wisdom; that, renouncing all other employments and all secular concerns, they passed their whole life in the contemplation of divine things. They always appeared with a grave demeanor, a composed walk, a fixed attention, laughed seldom, had always their hands folded in their habits, and were very much attached to the customs of their country; they gave their nights to study and the contemplation of the stars, or to self-purification, and their days to the worship of their gods, in honour of whom they sung hymns four times a day: all the time which remained from these occupations was employed, in the study of arithmetic and geometry. Such, according to Porphyry, were the wise men of AEgypt. 

REFLECTIONS.—When Joseph began to despair of his friend at court, to cease from man, and to trust wholly in God, then was his deliverance about to be accomplished. Two long years had he lain in the house of his prison without any relief from his expected friend, when God worked not only for his enlargement but his preferment. Pharaoh's dreams trouble him. Though strange the rovings of his fancy, he felt an impression which he could not get rid of; the remembrance was strong upon his mind, but the magicians were called in vain to give the interpretation. Note; (1.) The nature of dreams is among the secret things. Though not utterly to be overlooked, they are not superstitiously to be attended to. (2.) When patience hath had her perfect work, God can easily furnish the means for the deliverance of his servants. 

Verse 9
Genesis 41:9. I do remember my faults— That is, "my ingratitude in forgetting and neglecting a person who gave me great comfort in my affliction, and foretold my advancement when confined in the prison." 

Verse 13
Genesis 41:13. Me he, &c.— See note on Genesis 41:21 ch. 40: 

Verse 14
Genesis 41:14. Dungeon, &c.— See ch. 40: Genesis 41:15. Joseph put off his garments and habit of mourning, such as became and were expressive of his afflicted state, and appeared in a proper dress before the king. The AEgyptians never shaved or cut their hair in times of public or private distress; on other occasions they were remarkably clean and exact in their dress. 

Verse 16
Genesis 41:16. And Joseph answered, &c.— With pious modesty Joseph answers the king, in almost the same terms which Daniel afterwards used, who was influenced by the same pious and holy principles. See Daniel 2:28. He elevates the monarch's mind to the first cause of the dreams which so troubled him, and engages his attention by causing him to hope that he should give him an answer, of which God himself was the Author: it is not in me; God shall give Pharaoh an answer of peace. "I have no more skill than those already consulted; from God alone the interpretation must proceed; and He, I trust, will give a favourable one to your dreams." 

REFLECTIONS.—Pharaoh's dreams remind the butler of his obligations. Hereupon, 

1. He acknowledges his faults, partly in so long forgetting Joseph, and partly perhaps as a compliment to Pharaoh's clemency in forgiving him. He then proceeds to give the character of Joseph, and mentions the experience he had of his sagacity and wisdom. Note; (1.) It is good to remember our sins, when God hath forgiven and forgotten them. (2.) If we have been negligent of our duty, it is time to remember, and return to it. Better late than never. (3.) God's Providence orders all in the best time and manner for his people. Joseph's preferment in some measure depended on this delay. 

2. We have Pharaoh's haste to have Joseph's interpretation. A dream had brought him a slave into AEgypt,and now a dream carries him into the king's presence and favour. 

3. Joseph's humble reply to Pharaoh's question. He ascribes the power to God, and wishes, as if bred a courtier, (for true religion breeds genuine courtesy,) Pharaoh's peace and prosperity in the interpretation. Note; Great gifts must be adorned with deep humility; then only are they truly amiable and excellent. 

Verse 18
Genesis 41:18. And, behold, there came, &c.— "Phantasms in dreams," says Bishop Warburton, "were superstitiously thought to be symbolical: God, therefore, when it was his good pleasure to send dreams to Pharaoh, made two well-known symbols the foundation of them; and this, doubtless, in order to engage the dreamer's more serious attention. But then, to confound the AEgyptian oneirocritics or interpreters of dreams, these dreams were so circumstanced with matters foreign to the principles of their art, that there was need of a truly divine interpreter.—Pharaoh had two dreams, one of seven kine, the other of seven ears of corn. Both these phantasms were symbols of AEgypt; the ears denoting its distinguished fertility, the kine its great tutelary patroness Isis. Pharaoh knew thus much without an interpreter; and hence arose his solicitude and anxiety to understand the rest, as a matter that concerned the public; accordingly, when Joseph came to decypher these dreams, he does not tell the king that the two sevens denoted seven years in AEgypt, but simply seven years." 

Verse 21
Genesis 41:21. When they had eaten, &c.— It would be difficult to give a more lively idea of the extreme horrors of famine, than that which arises from this picture; the kine which devoured the others, without losing any thing of their ill favour, is the most expressive emblem of that dreadful judgment. 

Verse 32
Genesis 41:32. And for that the dream was doubled, &c.— We may remark here, 1st, That Joseph informs Pharaoh his dream was doubled, both for the fuller confirmation of the certainty, and the speedy execution of the event foretold: 2ndly, and which is the most essential, Both here, and in the foregoing discourse, Genesis 41:25; Genesis 41:28. he directs Pharaoh to look upon God as the Author of these events; for such fertility, and such famine, did not proceed from mere natural causes, but from the Providence of that All-wise Being, who presides over and directs the springs of nature's operations. The natural cause of plenty, and famine, in AEgypt, is ascribed to the Nile; for when that river, in its annual overflowings, rises only twelve cubits, a famine ensues; when thirteen, great scarcity; when fourteen, they have a good year; when fifteen, a very good; and, if it rises to sixteen cubits, they have luxuriant plenty. See Pliny, lib. 5: cap. 9. Now that this river should overflow so largely for seven years together, as to make vast plenty; and then, for the next seven years, not overflow its banks at all, or so little, as to make a long and grievous famine, could be ascribed to nothing but an extraordinary interposition of Providence. We may add, that such an event, lying out of the common course of nature; could only be foretold by supernatural assistance. 

REFLECTIONS.—Pharaoh relates, and Joseph interprets to his full satisfaction. The dreams are one, to confirm the certainty of their fulfilment. They predict seven years of plenty, and seven years of famine which should succeed them, famine so severe as should consume the whole produce of the former years. Note; 1. The greatest plenty is often succeeded by the greatest penury; careful economy therefore is wise and prudent. 2. All our worldly comforts are like the abundance of AEgypt; the evil days come, when we shall no longer have pleasure in them. How solicitous should we then be to secure a more enduring portion. 3. What God hath decreed, will shortly come to pass; for time is swift, and death and eternity near, even at the door. 

Verse 33
Genesis 41:33. Now therefore let Pharaoh, &c.— It was the Spirit of God, and not his own ambition, which inspired Joseph to give this counsel to Pharaoh. He was ignorant himself whom GOD would destine to the charge; and how could he flatter himself that he should be elevated to such a station, who came out of prison, and was among the AEgyptians only as an obscure man, sold as a common slave? In following ages, the Romans created a magistrate upon this model, under the title of praefectus annonae, whose business it was to supply the city with provisions. A terrible famine occasioned that appointment; L. Minutius was the first who held the office, which afterwards became so considerable, that Pompey the Great, when he was loaded with honours, thought this not beneath him. 

Verse 34
Genesis 41:34. Officers, &c.— The Hebrew signifies, literally, overseers. The Hebrew פקיד pekid, as the Greek επισκοπος, whence we have formed our English word bishop, is a man who has a charge or office, for any business, civil, military, or ecclesiastic. 

Fifth part of the land— That is, the fifth part of the fruits of the earth, or rather of the corn, which grew during the years of plenty. It has been asked, why a fifth part? why not half, since there were to be as many years of famine as of abundance? To which it may be replied, that in time of famine men live more frugally; that many persons, after the king's example, might fill their own granaries; that even, in those years of greatest famine, something might be sown, at least near the banks of the Nile; that a fifth part of the extraordinary abundance in those seven years, might be equal to a half of the ordinary produce; and that a tenth part being the tribute paid to kings in many countries, and most probably here, Joseph proposed only to double this impost during the years of extraordinary abundance, when the fifth part was not more to the people, than the tenth in other years; or, which is rather to be supposed from a good king and a good counsellor, he might propose to buy as much more as was the tribute, which might be done at an easy rate, when plenty made corn cheap. 

Verse 35
Genesis 41:35. Let them— That is, the overseers gather all the food; that is, all the fifth part appropriated to the king, of the following good years, and lay up corn under the hand of Pharaoh; that is, in granaries appointed for that purpose in every city, and to be under the immediate power and direction of the king. 

Verse 37
Genesis 41:37. The thing was good, &c.— Though a young man, and a stranger, Joseph had already rendered himself conspicuous by his explication of the dreams of the officers of Pharaoh in prison; and now, not only his exposition of the figures which Pharaoh saw in his dream, was so natural, that it was apt to beget belief; but his advice was so judicious and sensible, that there is no wonder Pharaoh, as well as his servants, was disposed to receive it: besides, ought we not to believe, that he who sent such extraordinary dreams to Pharaoh, disposed his mind also to receive the interpretation with a deep sense of its truth? 

Verse 38
Genesis 41:38. In whom the Spirit of God is— The original is, the Spirit of the Aleim. I cannot conceive any foundation for Le Clerc's interpretation, who would have us believe that Pharaoh speaks the language of an idolater, ascribing Joseph's wisdom to magic, or a familiarity with his idol gods; for, granting (which cannot be absolutely proved) that Pharaoh and his people worshipped a plurality of gods, yet we cannot doubt that they acknowledged one Superior Deity; and therefore it seems reasonable to put the most favourable construction on his words; especially since, in the following verse, the verb, with which aleim is joined, is in the singular number. The Chaldee renders the passage, "can we find such a man, in whom is the spirit of prophecy, from the face of God?" 

Verse 40
Genesis 41:40. Shalt be over my house— Be the chief minister of my court, Psalms 105:21. He made him lord of his house, and ruler of all his substance. And according to thy word, conformably to thy orders, shall all my people be ruled. The Hebrew is, according to thy word shall my people kiss; that is; they shall pay thee that submission and obedience of which the kiss was a token. See Psalms 2:12. 1 Kings 19:18. 1 Samuel 10:1 and in this sense it is taken by the LXX, the Samaritan, the Vulgate, and others. Some good critics prefer another translation, which appears to them more suitable to the conjuncture, and not less literal: all my people shall be nourished from thy mouth, i.e.. shall receive their nourishment by thy word or commandment. Houbigant renders it, ex tuis imperiis populus meus pendebit, my people shall hang or depend upon thy orders. The Eastern customs confirm the first interpretation; for they kiss what comes from the hand of a superior. So Dr. Pococke,* when he describes the AEgyptian compliments, tells us, that upon their taking any thing from the hand of a superior, or which is sent from such a one, they kiss it, and, as the highest mark of respect, put it to their forehead. But this is not peculiar to that country; for the editor of the Ruins of Balbec observed, that an Arab governor of that city respectfully applied the firman of the grand signior, which was presented to him when he and his fellow-travellers first waited on him, to his forehead, and then kissed it, declaring himself the sultan's slave's slave. 

* Travels, vol. I. p. 182. 

Verse 42
Genesis 41:42. Pharaoh took off his ring— Thus he invested him with authority; for rings were anciently worn by princes, not by way of ornament only, but as a badge of their imperial dignity; and, as the royal signets, they descended to their successors. Thus Alexander, when he found himself dying, took off his ring, and gave it to Perdiccas, thus pointing him out for his successor. See Esther 3:10; Esther 8:2. Vossius says, that Pharaoh gave this ring, both in token of the dignity to which he preferred Joseph, and that he might seal letters and patents in the king's name. The vesture of fine linen, wherewith he arrayed him, was also a token of his exaltation, such linen being then only worn by princes, and people of the greatest distinction. 

Verse 43
Genesis 41:43. Ride in the second chariot— That is, in the chariot royal, which belonged to the first person in the kingdom, after the monarch himself. Thus Darius made his mother Sysigambis ride in the chariot next himself. 

Bow the knee— There have been various opinions concerning the Hebrew word אברךֶ abrac, here rendered bow the knee: but it seems very naturally and easily derived from ברךֶ barec, to bless, in word and deed, spoken of God to man, or of superiors to inferiors. As a noun, berec is the knee, from the strength and firmness of that part of the body: hence, feeble or bending knees are frequently mentioned in Scripture as marks of extreme weakness: and because the posture of kneeling was used on a religious account, hence brec signified to bless, as man doth God, or an inferior his superior; and therefore, to bow the knee, is emblematically to ascribe strength and liability to him, and to do him all homage, and pay him all honour. See Parkhurst. 

Verse 44
Genesis 41:44. I am Pharaoh— That is, I reserve to myself only the title of Pharaoh or King; thou shalt possess the whole power; or, rather, I am Pharaoh; I retain the dignity, and first place, as king; thou shalt be absolute and independent of all others but me. Some understand it as an oath; so true as I am Pharaoh, I swear by my name and my sceptre. 

Verse 45
Genesis 41:45. Zaphnath-paaneah— The most probable interpretation of these words, is the revealer of secrets: the Chaldee targum has it, the man to whom secrets are revealed. And of the Greek versions cited in the Hexapla, one renders the words, a man that knoweth secrets; another, one to whom futurity is revealed; and a third, one to whom God hath revealed hidden things. St. Jerome asserts, that it signifies no less than the Saviour of the world; salvatorem mundi, as the Vulgate has it. Houbigant, who understands the Hebrew at least better, renders it arcanorum explanatorem, an explainer of secrets. It was a custom among the Eastern monarchs, to give new names to such foreigners as were inrolled among their subjects: thus did the king of Babylon to Daniel and his associates. It is usual with the Mogul, at this very day, when he invests a person with an office, to give him a name significant of some quality belonging to him. 

Asenath, the daughter of Poti-pherah— A different person from Potiphar, though some have strangely confounded them. This person was priest of On, or Heliopolis, a city in the eastern part of AEgypt, situated between the Nile and the Arabian gulph, in the land of Goshen. An annual festival was celebrated here in honour of the sun, whence it was called by the Greeks heliopolis, that is, the city of the sun. It is thought to be the same with that which is called Aven, Ezekiel 30:17 and Ir-heres, Isaiah 19:18 a name of the like import, though we render it, the city of destruction: at present it is called Damietta. "Antiquity celebrates On, or Heliopolis," says Bishop Warburton, "as a nursery of the most learned and wise colleges of priests. Strabo tells us, they were famed for their skill in astronomy; and what more probable, than that the priests of the sun would devote themselves to the study of that system over which this god was supposed to preside. Pharaoh, therefore, consulted Joseph's interest in this match; for the administration being in the hands of the priests, they would hardly have borne with Joseph, a stranger, had he not thus been joined in alliance with them." See Warb. Div. Leg. 

Priest of On— The Hebrew word rendered priest, signifies also a prince; one who ministers or presides either in things sacred or civil. In the former sense it occurs, ch. Genesis 14:18. (Melchizedek priest of the most high GOD) and in various other places. In the other sense it occurs, 1 Chronicles 18:17. The sons of David were chief about the king, that is, they were his principal officers of state, as it is explained 2 Samuel 8:18. Anciently the priests were the premiers of all AEgypt, and the kings themselves were taken from their order. Shuckford infers, from this passage, that the AEgyptians at this time could not be very [or, universally] corrupt in their religion, or Joseph would not have married into the family of one of their priests, which coincides with a sentiment we have before advanced on Genesis 41:38. The authors of the Universal History observe, that as it is not likely that Joseph should so soon have forgotten his religion as to have married the daughter of an uncircumcised person, whether prince or priest, on the one hand; and, on the other, Poti-pherah could not but be desirous to purchase so advantageous an alliance at any rate; this might have given the former a fair opportunity of introducing circumcision into the family of the latter: and thence by degrees among all the AEgyptian priests and laity. 

Joseph went out— That is, took a progress through the whole kingdom, to build his granaries, and appoint proper officers for the reception of the corn in every place. 

REFLECTIONS.—1. Joseph adds his advice to his interpretation, evincing his consummate wisdom in both: to improve the years of plenty, and, under faithful inspectors, to lay up provision against the years of famine. Note; (1.) There is a day coming, against which we shall have abundant need to provide. All the grace we can get, will be no more than we shall need. (2.) Provision for approaching danger must be immediate. We, who have so little time to spend, have none to lose. 

2. Pharaoh is highly pleased with the advice, and on the spot resolves to follow it. He extols the wisdom of Joseph, and from conviction of his interest with God and of the superiority of his genius, advances him to the honourable post of governor of the whole land. To him the trust is committed, to provide against the famine he predicts. He is solemnly installed. The ring from his finger, and his second chariot bestowed on Joseph, proclaim the favour of the king, and the dignity of the minister; while they cry before him, Bow the knee! And to all his other honours are added, a noble alliance with the daughter of Poti-pherah, and a new name, Zaphnath-paaneah, The revealer of secrets. What a change hath a day brought forth! the morning saw him a prisoner in distress; the noon beheld him apparelled as a king, and chief of all the land of AEgypt. Patient suffering will certainly one day thus be crowned with glory. Note; (1.) It is as honourable to the prince, as happy for the people, when those are preferred, in whom the Spirit of God is. (2.) Herein Joseph resembles the Lord of Glory: exalted from his prison of death to the right hand of God, the concerns of heaven and earth are entrusted to him alone; and angels, principalities, and powers bow before him. 

Verse 46
Genesis 41:46. Joseph was thirty years old— He was seventeen years old when he was sold into AEgypt, and consequently had been thirteen years in slavery when he stood before Pharaoh, an eastern phrase expressing his advancement; for the great counsellors and ministers alone were admitted into the interior parts of the eastern kings' palaces, to stand before them, Daniel 1:19 and to see the king's face, Esther 1:14. The sacred historian remarks this, 1st, To make us sensible that the consummate wisdom of Joseph, at so early a period of life, was a work of the Holy Spirit: 2nd, To exalt the Divine Goodness, which recompensed the troubles he suffered for thirteen years, by a long prosperity of fourscore. 

Verse 51
Genesis 41:51. Manasseh: for God, &c.— He gives the reason for calling his son Manasseh, or forgetting; because God, says he, hath made me forget all my toil, and all my father's house; that is, all my toil in my father's house: GOD hath defaced the remembrance of all the hardships I suffered from my brethren: "God did for certain purposes order it so," says Dr. Wall, "or else it might be counted a wonder, that in all this time he did not send to his father." 

REFLECTIONS.—Joseph's diligence is as great as his wisdom. He is no sooner in office, than he executes the trust reposed in him. The more a statesman is distinguished, the more laborious should he be for the public good. God blesses him abundantly in his labour, and adds to the fruitfulness of the land, the fruitfulness of his house. Two sons are born; Manasseh, so called, because all his former toil and ill usage at home were forgotten; and Ephraim, because God had made him fruitful. Note; 1. It is well to acknowledge God in every gift. 2. Injuries cannot be too soon forgiven and forgotten. 

Verse 54
Genesis 41:54. The dearth was in all lands— It extended itself to Syria, to the land of Canaan; and, in general, throughout the neighbouring countries. When any thing spreads far and wide, it is said, in the language of almost all nations, to be propagated through the world, over all lands, or all the earth. Bishop Patrick thinks that a general drought was the cause of this famine. 

In all the land of AEgypt there was bread— Sufficient provisions of all kinds. 

Verse 55
Genesis 41:55. When all the land of AEgypt was famished— The people of AEgypt soon consumed their substance; avarice, most probably, inciting them, at first, to export much of their corn to other nations; or, certainly, as Joseph exacted only a fifth part, they had enough left to have maintained them much longer than the famine lasted, had they managed prudently. However, in their necessity they apply to Pharaoh, who commands them to repair to Joseph, in terms which seem to imply arbitrary power; and indeed Josephus informs us, in his book against Appian, that the AEgyptians do not appear to have enjoyed their liberty, in any passages, for one single day; no, not under their own princes. All nations in the first formation of governments were subject, it is thought, to the arbitrary rule of princes. So says Justin, lib. I. cap. 1. Principio rerum populus nullis legibus tenebatur, arbitria principum pro legibus erant. "In the beginning of things the people were held together by no laws; the will of princes was instead of laws," Plato, in his book of laws, gives the same account of the earliest ages. The testimony which this same Justin gives, lib. 36: cap. 2. though delivered by a heathen, and in a great degree not true, is yet so corroborative of the Scripture account, that it deserves attention: "Joseph," says he, "the youngest of his brethren, had a superiority of genius, which made them fear him, and fell him to foreign merchants, who carried him to AEgypt, where he practised the magic art with such success, as rendered him very dear to the king. He had a great sagacity in the explanation of prophecies and dreams; nor was there any thing so abstruse, either in divine or human knowledge, that he did not readily attain. He foretold a great dearth several years before it happened, and prevented a famine's falling upon AEgypt, by advising the king to publish a decree, requiring the people to make provision for divers years. His knowledge, in short, was so great, that the AEgyptians listened to the prophecies coming from his mouth, as if they had proceeded not from man, but from GOD himself." 

REFLECTIONS.—Joseph's provident care is now sensibly felt. The countries around, under the scourge of famine as well as AEgypt, come to buy corn, and are referred to Joseph, whose management, no doubt, in the sale, was as just and equitable as his prudence in providing had been singular. Note; It is highly our duty in times of dearth to open our store-houses; and neither by a fictitious famine, nor an unreasonable price, to grind the faces of the poor. 

42 Chapter 42 

Introduction
CHAP. XLII. 

Jacob sends his sons into AEgypt to buy corn, but keeps Benjamin at home. Joseph knows his brethren, though they know not him. He pretends to think them spies, and commands them to bring Benjamin to him. They returned from AEgypt, and relate the matter to their father, who refuses to let Benjamin go down with them. 

Verse 1
Genesis 42:1. When Jacob saw— That is, was informed, had heard, as it is in the second verse. See Acts 7:12. He said, why do ye look one upon another? a phrase expressing great distress, and ignorance of the means of relief. 

Verse 6
Genesis 42:6. Joseph was the governor— שׁליט shalit, one who is appointed ruler, or governor: the Arabic word sultan comes from it. 

And Joseph's brethren came— Hence, it seems very probable, that the names of all those strangers who came to AEgypt were brought to Joseph, either that such of them as he thought fit might be introduced to him, or that by such means he might be informed of his father's family. Accordingly, as soon as his brethren arrived in the land, they were introduced to him, and unknowingly fulfilled his first dream, and that part of the second which related to themselves, and which must have strongly recurred to Joseph's remembrance (see Genesis 42:9.) when he saw them bowing down themselves before him, with their faces to the earth; which was the common method of salutation towards superiors in the eastern nations. 

REFLECTIONS.—The famine now began to be sensibly felt in Canaan. That land of promise had hitherto in many instances proved a land of dearth to every succeeding patriarch. Note; It is good to have the creature embittered, that we may be led to look to a better country; that is, a heavenly. Jacob, understanding there was corn in AEgypt, reproves his sons for their delay and despondence, and hastens them on their journey. Note; When difficulties overtake us, we must not lie down and despond, nor waste the time in useless debate, but exert our most vigorous efforts for relief. At his command, all, except Benjamin, immediately set off, and, arriving safely, are introduced to the governor, before whom they bow with profound obeisance. And now the dreams begin to be accomplished. Note; God's counsels will take effect in their own time. 

Verse 8
Genesis 42:8. They knew not him— Every thing concurred to conceal Joseph from them; the alteration of his person; his dress; his state; and, above all, their having no apprehension of meeting him. 

Verse 9
Genesis 42:9. Ye are spies— This might be rendered, are ye spies? or, are ye not spies? are ye not come to spy out the nakedness of the land? by which means, the direct affirmation is removed. The nakedness of the land signifies, the weak, unfortified places of the country. Le Clerc observes, that what made Joseph's feigned suspicion the more plausible was, that they entered AEgypt by those parts where alone it is liable to be invaded; as Herodotus observes, lib. 3: cap. 4. and 5. where he gives an account of Cambyses' descent upon AEgypt. 

Verse 11
Genesis 42:11. We are all one man's sons— Their answer here was very pertinent; for it was not probable that a father would have sent his sons, and much less all of them, in one company, upon so dangerous an exploit; nor that one particular person, or family, would have formed a design against so capital a kingdom as that of AEgypt. 

Verse 14
Genesis 42:14. That is it that I spake— This confirms what I said, and gives me just grounds for suspicion that you really are spies: you pretend to have another brother; why then should your father not have sent all, as well as so many. Hereby ye shall be proved; this is the very point in which I will try you. 

Verse 15
Genesis 42:15. By the life of Pharaoh— This was a solemn protestation; as he valued the life and honour of his prince, he would do so and so. Judah explains it in this manner to his father, ch. Genesis 43:3. The man did solemnly protest unto us; and certainly Judah, who heard him, must best understand his meaning. Yet the protestation is not to be vindicated in Joseph. There can be no doubt, that it was customary among the heathens to swear, properly speaking, by the life or health of their kings and emperors, as the Jews did by their living God. Joseph used this phrase, the better to conceal himself from his brethren, and to make them think him an AEgyptian. 

Verse 18
Genesis 42:18. For I fear God— As much as to say, I am influenced by a religious principle, though you might not expect it, in my place and station; and, as so influenced, cannot be guilty either of injustice or cruelty; on which account I will treat you with as much lenity as the suspicions I have urged will admit, detaining only one of you, and suffering the rest to carry corn for your house, and to verify your own account of yourselves. 

REFLECTIONS.—Little thought the sons of Jacob who this great man was. Joseph is now forgotten with his dreams; and if alive, never could they expect to find him there. But Joseph knew them, though unknown; and as he had hitherto, no doubt, been kept by Divine direction from sending to inform them of his estate, he will, by concealing it still, make the accomplishment of his dreams more remarkable. His rough address, and his imprecation, terrify them, but his deeds still more. Their deep humiliations before him restrain not his severity; they are bound, and committed to safe custody as spies, that they might recollect themselves in the house of their prison, and repent over their own inhuman conduct; while their exculpation also informed him of those circumstances of his family, which, without discovering himself, he could not else have inquired into. At the end of three days they are released, on condition of bringing down their younger brother, as a proof of their sincerity; and he gives the reason of this clemency, because he feared God. Note; (1.) Where a man fears God, he cannot be unmerciful or unkind. (2.) Harsh providences are often attended with blessed effects. Obstinate diseases call for strong medicine. 

Verse 21
Genesis 42:21. They said one to another— Nothing can more strongly or beautifully picture to us the power of conscience, and the utility of affliction to awaken that power, than this conversation, and these mutual reproaches. We see, in their representation, the little innocent Joseph stretching out his tender hands, and pleading to them for mercy, while they, full of sarcastic envy and savage barbarity, consign him to destruction; we saw the anguish of his soul when he besought us, and we would not hear. This circumstance is omitted in the 37th chapter, which shews us that the sacred writers do not relate every particular. 

Verse 23
Genesis 42:23. Spake unto them by an interpreter— Not only to keep up an air of majesty, and to strike an awe upon his brethren, but to prevent his being discovered. 

Verse 24
Genesis 42:24. Turned himself about from them, and wept— If the conduct of Joseph's brethren presents us with a striking proof of the power of conscience, Joseph himself affords us as striking a proof of the power of nature: affected at their confusion and distress, all the tenderness of the brother filled his heart, and drew tears from his eyes. Severe as he seemed to them in outward behaviour, his soul and his affections were full of kindness towards them. His looks, his mien, his voice, his dress, were those of a stranger; but his heart was that of a brother. 

He—took—Simeon, and bound him— The Rabbis and Philo affirm, that Joseph determined to retain Simeon rather than any other, because he threw Joseph into the pit. The tradition is not improbable; it is certain, that Reuben was desirous to save Joseph, and Judah inclined to favour him; so that if Simeon had joined with them, their authority might have prevailed to deliver him. We may add to this, that Simeon was a violent man, as the affair of the Sechemites proves; and that Joseph thought it best to detain him, as it would least afflict his father, and prevent any obstacle to his desire of embracing his brother Benjamin. Having gained what information he wanted concerning his father and Benjamin, he now hastens their departure. 

Verse 26
Genesis 42:26. They laded their asses— Some have inferred from this and the following verse, that they had only ten asses with them, an ass to each man: but the expression would lead one as much to believe, that they had only ten sacks, a sack on each ass, which would have been so small a quantity as would not have supplied their asses with provender during their journey into Canaan. It is most likely they had several other beasts of burden as well as servants in their train; and that they were supplied with corn sufficient to answer all the present necessities of their families, which, we are to remember, were very numerous. It may, perhaps, be worth remarking, that the word rendered sacks at the beginning of the 25th verse, to fill their sacks with corn, is different from that rendered sack in the next clause and the following verses. The first might be rendered their vessels כליהם keliem, and may refer to some larger chests, or something of that kind, in which the chief part of their corn was deposited; while that which was put in sacks, שׂקו sakko, might be only for the use of their cattle on the road. It should here be remembered, that in those days there were no inns, as indeed at present there are not in those countries; so that travellers are obliged to carry their own provisions. 

Verse 28
Genesis 42:28. Their heart failed them— In the strong Hebrew idiom, their heart went out, or left their body: strong conscience was at work; they were afraid where no fear was: What is this that God hath done unto us? say they. It is the nature of awakened guilt to be particularly full of apprehensions of God's justice and vengeance: they expected nothing less, than that the providence of God was about to make this extraordinary event a means of that punishment, which they were conscious that they justly deserved for their treatment of Joseph. In Genesis 42:35 they were afraid, refers to Jacob also, as well as his sons. 

REFLECTIONS.—We have here, 

1. The reflections which the ten sons of Jacob make on their past conduct. For twenty years they seem to have forgotten it, or stifled the remembrance; but now conscience does her office, and in their distress they acknowledge the justice of God's hand in thus overtaking them. If they were so unrelenting to a brother, what may they not apprehend from a heathen stranger? Reuben reminds them of his entreaty for the child; a fresh reproach to their cruelty, though a comfort to his own conscience. Note; (1.) It is a needful stroke, which awakens the conscience to a remembrance of sin. (2.) When we share with others in calamity, it is a great support to be clear of their guilt. Little did they imagine how nearly he was interested before whom they spoke; little were they apprehensive that the AEgyptian governor, who spake by an interpreter, understood their language; while he, unable to restrain, yet willing to conceal the falling tear, turns aside, to discharge the tender meltings of an affectionate heart. Are such the tender mercies of a man? What then are the compassions of our God towards repenting sinners! 

2. Simeon is bound for a hostage till their return, and they dismissed with their lading. But how great their astonishment, when one, on opening his sack, finds the purchase-money returned! Guilt immediately awakens their fears, and they tremble with the apprehensions that God is now about to visit them for their sins. They who sold their own brother unjustly for twenty pieces of silver, may well fear, lest judgment overtake them as thieves. Note; A guilty conscience is subject to perpetual alarms. 

Verse 37
Genesis 42:37. Reuben spake unto his father— Reuben's expressions seem to denote a suspicion of his sons in Jacob; and, however rapid and passionate they may be, they indicate, at least, something good in Reuben; a sanguine and earnest disposition to please his father; a just confidence in his own intentions, as well as in Joseph. 

Verse 38
Genesis 42:38. My son shall not— Nothing can be more tender and picturesque than these words of the venerable old patriarch. Full of affection for his beloved Rachel, he cannot think of parting with Benjamin, the only remaining pledge of their love, now that Joseph, as he supposes, is no more. We seem to behold the grey-headed venerable father pleading with his sons; the beloved Benjamin standing by his side; impatient sorrow in their countenances, and in his all the bleeding anxiety of paternal love. It will be difficult, I believe, to find in any author, ancient or modern, a more exquisite picture. 

43 Chapter 43 

Introduction
CHAP. XLIII. 

Jacob, overcome by the entreaty of his sons, delivers Benjamin to them, and sends them again into AEgypt. Joseph receives his brethren with great kindness, brings Simeon out to them, and makes them a feast. 

Verse 8
Genesis 43:8. Send the lad— Benjamin was now more than twenty-four years of age, and a father of several children, see ch. Genesis 46:21. The Hebrews call the youngest of the family a lad, without regard to age, 2 Samuel 18:12, 1 Chronicles 22:5. See also ch. Genesis 37:30. 

That we may live and not die— The famine being severe, their corn is quickly spent. Jacob, with tender regard for his family, presses them to go; but Judah convinces him of the hopelessness of their journey, unless he will spare Benjamin, solemnly engaging to be surety for his return in safety. Judah's argument was very persuasive; he urged that Jacob could obtain nothing by withholding Benjamin, since, if he stayed at home, he must perish with all the family by famine: whereas, if he went, there was great probability of his returning in safety. 

Verse 11
Genesis 43:11. Take of the best fruits— Of the most rare and excellent productions of the land of Canaan; in the Hebrew, of the praise of the land. The authors of the Universal History observe, that "it is to be feared the generality of our expositors have not been very happy in their translation of some of the presents which Jacob sent into AEgypt; which has induced some learned critics, of a later date, to endeavour to give us a more rational account of them." Such were the honey, nuts, and almonds, which could be no great rarities in AEgypt; nor indeed any of the others, except the balm, which was that of Gilead, and of great price all the world over, a small quantity of which was a present worth accepting; but as for resin and wax, as many of our interpreters have rendered it, they could not be worth sending. 

Bochart, indeed, in the place above quoted, thinks that it was either resin or turpentine, rather than balm of Gilead; because Gilead was on one side Jordan, and Jacob was then at some small distance from it on the other: but that does not prove that there was none to be bought there, or to be sent for upon such an occasion. He adds, indeed, that Josephus affirms balm to have been unknown in Judea till the queen of Sheba brought some of it to Solomon from Arabia Felix; but Josephus may be mistaken. Besides, how came Gilead to be so famous for it afterwards? The queen hardly brought the trees thither; and if Solomon had sent for them afterwards, he would have planted them, in all likelihood, nearer to him; but whatever it was, it is plain that resin and turpentine could not be a present worth Joseph's acceptance. The next is honey, which was indeed very much admired by the ancients, as well Jews as Gentiles, for a delicious food; but, unless that of Canaan was better than ordinary, it was scarcely worth sending to an AEgyptian prime minister, since it is not probable that that country was without it. It is most likely, therefore, that they were dates, which are called by the same name, דבשׁ debash, as the Jewish doctors observe, and which, when fully ripe, yield a sort of honey not inferior to the other. The Arabic calls dates duboos, and the honey of them dibo, or dibis, to this day; and it is plain that Judea abounded in palm-trees of all sorts, more especially about Jericho, if we may believe Josephus and Pliny. The next is what we translate spices; but the Hebrew word, נכאת nekath, rather signifies storax than spices, being a noble aromatic gum, which was put into all precious spicy ointments. Myrrh, or, as it is in the original, לוט lot, is rather the stacte or laudanum of the Chaldee and Septuagint, the last name coming nearer the Hebrew word. It is thought to be the gum of the cypress-tree, and was one of the aromatics in the perfume prescribed by GOD to Moses. The word botnim, which our version renders nuts, signifies, according to Maimonides and Kimchi, pistaches, a sort of almonds very much esteemed by the ancients, not only for their taste, but also for their stomachic and alexipharmic quality. Theophrastus and Diascorides join the almonds with these, as fruits of the same kind. 

Verse 12
Genesis 43:12. Take double money— i.e.. Both the money which was returned in the mouths of the sacks, and as much more, to buy a second supply of corn. See Genesis 43:21-22. 

Verse 14
Genesis 43:14. If I be bereaved— Houbigant says that the Hebrew is verbatim, But I, as I shall be bereaved, so I will be bereaved: ego autem, ut orbus ero, ita orbus ero. One word demonstrates the event of the thing; the other, a mind prepared for that event, and that not a desirable one. So Esther, before she went in to king Ahasuerus, said, "If I must perish, I will perish;" (so it is in the original;) Esther 4:16. The prudence of Jacob is discernible in the present which he sent to Joseph; his justice, in the care which he took to restore the money found in the sacks; his piety, in the address which he makes to God Almighty for the success of their journey: but that which crowns all these virtues, is the perfect resignation which he shews to the will of God—If I be bereaved, I am, or rather, will be bereaved; if Providence think fit to deprive me of my children, I will submit, and bear it as patiently as I am able, entirely referring myself and the success of this whole affair to him. 

Note; 1. What a blessing is bread! Neither the mines of India, nor the spices of Arabia, can supply the want of it. 2. Submission to God's will is not only most for his glory, but for our comfort also. 3. Prayer should sanctify all our journies. If God Almighty go with us, mercy will compass us on every side. 

Verse 16
Genesis 43:16. Slay, and make ready— Hebrew, kill a killing; an expression denoting preparation for a grand repast, Proverbs 9:2. 1 Samuel 25:11. The usual time for the more solemn meal in these countries was at noon or in the evening. 

Verse 18
Genesis 43:18. The men were afraid— Here again, as in ch. Genesis 42:28. we see how conscience operates; they who had shewn no mercy are prone to believe that none will be shewn to them. The phrase, May seek occasion against us, is, in the Hebrew, as the margins of our Bibles render it, May roll himself upon us; i.e.. says Le Clerc, May bring an accusation against us: it is a metaphor taken from wrestling; where he who has overthrown his antagonist rolls himself upon him to keep him down. So Job 30:14. In my desolation they rolled themselves upon me. 

Verse 23
Genesis 43:23. Peace be to you— Set your hearts at ease; your God, and the God of your father, hath given you treasure; as much as to say, you are to acknowledge the providence of God in what hath befallen you: for the rest, I had your money; it came to my hands, and you may make yourselves easy. There is an ambiguity in the phrase, proper, and, no doubt, designed to keep up a state of suspense in their minds. 

REFLECTIONS.—Once more they are safely arrived, nor grudge their pains to relieve their hunger. When there is a famine of the word, shall we take less pains to travel for it? They are kindly received, and invited to Joseph's house; and this, instead of comforting, terrifies them. Fear makes every mole-hill a mountain, and creates suspicion even of our mercies. They resolve to prevent all accusation, by informing the steward of the money which was returned, with offers to repay it; but he quiets their fears with an acknowledgment of its receipt, bids them regard it as a gift from God, and takes all imaginable care till his master comes home. Note; 1. Honesty will be found the best policy. 2. Success in business should be regarded as treasure given of God. 

Verse 27
Genesis 43:27. Is your father well, &c.— Houbigant renders it, Is your father well, who, ye told me, was yet alive? They answered, Our father is well; for he is yet alive. Nothing can be more tender and affecting than this scene. He calls Benjamin, my son, Genesis 43:29 which was a courteous appellation, wherewith superiors usually saluted those beneath them. 

Verse 32
Genesis 43:32. And they set on for him by himself— There seems to have been three tables; one where Joseph sat alone in state, a second for the Egyptian courtiers, and the third for the eleven brethren. 

Because the Egyptians— The LXX translate these words, because every shepherd is an abomination to the Egyptians: and the paraphrases of Onkelos and Jonathan, because the Hebrews eat the animals which the Egyptians hold sacred. See ch. Genesis 46:34. and Exodus 8:26. The latter is the most generally received opinion, though both, perhaps, might concur in the present case. The Egyptians were addicted to such a number of superstitious niceties, even in their eating, that they could not endure to sit at table with the people of any other nation. Their aversion was not peculiar to the Hebrews; they had the same, as Herodotus informs us, to the Greeks; they would not so much as kiss the mouth of a Greek, nor eat with his knife or other instrument, apprehending it might be polluted by cutting or touching the flesh of one of those animals which they held sacred. There are many, however, who think that these superstitions were later than Joseph's days, and therefore resolve this abhorrence, not into a religious, but into a civil difference of manners between the two nations. Many learned men have thought, that the worship of the ox Apis was not only posterior to the times of Joseph, but that it was Joseph himself whom the Egyptians deified under the name of Apis, or the Father of his Country. See Vossius de Idolol. lib. 1: cap. 29. 

Verse 34
Genesis 43:34. And he took, and sent messes— In ancient times it was the custom, when all the meat was set upon the table, for the master of the feast to distribute their portion to every one. Joseph not only ranged his brothers in proper rank according to their age, which must have greatly astonished them, but, in the same order, sent each of them a mess, and to Benjamin, in token of his particular favour and nearer alliance, he sent five times as much as to any of the rest. Whether this was done merely as a distinguishing mark of kindness to Benjamin, or as a trial of his brethren's temper, to see whether they would look upon him with the same envious eyes as they had formerly done upon Joseph himself, it is certain that they were thus prepared for the opening of the plot, and would be more inclined to give credit to his words, when he discovered himself to them. 

Were merry with him— The Vulgate renders this very coarsely, inebriati sunt cum eo. The Hebrew signifies only, to drink heartily, in a middle, or indifferent sense. Song of Solomon 5:1. Haggai 1:6. In like manner the Greek μεθυομαι, by which the LXX often render שׁכר shecar, primarily signifies, to drink heartily, though not to drunkenness, and is plainly used in this sense in John 2:10. 

REFLECTIONS.—At dinner Joseph returns: his brethren renew their lowly obeisance, and, in their father's name, bow down before him as his servants. The sight of Benjamin awakens all his tenderness. With a heart melted with love (and how could he refrain?) he inquires after the good old man: Is he alive? And now unable longer to endure the moving scene, after an affectionate blessing on the lad, he hastens to his chamber, to give vent in tears to those tender passions, which burst involuntarily from his throbbing heart. When thus the commotion in his bosom was somewhat abated, he washes, and returns to entertain them. The tables are spread severally for him, them, and the AEgyptians; and while they wonder at the disposition made according to their several ages, they are nobly entertained, forget their fears and cares, and are merry with him. Benjamin is distinguished by a peculiar mess, but it seems neither to awaken their suspicion of the cause, nor jealousy of the favour. Note; 1. The tenderest passions possess the noblest souls. 2. A prayer for a blessing upon the soul, is a better gift than even Benjamin's distinguished mess: in such charity, a poor man may be very rich. 3. If others, weak or scrupulous, choose not to eat bread in communion with us, after our manner, we should learn, as Joseph with the AEgyptians, to bear with them in love. 

44 Chapter 44 

Introduction
CHAP. XLIV. 

Joseph commands his steward to hide his cup in the sack of Benjamin, and then to pursue his brethren. He declares that he will retain Benjamin with him for his servant: Judah pleads with him, and offers himself as a bondman in the place of Benjamin. 

Before Christ 1706. 

Verse 2
Genesis 44:2. My cup— See on Genesis 44:5. Joseph ordered this cup to be privately put into Benjamin's sack, in order to make a further trial of his brethren's temper, and to see whether, moved with envy, they would give up Benjamin, or help him in his danger. But I cannot think, with some, that he really designed to have made this a pretence for detaining Benjamin; or that he could be ignorant of his father's solicitous attachment to this his younger son. 

Verse 5
Genesis 44:5. Whereby indeed he divineth— This cup, which the Septuagint call κονδυ, kondu, the AEgyptian name for a cup, was a goblet or bowl, it is thought, with a great belly. It is plain, this was a cup used for common purposes; for the steward says, is not this it in which my lord drinketh? It is evident also, from Genesis 44:15 that to divine signifies to know or foretel things which are beyond the reach of common understandings: it is therefore probable, that there was some sort of divination by cups then in use among the AEgyptians. The Greeks and Romans, who had much of their religion from AEgypt, practised this method of divination, particularly, by observing the sparkling of the wine in their libations. It does not however follow, that Joseph really practised any such art; the steward may be supposed only to ask this question, to make the brethren think that he did so; and perhaps, from his being a known interpreter of dreams, the people might fancy that he was skilled in divination. Some interpreters, of good authority, think, that as the original word sometimes signifies simply to try, or make experiment, ch. Genesis 30:27. 1 Kings 20:33 the passage might be expounded thus, and whereby indeed he would make trial, namely, of your honesty. Others, who refer the word it, not to the cup, but to the theft, would read, will he not, by making trial, search it out? i.e.. do you imagine that your theft can be concealed from one who is so sagacious in discovering secrets? But as Joseph, in the 15th verse, speaks in the character of an AEgyptian, still desirous to conceal himself from them, I should rather think he refers to some custom or method of divination among the AEgyptians. The author of Observations on Passages of sacred Scripture observes, that "when Mr. Norden was at Derri, in the farther part of AEgypt, or rather in Nubia, in a very dangerous situation, from which he and his company endeavoured to extricate themselves by exerting great spirit; a spiteful and powerful Arab told one of his people whom they sent to him in a threatening way, that he knew what sort of people they were; that he had consulted his cup, and had found by it that they were those, of whom one of their prophets said, that Franks would come in disguise, and, passing every where, examine the state of the country, and afterwards bring over a great many other Franks, conquer the country, and exterminate them all." Nord. Voy. vol. 2: p. 150. 

Verse 8
Genesis 44:8. Behold, the money— Joseph's brethren urge, as a good proof of their honesty, and of the improbability of the charge laid against them, that it could never be supposed that they, who so faithfully restored the money found in their sacks, which they might so easily have concealed, would scandalously pilfer what was of so much less value, and which might be so easily discovered. Conscious of their innocence, they make the most confident, though incautious proposal; for, having been so strangely deceived with respect to the money found in their sacks, they ought to have been slower, at least, in the present case; see Genesis 44:9. 

Verse 10
Genesis 44:10. Let it be according unto your words— There appears a contradiction in this translation; the steward offering to accept their terms, and yet immediately proposing different ones; compare the ninth verse. Calmet is for rendering the verse thus: Certainly at present it would be just to treat you according to your own words; but he only who hath committed the theft, shall be my slave; I will take no advantage; the rest of you shall be blameless. 

Verse 13
Genesis 44:13. Rent their clothes— Loniginus lays it down in his Treatise on the Sublime, that one of the first means to attain it, is an accurate and judicious choice of the most suitable circumstances. We cannot have a higher instance of this excellence, than in that striking circumstance in the present narration, which fills the mind with a vast series of ideas: they rent their clothes, says Moses, by which single expression he paints their anguish and confusion, in more lively colours than could have been done by an enumeration of every circumstance indicating grief. 

Verse 14
Genesis 44:14. Judeah and his brethren— Judah, though not the eldest, is mentioned first, as being the principal actor in this scene, and as having particularly engaged with Jacob for Benjamin. It must have been peculiarly affecting to Joseph to have seen his brethren thus prostrate before him, covered with shame, and throwing themselves upon his mercy. Judah speaks with a pathetic energy, Genesis 44:16 what shall we say unto my lord? what shall we speak? or how shall we clear ourselves? nothing can be more natural, eloquent, or expressive of perturbation of mind, than these broken sentences. 

Verse 15
Genesis 44:15. Wot ye not— i.e.. Knew ye not. Wot, is an old English word, the preterite of weet, to know, though itself often used for the present. It is of Saxon original. 

Verse 16
Genesis 44:16. God hath found out the iniquity of thy servants— There is no doubt from the context, that Judah here speaks of the iniquity of the fact in question, which he confesses, and speaks of as the iniquity of them all, though one only was guilty. Josephus understands it in this sense, though many commentators, without sufficient reason I think, explain it of their owning the justice of God in thus punishing them for their former cruelty to Joseph. 

REFLECTIONS.—After their hospitable entertainment their fears are over, their beasts loaded, and home they are travelling, little suspecting the danger which seems to threaten them. An express arrives, charges them with a theft, as ungrateful as barefaced; they deny it solemnly; search is made, the cup is found on Benjamin, and he is arrested: they dare not leave their brother, nor make any plea to excuse him. They regard God's hand in the affliction, and return to yield themselves up servants to Joseph. Thus, 1. They most eminently fulfilled their own prediction, Shalt thou have dominion over us? They are not only suitors for favour, but bondsmen for life. 2. They shewed that regard for Benjamin, and that concern for Jacob, which Joseph wished. Note; Though once bad, it may not be always so. God can change men's hearts, and make them the reverse of what they have been. 

Verse 18
Genesis 44:18. Then Judah came near unto him— After the terrible sentence which Joseph had passed, Genesis 44:17. Judah became more immediately interested, and was concerned to plead the cause of his brother; and every man, who reads to the close of this chapter, must confess, that Judah acts here the part both of the faithful brother and dutiful son, who, rather than behold his father's misery, in case of Benjamin's being left behind, submits to become a bondsman in his stead; and, indeed, there is such an air of candour and generosity runs through the whole strain of his speech; the sentiments are so tender and affecting, the expressions are so passionate, and flow so much from artless nature, that it is no wonder, if they came home to Joseph's heart, and forced him to throw off the mask, as we find he does in the next chapter. The phrase, for thou art even as Pharaoh, signifies, for thou art of power and authority equal to Pharaoh; and therefore thy anger is as much to be dreaded, as even that of the king himself, Proverbs 19:12. Josephus and Philo have both largely paraphrased this speech of Judah; but there needs nothing more than a bare perusal of them to see the infinite superiority of that before us, in which true nature speaks. Dr. Jackson's remarks upon it cannot be too well observed: "When one sees," says he,* "such passages related by men, who affect no art, and who lived long after the parties that first uttered them; we cannot conceive how all particulars could be so naturally and fully recorded, unless they had been suggested by his Spirit, who gives mouths and speech to men; who, being alike present to all successions, is able to communicate the secret thoughts of forefathers to their children, and put the very words of the deceased (never registered before) into the mouths or pens of their successors for many generations after; and that, as exactly and distinctly, as if they had been caught and written in characters of steel or brass, as they issued out of their mouth. For it is plain, every circumstance is here related with such natural specifications, as if Moses had heard them talk; and therefore could not have been thus represented to us, unless they had been written by His direction, who knows all things, as well fore-past, as present, or to come." 

* On the Creed, b. i. c. 4. 

REFLECTIONS.—Bitter was the distress which now harassed the minds of the sons of Jacob. What shall they say? To confess the charge, were to acknowledge guilt they did not believe; to deny it, were still more dangerous, as a reflection on the governor's justice. In this dilemma, Judah, as most engaged, with rhetoric such as distress and nature taught, addresses with humblest submission the supposed offended ruler; and pleads with arguments, which, I doubt not, filled Joseph's bosom with deeper agitation, than even Judah felt. Benjamin's youth, the only son of a beloved mother; another brother he had, but dead; the aged father's life is bound up in the darling boy; it was at his command he was brought with reluctance; extorted from his father: should they return without him, death would instantly seize the good old man, and they be accessary to it: himself had become surety for the lad, and begs now to exchange; himself the bondsman, if Benjamin might be free. The thought of his father's sorrow recurs upon him; he can never think of seeing his face without the lad: he therefore casts himself upon the mercy of the Judge, and waits with terrible suspense to receive that sentence, on which the happiness or misery of Jacob's family depended. Note; 1. Every good child will make his parent's comfort one great business of his life. 2. When we address a ruler, title and honour are his due. 

45 Chapter 45 

Introduction
CHAP. XLV. 

Joseph discovers himself to his brethren; and, with Pharaoh's approbation, sends for his father into AEgypt: the brethren return to Jacob, who, hearing that Joseph was yet alive, revives at the news. 

Before Christ 1706. 

Verse 1
Genesis 45:1. Then Joseph could not— The beauties of this chapter are so striking, that it would be an indignity to the reader's judgment to point them out: all who can read and feel must be sensible of them; as, perhaps, there is nothing in sacred or prophane history more highly wrought up, more interesting or affecting. 

Verse 3
Genesis 45:3. Doth my father yet live— There is great beauty in this interrogation: it is highly expressive of anxious affection; and the transition is finely wrought: I am Joseph; doth my father yet live? Is the pleasing intelligence still which you have before given me? Mr. Pope, in a note on Homer's Odyssey, b. xvi. v. 490. observes. observes, "That the discovery of Ulysses to Telemachus, has some resemblance with that of Joseph's discovery of himself to his brethren; and it may not be disagreeable," says he, "to see how two such authors describe the same passion. I am JOSEPH, I am your brother JOSEPH." 

"I am ULYSSES I, my son! am he! And wept aloud; and he fell on his brother's neck, and wept. He wept abundant, and he wept aloud." 

"But it must be owned, that Homer falls infinitely short of Moses. He must be a very wicked man, who can read the history of Joseph without the keenest touches of compassion, and transport. There is a majestic simplicity in the whole relation, and such an affecting portrait of human nature, that it overwhelms us with vicissitudes of joy and sorrow. This is a pregnant instance, how much the best of heathen writers is inferior to the Divine historian upon a parallel subject, where the two authors endeavour to move the softer passions." But, above all, the one account is true, and the other feigned. 

Verse 5
Genesis 45:5. Now therefore be not grieved, &c.— See Genesis 45:8 and ch. Genesis 50:20. These passages discover to us the very noble and just ideas which Joseph entertained concerning the Providence of God, whose peculiar prerogative it is to bring good out of evil: but, besides this, we may observe a singular generosity and tenderness of temper in this apology to his brethren; in which he endeavours to remove every uneasy apprehension from their minds. Gracious and benevolent hearts are always unwilling to give pain: the same kindness of disposition, which makes them zealous to diffuse happiness, makes them tender of inflicting even a momentary smart. Joseph was unwilling that his brethren should feel any allay to the satisfaction which the present event afforded them; and therefore he turned, as it were, from their view, the very thought and remembrance of their former unnatural and most wicked behaviour to him, and directed their attention to reflections, which were equally comfortable and important; be not, &c. It was the suffering Providence of God, "You indeed thought evil against me," as he says in another place; but God, who can cause the worst intentions to produce the best consequences to the world in general, and to his church in particular, suffered it for good, to bring about, by that means, the preservation of many people's lives. 

To the same purpose Virgil: 

"Nor beauteous Helena nor Paris blame, Her guilty charms, or his unhappy flame: The gods, my son, th' immortal gods destroy This glorious empire, and the tow'rs of Troy." AEN. ii. ver. 620. 

But it must never be forgotten, that however the Supreme Ruler, of all events may bring good out of any evil, this will be neither excuse nor palliation for the transgressor himself. 

Verse 6
Genesis 45:6. Earing— i.e.. Ploughing, an old word, from aro, to plough. See Deuteronomy 21:4. Isaiah 30:24. 

Verse 7
Genesis 45:7. To preserve you a posterity— Heb. To put you for a remainder. See 2 Samuel 14:7. 

Verse 8
Genesis 45:8. Hath made me a father to Pharaoh— i.e.. God has given me as much authority in the court of Pharaoh, as if I were really the king's father; so that he undertakes nothing without my advice, and executes nothing without my orders. And what wonder? since the wisdom of Joseph was so great and experienced, that "the words of his mouth were generally received, not as coming from man, but from God," says Justin, in book 36: chap. 2. of his history. Princes usually conferred this title of father upon their favourite counsellors. He had so far obtained our favour, that he was called our FATHER, says Artaxerxes of Haman, Apoc. Esth. xvi. 11. Hence the Hebrews. Hence the Hebrews (and it was the same among the Greeks) gave this title to old men in their salutations, 2 Kings 2:12 and hence too the Roman senators were styled fathers. Calmet says, that the quality of father of the king; was a name of dignity in the court of AEgypt; and that among the Phoenicians, Persians, and Arabians, this name was given to certain grand officers. The Caliphs give the same name to their first ministers. 

Verse 10
Genesis 45:10. Thou shalt dwell in the land of Goshen— Goshen was the most easterly province of Lower AEgypt, not far from the Arabian gulph, lying next to Canaan; for Jacob went directly thither, when he came into AEgypt, and stayed there till Joseph came to him, ch. Genesis 46:28. It is called also the land of Rameses, ch. Genesis 47:11. See the note on that verse. Josephus, in his Antiquties, b. ii. c. 4. makes Heliopolis, the city of Joseph's father-in-law, the place of the Israelites' residence: and so it might be, for geographers place it within, or very near, the same country. Wells's Geog. vol. i. p. 369. St. Jerome derives the name of Goshen from a word which signifies rain, because it was oftener refreshed with showers than the other provinces of AEgypt. 

And thou shalt be near unto me— The province of Goshen could not therefore be far from the royal city, where Joseph resided at Pharaoh's court, which was at this time in the Lower AEgypt at Zoan, Psalms 78:43 called by other authors, Tanis. To have an idea of the situation of the Lower AEgypt, where Goshen was situated, consult the Universal History, vol. 1: p. 392, &c. 

Verse 12
Genesis 45:12. It is my mouth that speaketh unto you— The Chaldee adds, in our own language, without an interpreter, as before. 

Verse 13
Genesis 45:13. Tell my father of all my glory— He enjoins them to do this out of filial love, and in order to give satisfaction to his good old father, not with any vain or ostentatious views. In John 17:24 our Saviour says, that they may behold my glory. 

REFLECTIONS.—An address so affecting as that of Judah's, could not fail of moving any heart, not a stranger to the feelings of humanity; and how much more Joseph's, so deeply interested in every argument, and pierced with every word of Judah's expressive anguish. The servants instantly dismissed, a burst of tears, no longer to be restrained, gives vent to the overflowing tenderness of his soul. His brethren, who stood in tremulous expectation of instant doom, are astonished at the sight; but beyond all imagination surprised, when words begin to find a passage, and he cries, I am Joseph—Is my father yet alive? Confounded, they are dumb; guilt troubles them: but oh! how far is Joseph's heart from anger or revenge! He draws them near; comforts, instead of reflecting on them; bids them see God's hand bringing good out of their evil; and hastens them to carry his dear and aged father the strange tidings, and bring him down, to spend in plenty, in the land of Goshen, the remaining years of famine. With mutual kisses and embraces he seals the happy meeting, while tears of joy bedew each other's neck, and testify firm reconciliation. Reader, thy heart is unfeeling, if thy tears mingle not with theirs. Note; 1. We have here a beautiful emblem of God's compassions toward the sinful sons of men. 2. An astonishing display of his providence! how glorious and how merciful the dispensation! Blessed are they that trust in him. 3. It is not only the duty, but should be the delight of children to support their parents in their old age. 4. As Joseph says, Come down to me, Jesus says, Come up to me: and Pharaoh's kingdom could not provide such a dwelling, as those mansions which he has prepared for us in our Father's house in heaven. 

Verse 20
Genesis 45:20. Regard not your stuff— The word, which we render stuff, כלי keli, signifies furniture of any kind; whatever is prepared and finished for the use of man. And the expression, which is peculiar in the Hebrew, as the margins of our Bibles shew, seems only to signify, that they should pay no regard to their possessions or moveables in the land of Canaan. Chais translates it, ne regrettez point vos meubles, don't regret or grudge your moveables. The rendering of the Vulgate, leave nothing of your furniture behind, nec dimittatis quidquam de supellectili vestra, is wrong, as the reason given in the next clause manifestly shews; for the good of all the land of AEgypt is yours. 

Verse 22
Genesis 45:22. To—each man changes of raiment— St. Jerome renders it, two robes, binas stolas; and the Syriac, a pair of garments, which seems the true interpretation. Great part of the riches of the ancients consisted in changes of raiment, as well as in money; whence it became a custom to present changes of raiment either for honour or reward, Judges 14:13. 2 Kings 5:5. Luke 15:22. Horace mentions no less than five thousand robes in the possession of one Roman, lib. i. epis. vi. ver. 43. The guests at weddings usually were presented with, and appeared in, these garments; which explains Matthew 22:11. And the custom of keeping so many of these garments is referred to by St. James, your riches are corrupted, and your garments, preserved in your wardrobes, are moth-eaten, James 5:2. 

Verse 23
Genesis 45:23. Bread and meat for his father— The flesh which travellers in the east frequently carry with their other provisions, is usually potted, in order to preserve it fit for use. Dr. Shaw* mentions it as part of the provision he made for his journey to Mount Sinai, which commonly is not completed under two months; nor does he speak of any other sort of meat which he carried with him. In some such way, doubtless, was the meat prepared, which Joseph sent to his father for his viaticum when he was to come into AEgypt, ten asses laden with the good things of AEgypt, and ten she-asses laden with corn, and bread and meat, for his father by the way. But meat is by no means necessary for an eastern traveller; and especially for so short a journey as Jacob had to take; and still less for one who was to travel with considerable quantities of cattle, as we know Jacob did; see ch. Genesis 46:6; Genesis 46:32. who consequently could kill a goat or a kid, a sheep or a lamb for himself and his company, whenever he pleased. It was therefore, no doubt, sent rather as a mark of respect, and as a delicacy. And St. Jerome, in a letter of his, speaks of potted flesh in this light. 

* Pref. p. 11. 

There are other ways, however, in these hot countries of potting flesh for keeping, besides that of contusion mentioned by St. Jerome, and practised in our country. Jones, in the Misc. Curiosa, vol. 3: p. 388, 389. gives us this description of the Moorish elcholle, which is made of beef, mutton, or camel's flesh, but chiefly beef; and which "they cut into long slices, salt it well, and let it lie twenty-four hours in the pickle. They then remove it out of the tubs or jars, into others filled with water, and when it has lain a night, take it out, and hang it on ropes in the sun and air to dry. When it is thoroughly dried and hard, they cut it into a pan or cauldron, which is ready with boiling oil and suet sufficient to cover it, where it boils till it be very clear and red, if one eat it; which, taken out, they set to drain. When all is thus done, it stands till cool, and jars are prepared to put it up in, pouring the liquor they fried it in upon it; and as soon as it is thoroughly cold, they stop it up close. It will keep two years, it will be hard, and they look upon the hardest to be best done. This they dish up cold, sometimes fried with eggs and garlic, sometimes stewed, and lemon squeezed on it. It is very good any way, either hot or cold." 

Verse 24
Genesis 45:24. See that ye fall not out by the way— The word, rendered fall not out, is very strong in the original; it signifies, to quarrel with passion and fury, Proverbs 29:9. 2 Kings 19:27. Joseph, thinking that his brethren, reflecting upon all that had passed, might probably reproach each other; or, possibly, that their envy might be inflamed through the preference given to Benjamin, admonishes them to maintain that union which they once so unkindly had broken: thus, in the most delicate manner, intermixing admonition and reproof. Note; 1. In our way to heaven, we should carefully avoid disputes; we are brethren. 2. To forgive, becomes those who are forgiven. 3. We shall give the AEgyptians, the men of this world, a bad opinion of our religion, if we quarrel among ourselves. 

Verse 26
Genesis 45:26. Jacob's heart fainted— The Vulgate, and some others, render this passage, Jacob awoke, as it were, out of a dead sleep, yet he believed them not. The particle כי ki, rendered for in our version of the Bible, often signifies but, but yet, or although: and thus the meaning of the passage is, that though Jacob did not perfectly believe, or had not heard enough to be sufficiently confirmed in the belief of their words; yet the very hearing of Joseph's being yet alive, whom he thought so long dead, gave such a sudden shock to his blood and animal spirits, and poured in such a tide of joy upon his heart, as quite overpowered the venerable patriarch, and made him fall into a swoon. That sudden transports of joy, as well as other passions, will produce this effect, is well known from experience. Le Clerc quotes a remarkable instance out of Aulus Gellius. "After the battle of Cannae, in which the Roman army was cut to pieces, an ancient mother, hearing that her son was slain, pined with grief and melancholy; but the report proved false, and the youth returned not long after to Rome. The mother, struck with the sudden sight of him, was so overpowered with the fulness of unexpected joy which rushed in upon her, that she swooned away and died." 

Verse 27
Genesis 45:27. When he saw the waggons— The intelligence of his son Joseph was so unexpected, yet so important to the good old father, that he could scarcely be persuaded to believe the truth of it; nor could he be satisfied, without the convincing evidence of the magnificent presents which Joseph had sent him: then his spirit revived; i.e.. he not only recovered perfectly from his fainting fit, but was now raised to greater life and vigour than he had felt since the loss of Joseph. Pristino vigori restitutus est, says Bochart; he was restored to his ancient vigour. Joy revived his heart, says St. Chrysostom, just as fresh oil poured upon a lamp, which was ready to die, makes it rekindle, and shed a new and more vigorous light. 

Verse 28
Genesis 45:28. Israel said, it is enough— Two things his sons told him, says Bishop Kidder, viz. that Joseph was alive, and that he was governor of AEgypt; and the latter of the two Joseph required them to tell his father, Genesis 45:9 but, for Joseph's glory and dominion, Jacob does not rejoice as one greatly affected with it. It was his life gave him the joy: he said, It is enough; Joseph, my son, is yet alive! Nothing can more beautifully and nobly express the sentiments of a tender parent, than this exclamation. 

The Authors of the Universal History remark, that "the whole conduct of Joseph, from his being first brought into AEgypt to his discovering of himself to his brethren, having been much canvassed and disapproved, it will not be amiss to inquire how far it may be justified even abstracting from the hand of Providence being concerned in it: 1st, then, he is blamed for not having sent word to his father of his condition, who would have redeemed him at any rate; the city of Memphis, where he was sold, not being above eighty miles at most from Hebron, where Jacob dwelt. To this it may be answered, 1. That if he had returned home, his brethren would, in all likelihood, have taken a more effectual way to be rid of him, and, upon the first opportunity, have put their former bloody project in execution; and, 2. That AEgypt being the place where he probably expected the preferment which his dreams had fore-signified to him, it was by no means advisable for him to leave it, but to wait patiently there for the event. 2nd, Again, he is blamed for his rough and unjust usage towards his brethren, which, it is pretended, favours of revenge: but if revenge had been the chief motive of his behaviour, he could have indulged it in a more effectual manner, without any danger of being called to an account for it: whereas it is plain, he had a much better design in it, namely, either to bring their heinous cruelty towards him into their remembrance, as it actually did; see ch. Genesis 42:21-22. or in order to inform himself of the state of his family, especially of his father, and of his brother Benjamin; or, lastly, to make them relish his future kindness the better for the rough usage they had met with before. The last, and indeed the most considerable thing he is blamed for, is, his sending for his brother Benjamin, which he knew, his former behaviour considered, would cause an infinite deal of grief to his aged father, if not break his heart: and if he refused to send him, the whole family must starve at home, and Simeon remain in bonds. As for the latter part of the charge, Joseph had it still in his power to have remedied it, since, if he had found that his other brethren stayed longer than ordinary, he could but have sent Simeon home with what message and supply he pleased. But as for the other part of his behaviour, his causing Jacob to pass so many days, if not weeks, in all the fear and anxiety, which so dear a son's absence and danger could cause, it cannot easily be justified any other way, than by supposing that Joseph did certainly foresee [by information from Heaven,] what would happen, and that his father's grieving some time for Benjamin, would be so far from endangering his health, that it would only increase his joy when he saw him again, and give a greater relish to the news of his own advancement and success in AEgypt. Without this supposition, it is plain, such a sudden transition from, an excess of sorrow to one of joy, was of itself sufficient to have endangered his life or his senses." 

REFLECTIONS.—With eager haste the sons of Jacob fly to their father with this transporting message—Joseph is yet alive. Overcome with the tidings, Jacob's heart faints, and, trembling in hope, he suspects it too good news to be true. But when the evidence is undoubted, and the waggons come in view, his spirit revives, exultation and joy burst from his aged heart, and since Joseph is alive, it is enough: this is the summit of his worldly bliss—he will go and see him before he dies. Note; 1. The waggons of death are coming to remove us to Jesus; let not our trembling hearts faint, but revive at their approach. 2. A sight of their gracious children is among the greatest comforts which aged parents know. 3. To keep death in our view is always useful; for old men it is doubly needful, for it cannot be long before they die. 

46 Chapter 46 

Introduction
CHAP. XLVI. 

God appears to Jacob at Beersheba. The descendants of Jacob are enumerated. He sends his son Judah before him into Goshen, and is met by Joseph. 

Before Christ 1705. 

Verse 1
Genesis 46:1. And Israel came to Beer-sheba, &c.— Though this was in his way from Hebron, as it lay in the most southerly parts of Canaan; yet he probably made choice of it, the rather, as both Abraham and Isaac had consecrated the place, and there received favourable answers from God. See ch. Genesis 21:33. Genesis 26:23, &c. In his devotion he had an eye to God as "the God of his father Isaac," that is, a God in covenant with him; for by Isaac the covenant was entailed upon him. He "offered sacrifices," extraordinary sacrifices, besides those at his stated times. These sacrifices were offered, 1. By way of thanksgiving for the last blessed change of the face of his family, for the good news he had received concerning Joseph, and for the hopes he had of seeing him. 2. By way of petition for the presence of God with him in his intended journey. 3. By way of consultation. Jacob would not go, till he had asked permission of Jehovah. 

Verse 2
Genesis 46:2. And God spake unto Israel in the visions of the night— Probably the next night after he had offered his sacrifices. Those who desire to keep up communion with God, shall find that it never fails on his side. If we speak to him as we ought, he will certainly answer us. God called him by his name, by his old name, "Jacob, Jacob," to remind him of his low estate. Jacob, like one well acquainted with the visions of the Almighty, answers, "Here am I"—ready to receive orders. 

Verse 3
Genesis 46:3. I am God, the God of thy father— That is, I am what thou ownest me to be: thou shalt find me a God of divine wisdom and power engaged for thee; and thou shalt find me "the God of thy father," true to the covenant made with him. 

Fear not to go down into AEgypt— Which he might well have done, without this encouragement; not only because his forefathers Abraham and Isaac had in some degree been injured there, but because it had been foretold that their seed should be afflicted by the AEgyptians; an event which he might conceive would probably happen, if Joseph, their protector, should die before their return. He might also fear that, by this means, his posterity would be deprived of the land of Canaan; and, indeed, the encouragement which God gives him seems principally calculated to obviate this apprehension. I will there make of thee a great nation; I will go down with thee, to preserve and protect thee and thy family; and I will surely bring thee up again; that is, in thy posterity; for the Scripture frequently speaks of parents and children as one person. 

Verse 4
Genesis 46:4. I will go down with thee into AEgypt— Those who go where God sends them, shall certainly have God with them. And I will also surely bring thee up again.—Whatever low and darksome valley we are called into, we may be confident, if God go down with us, he will surely bring us up again to glory. 

Joseph shall put his hand upon thine eyes— Shall do the last tender office for thee of closing thine eyes; he shall survive thee; and thou shalt die in peace in his arms. The custom of closing the eyes of persons departed is very ancient; and they were usually the nearest and dearest friends who performed this last office. This descent into AEgypt was in the one hundred and thirty-seventh year of Jacob's life, two hundred and fifteen years after the promise made to Abraham, ch. Genesis 12:2-3. and in the year of the world two thousand two hundred and ninety-eight. 

REFLECTIONS.—We have here Jacob removing to AEgypt, with some singular events in the way. 

1st. His solemn sacrifice offered at Beer-sheba. It was a place where his fathers had enjoyed sweet communion with God; and he hoped there to enjoy the pretence of the God of his fathers. With thankfulness thus he acknowledges the past, and particularly his late mercies, and begs the continuance of Jehovah's blessing on his removal. Note; (1.) We must not neglect to worship God on a journey; as we need then peculiarly his care, we have a new cause to entreat his protection. (2.) Thanks for past mercies are an earnest of greater in store for us. 

2nd. God graciously meets him there. Observe, If our communion with God be interrupted, we must lay it at the door of our sloth and negligence. He calls him by his name, with the most gracious condescension, and speaks to him in terms of heart-reviving confidence. He is his Covenant-God, and will take care of him. 1. He silences his fears. Many fears might be expected to attend such a change: fear for himself, an old man, and little able to bear the journey; fear for his family, lest they should be so well pleased with AEgypt as to forget Canaan; or, remembering Abraham's vision, fearing this land of plenty might become a house of bondage. But one word from God quiets all. Note; If God says, Fear not, we may well be at rest, whatever our difficulties are. 2. He encourages him with promises. His family shall increase; God's presence shall be with him; and he will surely bring him back again; his bones shall lie in Canaan, his seed return to this land of their possession, and Joseph shall close his dying eyes. Note; (1.) It is an unspeakable comfort to a servant of Jesus going down to the grave to have his promises to preserve him there, and bring him up thence on the resurrection-day. (2.) It is pleasing even in death, when filial piety is at hand to pay the last kind office to the beloved departing parent. It is a wish as natural as innocent, Ille meos oculos comprimat, Let him close my dying eyes. 

Verse 7
Genesis 46:7. His daughters— As he had only one daughter, we must suppose that his daughters-in-law are here meant; see ch. Genesis 37:35. Bishop Warburton, according to his usual manner, observes, that "the promise God had made to Abraham, to give his posterity the land of Canaan, could not be performed till that family was grown strong enough to take and keep possession of it. In the mean time, therefore, they were necessitated to reside among idolaters, and to reside unmixed: but whoever examines their history will see that the Israelites ever had a violent propensity to join themselves to Gentile nations, and to practise their manners. God, therefore, in his infinite wisdom, brought them into AEgypt, and kept them there during this period, the only place where they could remain for so long a time safe, and unconfounded with the natives; the ancient AEgyptians being, by numerous institutions, forbidden all fellowship with strangers, and bearing, besides, a particular aversion to the profession of the Israelites, who were shepherds. Thus the natural dispositions of the Israelites, which in AEgypt occasioned their superstitions, and in consequence the necessity of a burdensome ritual, would, in any other country, have absorbed them into Gentilism, and confounded them with idolaters. From the Israelites going into AEgypt, arises a new occasion to adore the footsteps of Eternal Wisdom, in his dispensations to his chosen people." Divine Legation, vol. 3: p. 415. 

Verse 8
Genesis 46:8. Jacob and his sons— Jacob himself is to be reckoned in the number of those who went into AEgypt, as in Genesis 46:10 the sons of Simeon include Simeon, with his sons; and so of the other patriarchs. 

Verse 10
Genesis 46:10. Jachin—, 1 Chronicles 4:24 he is called Jarib. The same is to be observed of several others here named, it being common to give different names to the same person, and to pronounce the same name differently. 

Verse 12
Genesis 46:12. The sons of Pharez were Hezron, &c.— As Pharez could not be above ten years old when Jacob went into AEgypt, I approve of St. Augustine's interpretation of the words came into AEgypt, Genesis 46:8 which he supposes to include the whole time that Jacob lived in AEgypt, which was seventeen years; during which time Pharez may well be supposed to have had these two sons. 

Verse 15
Genesis 46:15. These be the sons of Leah, &c.— That is, the sons, together with their offspring, as the context plainly shews. When it is said, all the souls were thirty-three, Jacob is plainly reckoned among the number. 

Verse 20
Genesis 46:20. Unto Joseph in the land of AEgypt were born Manasseh and Ephraim, &c.— Here the LXX adds: "Manasseh had sons, whom his concubine, a Syrian, bore: Machir. And Machir begat Gilead. The sons of Ephraim, Manasseh's brother: Sutalaam and Taam, and the sons of Sutalaam, Edom." None of this is in the Hebrew or Samaritan Pentateuch; and the putting it in here must have been an interpolation; for Moses is here reckoning up the names and the number of the persons who went down at this time to AEgypt, or were in being then in AEgypt. Now Joseph himself was then in AEgypt, and his two sons, Manasseh and Ephraim; but their children, or grandchildren, here named in the LXX, could not be then born; for Joseph was at this time thirty-nine years old, as was shewn before; and it was after the age of thirty that he married. In nine years time he had two sons, Manasseh and Ephraim, as in the Hebrew; but no grandsons by them, much less a great-grandson, as in the LXX. Somebody, in very early times, found these grandchildren of Joseph mentioned in 1 Chronicles 7:14-20. (where they are mentioned as the chief of the tribes of Manasseh and Ephraim in their several times, but not as having been in being at the going down into AEgypt,) and inserted that mention of them in the margin of some copies of Genesis in the Septuagint, which afterwards came into the text. This insertion was either the cause or the consequence of another difference at 1 Chronicles 7:27 of the number of the souls of Jacob's family: either somebody, finding the number in the LXX, added these five to make up that number; or else, somebody finding these five, increased the number, which is in Hebrew seventy, to seventy-five. Wall. 

Verse 27
Genesis 46:27. All the souls—which came into AEgypt, were threescore and ten— In the former verse, all the souls which came with Jacob into AEgypt, and out of his loins, we are told, were threescore and six; add to these Jacob himself, Joseph and his two sons, and you have the number of threescore and ten. Concerning the difference in calculation in this verse and in Acts 7:14 the authors of the Universal History observe, "That it may be accounted for in this manner:—St. Stephen follows the first number of Moses, viz. sixty-six, out of which he excludes Jacob and Joseph and his two sons; to which he adds nine of their wives; for Judah's wife was already dead; and Benjamin is supposed to be still unmarried, and Joseph's wife out of the case: so that if we add these nine wives, who, though not of Jacob's blood, yet belonged to his family and to Joseph's kindred, (which is the expression St. Stephen makes use of,) to the number of sixty-six, it will amount to seventy-five." 

Verse 28
Genesis 46:28. Sent Judah—to direct his face unto Goshen— Judah, having acted a principal part in this transaction, was dismissed to Joseph, to inform him of his father's arrival, and, as it is in the Hebrew, to prepare before him Goshen, or in Goshen, i.e.. according to Onkelos, to prepare a place for his residence in Goshen, to receive directions from Joseph in what part of Goshen he should dwell. The LXX has it, Unto Joseph, to meet him at Heroopolis [' Ηρωων πολις ] in the land of Rameses. And Joseph made ready his chariots, and went up to meet Israel his father at ' Ηρωων πολις (Heroopolis). "The land of Rameses," says Wall, "seems to be another name for the land of Goshen; (ch. Genesis 47:6; Genesis 47:11) and the city to be some city in that land, of which the translators, at Alexandria, knew the name. Josephus, reciting this passage, says, that Joseph met his father καθ' 'Ηρωων πολιν at Heroopolis, as it is in the LXX. And this, by the way, shews that he drew his abridgment of the Sacred History, in many places, from the LXX, and not from the Hebrew; for the name in Hebrew would not have been a Greek name, as this plainly is. It is much more likely that they should appoint the place of meeting at some city, or particular place, than in a country at large." 

Verse 34
Genesis 46:34. Every shepherd is an abomination, &c.— Various reasons have been assigned by the learned why shepherds were held in abomination by the AEgyptians. There are so many proofs that shepherds, in general, were not abominable to the AEgyptians, that the expression, it is thought by some, should be taken in a limited sense, and the words of Moses confined only to foreign shepherds. See ch. Genesis 47:6; Genesis 47:17. "The AEgyptians," Herodotus tells us, "were divided into seven classes, one of which consisted of shepherds." But it is as difficult to account for the reason why foreign shepherds were thus abominable. It has been frequently supposed by commentators, that this abomination arose from the irruption of some Phoenician shepherds into AEgypt, who committed horrid devastations in the country, set up a kingdom called the pastoral kingdom, and kept the AEgyptians long in a state of abject slavery. But it appears very doubtful whether this pastoral kingdom was erected till after the time of Joseph. Many of our ablest chronologers are of opinion that this irruption of the shepherds happened not till long after Moses had brought Israel out of AEgypt. Many, with greater reason, have supposed that this abomination of shepherds, or keepers of herds and flocks, arose from their feeding upon their flocks and cattle, and offering them in sacrifice, which was contrary to the religion of AEgypt. Hence these animal sacrifices are called the abomination of the AEgyptians, Exodus 8:26. This appears the most probable solution; though, after all, possibly the word abomination need not be taken in its strictest sense, as if they held them impious or profane; for it sometimes signifies no more than to loath, heartily to contemn; Job 19:19.; see ch. Genesis 43:32.; and therefore the whole meaning may be, that the AEgyptian people, and particularly those who lived about the court, disdained to converse with shepherds, as they held their employment to be mean and despicable. The expression being so general seems to confirm this opinion, every shepherd, as well of their own nation as foreigners: for though the AEgyptians might abominate foreign shepherds, either from a remembrance of former servitude, or from superstition because they fed of their flocks, or offered them in sacrifice, it is not very probable that they could have the same reason for abominating their own shepherds, nor that Pharaoh would suffer any of his subjects, far less the keepers of his flocks, to offer in sacrifice, or eat, the flesh of those animals, which were the objects of religious worship. Herodotus tells us, that swine herds (one species of those who kept cattle) were so abominable in the eyes of their countrymen in AEgypt, that they were not allowed to enter their temples: none would either give them their daughters or take theirs in marriage; but they were obliged to marry among themselves. Houbigant renders this passage, Nam aversantur AEgyptii omnes gregum pastores, "for the AEgyptians disdain or have an aversion to all keepers of flocks." Besides these opinions, some have advanced, that this aversion to shepherds arose from their being generally addicted in those parts to robbery; they were a kind of outlaws, who lived upon the borders of their country, and there were guilty of constant incursions and thefts, which way of life made them abominable. Whatever opinion we embrace, it has the appearance of great generosity in Joseph, as Bishop Patrick remarks, not to conceal from Pharaoh the quality of his family, though such kind of men were under a very ill character. He hoped they would distinguish themselves from such vile shepherds as had made the name odious; and if they did not gain the love of the AEgyptians, they would be the more secure of the love of God, by not learning their evil manners and superstitions, from which they would be preserved by having no conversation with them. 

REFLECTIONS.—We have in this chapter, 1. The happy meeting of Jacob and Joseph. Judah having informed him of his father's arrival, Joseph's chariot is made ready, and he goes to meet him. Joseph's filial reverence and love equal Jacob's exultation: they embrace and weep for joy, while now the aged patriarch thinks he has lived long enough, since he has seen this happy day, and is content to die. Note; (1.) However the son may be advanced, it is his duty to reverence his parents, and not to grow above his own house. (2.) No joys here are without allay: when we embrace in heaven, the joy being perfect, every tear will be wiped from our eyes. (3.) He is a happy man who can say with comfort, When God pleases, let me die. 

2. His instructions how to behave before Pharaoh. He wished them to settle near Canaan, because they must return there again. He desires not to introduce them at court, lest they be infected with the idols of AEgypt, or exposed to the envy of the natives; besides, he would keep them united in a family, and employed in their own profession. Goshen, in all respects, suited this design. Note; (1.) High places are slippery; we should rather keep at a distance from advancement than court it. (2.) An honest calling is no disparagement to ourselves or our relations. 

47 Chapter 47 

Introduction
CHAP. XLVII. 

Jacob, and five of his sons, are introduced to Pharaoh, who assigns the land of Goshen to them. The AEgyptians deliver up their fields, their cattle, and themselves for food. Joseph assures Jacob, by an oath, that he will bury him in the sepulchre of his fathers. 

Before Christ 1705. 

Verse 6
Genesis 47:6. Make them rulers over my cattle— These words seem much to strengthen the interpretation of the last verse in the former chapter, which affirms, that shepherds were not held as impious and profane by the AEgyptians, but only as men of a mean and despicable profession: and, indeed, one can hardly conceive, that a man of Joseph's understanding would have introduced his family to Pharaoh, under a character profane and detestable to the AEgyptians. He had good reasons for desiring that they should assume a character, which was rather contemptible, as he wished them to be fixed in Goshen, and to be preserved distinct from all commerce with the AEgyptians. He wanted them not to become courtiers, or to be employed in any concerns of the state: he knew the designs of Providence with respect to them, and therefore chose that they should assume an employment which would continue them in that state of sojourning, whereto the Abrahamic family were destined, till the time appointed for their complete possession of Canaan. Much of the Eastern riches consisted in cattle, and great part of the king's revenue was raised from them; on which account there were some prime officers, to oversee the lower sort of shepherds. Such was Doeg to Saul, 1 Samuel 21:7 and those officers mentioned, 1 Chronicles 27:29; 1 Chronicles 27:34. and such was Tyrrhus to king Latinus, "Tyrrhus, chief master of the royal herd." PITT. "————Cui regia parent Armenta, et lati custodia eredita campi." VIRG. AEn. vii. 485, 486. 

Verse 7
Genesis 47:7. Jacob blessed Pharaoh— When the word, bless, says Calmet, is applied to God, it signifies to thank, or praise; when to men, it signifies, to wish them health, prosperity, or happiness: in which latter sense it is here used. Jacob blessed Pharaoh, i.e.. wished him health, and a long and happy reign, in gratitude for the protection with which he had honoured him and his family; and probably he did this in the name of the God of his fathers. The common salutation among the Jews, O king, live for ever! was of this same kind. 

Verse 9
Genesis 47:9. Of my pilgrimage— The life of a believer is no other than a pilgrimage; while distant from his heavenly country, he has no abiding city. This is the beautiful idea, under which the language of sacred Scripture represents life in general. It is peculiarly applicable to the lives of the patriarchs, but to none of them so much as to the life of Jacob. For what could be more truly a pilgrimage, than that of this holy man, always tossed from place to place, in Mesopotamia, in Canaan, in AEgypt, from Succoth, from Sichem, from Beth-el, from Hebron? Their lives were a proof and confession of a future state: thus they declared themselves, pilgrims and strangers on the earth, desiring a better country, that is, an heavenly, Hebrews 11:13; Hebrews 11:40. 

An hundred and thirty years— We are not to suppose that Moses relates all the conversation which passed between Pharaoh and Jacob: but what he has related, is extremely important to fix the sacred Chronology; for the age of Jacob, when he came into AEgypt, serves to discover the age of each of his sons, and to verify the different capital epochs of the sacred history. Jacob lived seventeen years after his arrival in the land of Goshen, and died, aged one hundred and forty-seven, a life, though long in comparison of ours, yet short, compared with Abraham's, who lived one hundred and seventy-five years, and Isaac's, who lived one hundred and eighty. In this light his days were few and evil, full of toils and griefs, and embittered with many calamities. 

Verse 11
Genesis 47:11. In the land of Rameses— Some great writers are of opinion, that Rameses is the name of a king, and that the part assigned to the family of Jacob belonged to the royal territories. There was certainly a king of this name among the kings of AEgypt. Others suppose, that this was the name of a province in the land of Goshen, assigned to Joseph's family, and that the city mentioned, Exodus 1:11 was denominated from the province. The former opinion, however, which is Sir John Marsham's, seems most probable; for it appears from the sequel of the chapter, that, at this time, king, priests, and people, had their lands independent of each other; so that it is reasonable to think that this land, where the Israelites were settled, was a part of the king's domains. 

REFLECTIONS.—Jacob's family being arrived, Joseph acquaints Pharaoh. Whereupon, 

1. We have their introduction to Pharaoh. Joseph was not, like many a great man now-a-days, ashamed of his poor relations: he calls them brethren, and presents them at court. Note; Christ is not ashamed of the meanest of his brethren, nor will refuse to present them before the throne of God, with exceeding great joy. 

2. Pharaoh's kind reception of them. He inquires their occupation: and having received their answer, and heard the design of their coming, he appoints them the land of Goshen for their flocks, and bids Joseph prefer any man among them who was active, over the royal herds. Note; (1.) For our Jesus's sake, we shall find favour in the presence of the heavenly King. (2.) Every member of the commonwealth must by his occupation contribute to its welfare: no idle vagrants, no drones should live in the hive. (3.) Activity and ingenuity in our profession, is the way to preferment in it. 

3. The particular regard paid to old Jacob. Pharaoh kindly inquires after his age, for hoary locks engage respect. Jacob replies with the submission of an inferior; and with the piety of a patriarch blesses Pharaoh. Note; (1.) Every Christian counts his life a pilgrimage. (2.) The longest age is but a few days compared with eternity; and the happiest life has a great alloy of evil. (3.) Our days are considerably shortened: they are now, compared with those of old, but a span long. (4.) An old man's benediction is to be revered; and the prayers of aged ministers and saints much to be valued. 

4. By Joseph's care, they are settled in the best of the land, and supplied abundantly with every necessary. Blessed be God for that better Jesus, who satisfies the souls of his people with plenteousness. 

Verse 14
Genesis 47:14. Joseph gathered up all the money— As long as the AEgyptians had any money left, they bought corn of Joseph, which supported them all the third, and, it is probable, the fourth and fifth years of the famine. That all the money of the people was expended, is, I think, very evident from the words of this verse, as well as the following, where we are told, that, when money failed, they gave up their cattle, &c. 

Verse 16
Genesis 47:16. Joseph said, Give your cattle— There was certainly no injustice, as Chandler in his Vindication observes, in making the AEgyptians pay for the corn, which Joseph had bought with Pharaoh's money, and laid up with great care and expence: and in demanding their cattle, he had, most probably, a view to save them; for, as they had not corn for themselves, they could much less have it for their cattle; and therefore this was the only way to preserve the lives of both, and to prevent that waste of the corn which must have been made if they had had the keeping and feeding of the cattle themselves: and it is highly probable, that he returned them their cattle after the famine, when they were fixed again in their several habitations, otherwise it would have been hardly possible for them to support their families, and carry on their business. 

Verse 18
Genesis 47:18. When that year was ended— The sixth year of the famine; they came the second year, i.e.. the next year after the sale of their cattle, which was the last of the famine, as appears from the next verse, compared with Genesis 47:23. 

Verse 19
Genesis 47:19. Wherefore shall we die—we, and our land— Land may be said, metaphorically, to die, when it lies uncultivated and desolate: this is agreeable, says Calmet, to the language of the poets, and of the best elastic writers. So Martial says, suburbanus ne moriatur ager.* Seneca, sata et vivere et mori dicimus.† See Job 14:7-8. 

* That the land about the city may not die. 

† We say that the corn-land either lives or dies. 

Buy us and our land for bread— It is to be observed here, that this is the voluntary offer of the people, not the demand of Joseph. We observed in a former note, that the land was divided among the king, the priests, and the people: but this national calamity, as Bishop Warburton observes, made a great revolution in property, and brought the whole possessions of the people into the king's hands, which must needs make a prodigious accession of power to the crown. But Joseph, in whom the offices of a minister and patriot supported each other, and jointly concurred to the public service, prevented, for some time, the ill effects of this accession, by his farming out the new domain to the old proprietors on very easy conditions. We may well suppose this wise disposition to have continued till that new king arose who knew not Joseph, that is, who would obliterate his memory, as averse to his system of policy. He greatly affected despotic government; to support which, he established a standing militia, and endowed it with lands formerly the people's, who now became a kind of villains to this order. 

And give us seed— This proves that the present was the last year of the famine. The AEgyptians, full of confidence in the predictions of Joseph, offered to sell themselves, and their land, to their king, that they might have seed to sow, in hopes of a crop the next year: for Joseph had told them there would be but seven years of famine; and possibly the Nile, the source of plenty, had begun to overflow the land as usual. 

Verse 21
Genesis 47:21. As for the people, he removed them to cities— Chandler, in his Vindication, observes well, "that in ch. Genesis 41:48. we are told, that Joseph gathered up the food, and laid it up in the cities; the food of the field, which was round about every city, laid he up in the same: so that, instead of suffering the people to live in the country, where it would have been difficult to have taken due care of them, he removed them into the cities where the corn was laid up, for the better conveniency of feeding them; an act of the greatest prudence, compassion, and generosity!" which account of Joseph's conduct is so natural, and so consistent with the rest of his character, that it renders equally vain the objections urged against him for thus transplanting the people, and the political and far-fetched reasons urged by many writers for his doing so. The text does not say, nor give the least hint to suppose, that he removed families from one city to another, and transplanted them to places most remote from their former possessions, which would have bred infinite confusion, been attended with great difficulties, and have made Joseph universally detested. We only read that he removed the people TO CITIES, from one end of the borders of AEgypt, even to the other end thereof, i.e.. very plainly, did cause the people throughout all the land of AEgypt to leave the country, and come to the cities where the corn was deposited, where they might more easily be fed, and when their absence from the country would be of no detriment, as tillage was at a stand. See Delaney's Revelation Examined, vol. 3: p. 227. 

Verse 22
Genesis 47:22. Only the land of the priests bought he not— Lord Shaftesbury has from this circumstance taken occasion to observe, in his usual way, "to what height of power the established priesthood was arrived, since the crown offered not to meddle with the church-lands: and that, in this great revolution, nothing was attempted, so much as by way of purchase or exchange, in prejudice of this landed clergy; the prime minister himself having joined his interest with theirs, and entered, by marriage, into this alliance." But his lordship seems to have forgotten, 1st, That the priesthood, in those days, was confined to the heads of families who were persons of the highest rank and power, almost equal to the king, consulted upon all matters of consequence, and who, upon a vacancy, were often raised to the throne. 2nd, That in consequence of their birth and dignity, and not of their priesthood, this great privilege was founded long before Joseph's time, and not by his indulgence and partiality to them. 3rdly, That out of their estates they defrayed all the charges of the sacrifices, ornaments, utensils, and other religious ceremonies, which were here performed with the highest and most costly splendor. And, 4thly, That they were the king's chief assistant counsellors, ministers, recorders, &c. as well as the professors and teachers of all arts and sciences, and the judges, chief magistrates, and officers of the kingdom; whose estates, therefore, how great soever we suppose them, could hardly exceed the expence necessary to support them in all those offices. So that it could not but have been unjust, as well as imprudent and dangerous, for the king, or his prime minister, to have made such an attempt to have alienated them. Univ. Hist. 

Verses 23-25
Genesis 47:23-25. Then Joseph said, &c.— These three verses confirm all that we have said of the wisdom and humanity of Joseph. A wise minister of state, but, at the same time, generous, tender, and compassionate, he acquired for his king all that his subjects possessed; yet, instead of rigorously insisting upon the bargain they had made, he returns them their estates, and only lays a tax upon them for the better support of his prince's crown and government, at the rate of four shillings in the pound, or a fifth part; which he found by trial, from what was taken up in the seven years of plenty, AEgypt could well spare; a favour, which we see the people acknowledge with the utmost gratitude, confessing, that he had been the very saviour of their lives. Thou hast saved our lives; let us find grace in the sight of my lord; we thankfully accept the generous grant, and we will be Pharaoh's servants, i.e.. hold our lands of him, and pay him the fifth part of the produce: which words of the people evidently prove their high satisfaction with Joseph, and sufficiently exculpate him from any of that blame wherewith modern infidelity has laboured to blacken his reputation. 

Verse 26
Genesis 47:26. Joseph made it a law— Chandler remarks, that Joseph, to his honour, was so far from enslaving the country, that, with the consent of king and people, he settled both the rights of the crown and of the subject upon the foundation of an irrepealable law, and was the first who limited the power of their princes. This circumstance seems confirmed by Diodorus, who, among other instances of the good government of AEgypt, mentions this, b. 1: "That the people were not oppressed with taxes; and that the husbandmen rented their lands, at a small price, of the king, the priests, and the soldiers:" a happiness which they seem to have derived from Joseph's constitution. 

Except the land of the priests only— i.e.. Except the fifth part of the land of the priests only, their land not becoming subject to the payment of any taxes. 

REFLECTIONS.—Business must interrupt the pleasing intercourse of friends: now Jacob is settled, Joseph returns to his employment. The famine was severe; the years of plenty had been neglected by the improvident people, and now they are ready to die for want: their money, their stock, their land, are first parted with; and, rather than perish, they offer themselves for meat: better live servants, they thought, than die of famine. Learn from the whole, (1.) How suddenly all our worldly comforts may leave us. If God withholds but the dew of heaven from us, all we possess cannot keep us from starving. (2.) To defraud the ministry, or render it despicable by want, was regarded even by the heathens as impious. Let those remember, who possess the revenues of churches where the minister scarcely eats bread from the altar which he serves, and they who pay a scandalous pittance for the service, while themselves live on the fleeces of the sheep they never feed, that even the AEgyptian Pharaoh shall rise up in judgment to condemn them. 

Verse 29
Genesis 47:29. Put—thy hand under my thigh— See note on ch. Genesis 24:2. 

Verse 30
Genesis 47:30. I will lie with my fathers— Jacob's desire to be buried with his fathers is easily accounted for, both from that natural inclination which men have to be buried with their ancestors, and from his faith in the Divine promise that his posterity should inherit the land. 

Verse 31
Genesis 47:31. Bowed himself upon the bed's head— The Septuagint and Syriac versions render this, Israel worshipped upon the top of his staff; and I see no sort of reason why the Hebrew should not have been rendered exactly the same in our version of the Bible; for, literally, it is, and Israel bowed himself upon the head of his staff, המטה עלאּראשׁ al rosh hammittah; מטה matteh, signifies, a rod, staff, or stick, or any thing upon which men are inclined, or lean; and in this view there is no contradiction between the passage, Hebrews 11:21 and the present: here it is only a mistake in our translation of the Bible, which has too exactly copied the Vulgate. The bowing himself was probably an act of religious worship; and Hallett remarks, that the leaning on his staff, is pertinently mentioned to intimate, that, feeble as he was, he would worship God in the best manner he was able. He thought it so great a privilege to be buried in the land of Canaan, that he bowed his head, in token of thankfulness for it. The bowing of David, mentioned 1 Kings 1:47-48. was an act of religious worship. See Judges 7:15. Exodus 4:31; Exodus 12:27. 

REFLECTIONS.—While others pined with want, Jacob and his family lived in plenty. His old age passed on as peaceful and serene, as his former days had been tempestuous. Note; It is a peculiar blessing to age, to have ease and rest, because it is most unfit for toil and labour. And now the time of Israel's death approached: this is the certain end of the longest life: happy they who see the approaches of death, and prepare for it accordingly. One great concern now engaged the patriarch's heart, and that was the disposal of his corpse. He desires to lie in the land of promise, as a confirmation to his posterity of their possession of it, and as a token of his own hope in that better rest which remained for the people of God. Joseph at his desire visits him, and swears to fulfil this his dying command; then Israel is satisfied, and bows in acknowledgment of the mercy. Note; When we can with confidence trust the Divine promise, and rest on the Divine oath, we shall with pleasure say, Now let thy servant depart in peace. 

48 Chapter 48 

Introduction
CHAP. XLVIII. 

Joseph brings his two sons, Manasseh and Ephraim, to be blessed by his father: Jacob, adopting them, places his right hand on the head of Ephraim, and his left on Manasseh, and assigns to Joseph that part of the land which he took from the Amorites. 

Before Christ 1700-1688. 

Verse 3
Genesis 48:3. God Almighty appeared unto me at Luz— Jacob, now approaching near his end, dispatched a messenger, Genesis 48:1 to inform his son Joseph of his state, who immediately, full of filial affection, hastened to his aged father with his two sons, in order to obtain his blessing; dispatching first a messenger, Genesis 48:2 to notify his arrival. The intelligence of his beloved son's approach revived the languishing spirits of old Jacob, who strengthened himself to receive him, and to communicate to him and his that blessing which God had heretofore promised him at Luz, or Beth-el, where God appeared twice to him, (ch. Genesis 28:13. Genesis 35:6; Genesis 35:9) and blessed him; i.e.. renewed the original blessing given to Abraham, ch. Genesis 13:15, &c. 

Verse 5
Genesis 48:5. And now thy two sons— The LXX have it, Now therefore thy two sons (thus expressing Jacob's faith in the Divine promises) are mine, as Simeon and Reuben; that is, shall be reputed my immediate sons, as if they were my natural offspring. I adopt them as my own sons, and they shall succeed to my inheritance in that quality; becoming, after my death, the heads of two different tribes, just in the same manner as Simeon and Reuben, my immediate issue, who are mentioned, as being the eldest: a double portion is thus bestowed upon Joseph, which was the privilege of the first-born, by putting his two sons upon a footing with Jacob's own children, 1 Chronicles 5:1. Whatever sons Joseph should have afterwards, 1 Chronicles 5:6 were not to be ranked in this quality, but to be considered in the same light with the descendants of the other brethren. 

REFLECTIONS.—1. As it is our duty to visit the sick, so it is a peculiar mercy to be present at the departure of dying saints; as it is fabled of the dying swan, they often then sing sweetest, and leave behind them a deep remembrance of their words. 

2. Lest the glare of the world's pomp might seem to make the favour despicable which Jacob now confers on Joseph and his sons, the old patriarch recites the promise that God had made him, to encourage them, notwithstanding present appearances, to prefer the hope of Israel to the honours of AEgypt. Note; (1.) They who with dependance on God's promises renounce the world, to suffer reproach and affliction with the people of God, will find in the end the wisdom of their choice. (2.) We cannot be too explicit in our wills, to prevent disputes when we are dead. 

Verse 7
Genesis 48:7. And as for me, when I came— As much as to say, "the favour I shew to your two sons is a new tribute which I pay to the memory of my beloved Rachel. The sudden death which deprived me of her, in circumstances which permitted me not to convey her body to the cave of Machpelah, robbed me at once of a most beloved wife, and of the pleasure of seeing any more children from her. However, in some measure to repair that loss, I know not how to do it in any manner more conformable to the sentiments of my heart, than by adopting your sons for my own, as if you were three brothers of the same much-valued mother." Note; True lovers never forget: it is Jacob's comfort now, that he shall meet her in glory whom he lost in Canaan. 

Verse 10
Genesis 48:10. The eyes of Israel were dim for age, so that he could not see— The dimness of Jacob's sight well accounts for his not distinguishing these children of Joseph; but, as soon as they were known to him, he embraced them with all imaginable tenderness; and the feeling heart may easily conceive the satisfaction which the good old patriarch must have had, in beholding not only a son whom he had given over for lost, but that son in an honourable state, and blessed with a posterity. His heart was warmed with the grateful sentiment—I had not thought to see THY FACE, says he; I even despaired of that satisfaction; and lo! abundant in mercy to me, God hath shewed me also THINE OFFSPRING! Genesis 48:11. 

Verse 12
Genesis 48:12. Brought them out from between his knees— We must suppose Jacob to be sitting upon his bed, with his legs upon the ground, see ch. Genesis 49:33. and the children standing between his knees, while he embraced them; whence Joseph took them to dispose them properly for the reception of his father's blessing; for which purpose he seems himself to have kneeled down by his father, and to have ordered his sons to do the same, placing them in such a manner, that Jacob's right hand might be laid upon the eldest; for the right hand, as strongest, has commonly been esteemed and used as most honourable. 

Bowed himself— Joseph's duty and honour towards his father are among the brightest ornaments of his character. A writer has well remarked upon it, that, "highly exalted as he was in the court of the greatest monarch upon earth, he thought it no lessening to bend before his aged father, and pay him all the marks of submission and duty; nay, and this at a time when the text assures us Jacob's eyes were dim, and could not see; and consequently, when he could not be upbraided by his father for want of due respect, and, probably, would not have been blamed by any other mortal; for who would have been so vain as to censure the conduct of one who was at that time in the highest reputation for wisdom and prudence of all mortals then alive? Or, if their vanity could have carried them to censure his conduct, their fear of Pharaoh's first minister would certainly have obliged them to keep their thoughts to themselves; yet, under all these circumstances of his father's blindness, his own exalted station, unrivalled wisdom, and uncontrolled power, Joseph's affection and dutiful heart would not suffer him to dispense with the least form of respect and veneration to his aged parent: for we read, that when he brought his sons to present them to his father, he bowed himself with his face to the earth. And, surely, there is not any one circumstance of his grandeur which reflects half so much lustre on his character as this single instance of filial humiliation. When I consider him upon his knees to God, I regard him as a poor mortal in the discharge of duty to his Creator, of adorable majesty, and infinite height above himself! When I behold him bowing down to Pharaoh, I consider him in the dutiful posture of a subject to his prince, to whom he was indebted for the highest exaltation and honour. But when I see him bending to the earth, before a poor, old, blind, decrepit father, I behold him with admiration and delight. How doth that humiliation exalt him!" &c. See Delaney's Sermons, p. 147. 

Verse 14
Genesis 48:14. Israel stretched out his right hand— Laying hands on the head was always used among the Jews in giving blessings, in appointing men to any office, and in the consecration of solemn sacrifices. This is the first time we meet with the mention of it; but we often read of it afterwards; see Numbers 18:23. Deuteronomy 34:9. Matthew 13:15. Acts 6:6. 1 Timothy 4:14. Jacob laid his right hand upon the head of the younger, which, we are told, he did wittingly, or although Manasseh was the first-born: he well knew, by the spirit of prophecy, that Ephraim's posterity would prove a more powerful tribe than that of Manasseh. It is observable, how God, from the beginning, has very frequently preferred the younger to the elder, as Abel before Cain, Shem before Japheth, Isaac before Ishmael, Jacob before Esau, Judah and Joseph before Reuben, and here, Ephraim before Manasseh, as afterwards Moses before Aaron, and David the youngest before all his brethren. This is to be resolved entirely into the wise but secret counsel of God, so far as it regards temporal blessings and national privileges, as the Apostle tells us, Romans 9:11. But this preference has no concern with God's conferring a greater measure of his love and approbation on one person than another; for this we are assured can arise from nothing but men's spiritual and moral characters; it is the determination of truth, that with God there is no respect of persons; but in every nation, he that feareth him and worketh righteousness is accepted with him, Acts 10:34-35. But this subject shall be fully considered in its due place. 

Verse 15
Genesis 48:15. And he blessed Joseph— Probably he might bless Joseph as well as his sons: but the context would rather lead one to believe that the blessing here appropriated to Joseph was that given immediately to his sons: Jacob blessed him in blessing his children; for to bless the children is to bless the parents themselves. In his blessing he reminds Joseph and his children both of the piety of their ancestors, and of the goodness which God had shewn in consequence of that piety; "God, before whom my fathers did walk, strictly obedient to his laws, see ch. Genesis 5:24.; the God who fed me all my life long, see Psalms 23.; the God who protected and preserved me, and, like a watchful shepherd, supplied all my wants." Thus he at once reminds them of their duty, and encourages them to the practice of it, by setting before them what they might expect, if, like their forefathers, they walked with God. 

Verse 16
Genesis 48:16. The angel which redeemed me from all evil— See Gen 16:17 and chap. Genesis 31:11. It is to me evident, that this angel was Christ; 1st, Because this same name is given to Christ in other places, and particularly in Malachi 1:2 nd, Because the angel who conducted the Israelites is called Jehovah, Exodus 19:24 and, according to St. Paul, this angel was Christ, 1 Corinthians 4:9. And, 3rdly, Because the manner in which Joseph speaks of him, which redeemed me from all evil, naturally refers to that title of Redeemer, which God hath appropriated to himself, Psalms 19:14. Isaiah 43:14; Isaiah 47:4. 

Let my name be named on them— i.e.. Let them be mine; I adopt them, and will have them henceforth called and esteemed the children of Jacob. These are words of adoption. 

Grow into a multitude— How far this was verified, see Numbers 34:29. See also Deuteronomy 33:17. Joshua 17:17. It appears from the texts here referred to, that there were in Moses's time eighty-five thousand two hundred men of war by these two sons of Joseph; a greater number than proceeded from any other son of Jacob. 

Verse 17
Genesis 48:17. When Joseph saw—it displeased him— Jacob was guided by the spirit of prophecy in what he did, Joseph only by paternal affection. Though Joseph himself was endowed with the spirit of prophecy, he possessed it not now; for prophets were not always inspired, nor with the knowledge of all things. Old Jacob speaks with prophetic energy: I know it, my son, I know it, Genesis 48:19. He also shall be great; but his younger brother shall be greater than he; his posterity shall be greater, both in number and in dignity: and in completion of this, the family of Ephraim was a more numerous tribe than that of Manasseh, Numbers 1:32-34. and in many respects had the pre-eminence, Numbers 18:20. Deuteronomy 33:17. Joshua and Jeroboam both were of this tribe; and the kingdom of the ten tribes is frequently called that of Ephraim, Isaiah 9:17; Isaiah 11:13; Isaiah 28:1. Hosea 5:12-13; Hosea 5:15. What is called a multitude of nations, shall become a multitude of nations, is, in the Hebrew, fulness of nations, that is, of families; as much as to say, "His offspring shall replenish the country with numerous families:" the fulness of the earth, and the fulness of the sea, is that which the earth and the sea contain, and which replenishes them, Psalms 96:11. Isaiah 42:10. Psalms 24:1. 

Verse 20
Genesis 48:20. In thee shall Israel bless— i.e.. So eminent and prosperous shall these two tribes be, that it shall become a proverbial form among my posterity, in wishing happiness to others: God make thee as Ephraim and Manasseh; a form, we are told, which continues among the Jews to this day; while their blessing to their female children is, God make thee at Sarah and Rebecca. Zedekiah and Ahab are, on the other hand, proposed for execration. See Jeremiah 29:22. 

Verse 22
Genesis 48:22. Which I took out of the hand of the Amorite— Where are many particulars in the lives of the patriarchs, and of others, which are not related at all in Scripture; and there are some instances of a transient reference to facts of this kind, to things which have been said and done, but are never related. See ch. Genesis 36:24. Deuteronomy 2:9. Joshua 24:11. Acts 20:35. Of this sort, I apprehend, is the present passage; at least, we have no mention in Scripture of any portion of land taken from the Amorite by the sword and bow of Jacob. All, therefore, which can be said upon the subject, must be mere conjectures; of which the most probable is, that the parcel of ground near Shechem, which Jacob purchased of Hamor, is here meant; and which, probably, he took or recovered, by force of arms, from the Amorites, who, it seems, had seized on it after his removal to another part of Canaan, ch. Genesis 35:1. for this place was the inheritance of Joseph's sons, Joshua 17:1; Joshua 17:18; Joshua 20:7. It is mentioned as the parcel of ground which Jacob gave to Joseph, John 4:5 and thither Joseph's bones were carried out of AEgypt and buried, Joshua 24:32. 

REFLECTIONS.—The good old Israel was sinking fast under the infirmities of age; the eyes of his body were dim, but the eye of his faith bright and piercing. The sons of Joseph are brought near to him, and they are embraced with tenderest affection, and with deep acknowledgment of God's goodness. Note; God often exceeds all his people's hopes, and therefore deserves all their praises. We have here, 

1. The blessing pronounced: that God, whose tender mercies he and his fathers had experienced, who had delivered them out of every affliction, and before whom they had walked, should bless the lads, and make them, according to the covenant of promise, a great people. Note; (1.) It becomes us to bear testimony for God in a dying hour, for the encouragement of others, as well as to testify our thankful acknowledgment to him. (2.) They who are redeemed from the evil of sin have no evil to fear in death. (3.) If we desire the blessing of our pious parents upon us, we must be careful to follow their steps. 

2. The comfortable parting with Joseph. Note; (1.) When creature-comforts fail, still God is with us; and though the desire of our eyes is by death taken from us, we are encouraged to hope we shall shortly go to them, to this land of our fathers, though they cannot return to us. (2.) Every father may make distinctions in the portions of his children, if all be done with equity and without partiality: peculiar desert should have peculiar reward. 

49 Chapter 49 

Introduction
CHAP. XLIX.* 

Jacob, being about to die, blesseth his sons, and foretelleth what shall happen to each of them hereafter. He giveth them charge concerning his funeral, and dieth. 

Before Christ 1688. 

* I feel it my duty, in my annotations on this important chapter, as well as on some other parts of Scripture, to enlarge considerably for the sake of the critical reader; but shall always be careful to make compensation, in the course of the commentary, to those who are particularly attached to spiritual reflections. 

Verse 1
Genesis 49:1. Called— Jacob, sensible that his last hour drew near, and having made an end of blessing Joseph's two sons, as is related at length in the preceding chapter, now calls all his sons together, that he may take his farewel of them. 

That which shall befall you— We have in Scripture many instances of fathers summoning their children, or magistrates the people under their charge, to attend to their last words, ch. Genesis 27:4. 1 Kings 2:1. Joshua 23; Joshua 24. where the declarations, except in the case of Isaac, are to be regarded rather as prayers for their posterity, or as directions for their conduct, than in the light of prophecies. But, in the remarkable prophecy before us, we have, as it were, an epitome of the history of the most extraordinary nation that ever existed, for near the space of fifteen hundred years. We have facts so remote, and some of them so extraordinary, foretold in it, that, as they are infinitely beyond the penetration of human sagacity, they must be allowed by every fair inquirer, when he sees how exactly they were fulfilled, to have been dictated by the unerring Spirit of GOD. 

An opinion prevailed very early in the world, that the soul, when it was near departing from the body, acquired a presaging faculty. Socrates and his disciples seem to have been persuaded of the truth of it, as we are informed by Plato and Xenophon; and Tully relates many instances in proof of it, and cites Homer to that effect. Whether this was a popular notion in Jacob's time, it is not material to inquire: it is highly probable, however, that his sons, who were well acquainted with the intercourse there had been between GOD and their fathers, were persuaded that their parent's voice was to them at that juncture, as the oracles of God, and that they gave credit to it accordingly. 

In the last days— In after-times. The phrase הימים באחרית in the end of days, is not used for time which is immediately coming on, but only for a remote future time, as will appear on consulting Numbers 24:14. Deuteronomy 4:30; Deuteronomy 31:29. Daniel 2:28; Daniel 10:14. And as none of Jacob's children, or any of his descendants, till the fourth or fifth generation, possessed the portions assigned them, we may infer from the event, that by these words we are to understand the time which passed from the settling of the Israelites in Canaan to their general dissolution as distinct tribes. 

Verse 2
Genesis 49:2. Gather yourselves together— Jacob received a double blessing, spiritual and temporal, the promise of the land of Canaan, and the promise of the seed in which all the nations of the earth should be blessed; which promises were first made to Abraham, then repeated to Isaac, and afterward confirmed to Jacob; and Jacob, a little before his death, bequeaths the same to his children. The temporal blessing, or inheritance of the land of Canaan, might be shared and divided among all his sons; but the blessed Seed could descend only from one; and Jacob accordingly assigns to each a portion in the promised land, but limits the descent of the Messiah to the tribe of Judah, and at the same time, sketches out the characters and fortunes of all the tribes. Bishop Newton. 

Verse 3
Genesis 49:3. Reuben, &c.— Dr. Durell observes on this prophecy, that in the former part "Jacob dwells on the circumstance of Reuben's primogeniture, and, by the affectionate manner in which he expresses himself, seems to be concerned that his eldest son was to reap no advantage from it; he then, by opposing his great insolence to his great dignity, insinuates that the one proceeded from the other; and after having touched upon his crime in general, in the conclusion he declares that he should in no wise be eminent among his brethren; and that because he had incestuously defiled his father's bed. This is the reason that is given (and it is indeed a very satisfactory one) for Reuben's loss of those privileges which his birth would otherwise have entitled him to." 

My might, and the beginning of my strength— These expressions imply one and the same thing, and are sufficiently explained by the word first-born, which immediately precedes. See Deuteronomy 21:17. Psalms 78:51. 

Verse 4
Genesis 49:4. Unstable as water— Thou hast been unstable as the waters, Durell renders it, following the Samaritan reading, which according to his judgment connects better with the preceding verse. 

Shalt not excel— The Chaldee paraphrase has it: Thou wast to have had three parts, viz. the birth-right, the kingdom, and the priesthood; but, because thou hast followed thy own will, as water spilled, thou shalt not prosper:" thou art deprived of that dignity which belonged to thee; for to the birth-right belonged, as is generally believed, two shares of the heritage, the priesthood and the kingdom; of all which he was deprived. The right of birth was given to Joseph, (for he had two shares of the inheritance,) Levi had the priesthood, and Judah the kingdom. See ch. 25: Genesis 49:31. 

REFLECTIONS.—The dying patriarch assembles his sons, to inform them concerning their posterity. They come at his command, and he enjoins them solemn attention, as to matters in which they were highly interested. Note; (1.) The words of dying parents should deeply affect their children, and be long remembered by them. (2.) Though we cannot prophesy with Jacob, we can from God's word admonish men of what will be the final issue of their conduct in this world. They who do good shall go into life everlasting; and they who do evil into everlasting fire. Reuben, as first-born, is called; his birth-right, his excellence, and superiority are mentioned; but he is solemnly degraded into the lowest place; no judge, prince, or pro phet springs from that tribe; his crime is remembered to his confusion, and his unstable temper marked with indelible reproach. Note; Though sin may be forgiven of God, gross acts of lewdness leave a brand which is never forgotten among men. 

Verse 5
Genesis 49:5. Simeon and Levi are brethren— That is, fellows in wickedness. אחים achim, rendered brethren, is used for persons of the same turn of mind. See Proverbs 18:9; Proverbs 18:24. Jacob intimates that these his sons were not nearer related in blood than in their cruel disposition, which had manifested itself in an act shocking to humanity; on the mention of which, Proverbs 18:6 he immediately breaks off, declares in an affecting manner that he was not privy to, and testifies his utter abhorrence of it. He comes next to some of the particulars of that infamous day, when these two chiefs, in cold blood, destroyed a whole town, from the principal to the meanest inhabitant, (as is related at length, with all the circumstances of perfidy and inhumanity, ch. 34:) In Proverbs 18:7 the good old man, roused with indignation at so barbarous a scene, warmly exclaims against the immoderate wrath which had produced such bitter fruits, and takes his leave of them, by assuring them that their punishment, though flow, would certainly overtake them. 

Instruments of cruelty, &c.— i.e.. Their swords were instruments of cruelty. They have abused their arms, by cruelly and deceitfully killing the innocent Shechemites. The Hebrew word מכרתיהם mekeroteihem, seems very naturally derived from כרת karet, to cut off as a branch, Isaiah 18:5 and so to signify instruments of cutting, swords, &c. and to justify the marginal translation of our English Bibles, weapons of violence. 

Verse 6
Genesis 49:6. O my soul, come not thou, &c.— Or, into their secret my soul entered not. But our translation is much more emphatic. Jacob, by this pathetic exclamation, testifies the higher detestation of his sons' barbarity. Their secret, means their wicked designs, which are called their secret, because such designs are commonly carried on with deep secrecy. See Psalms 64:2. He goes on, unto their assembly, Mine honour, be not thou united. Mine honour answers to my soul in the preceding line, and, like it, is frequently used in poetry for the pronoun of the first person, Psalms 16:9. Grotius explains this:—"I have not stained mine honour, or rather, let mine honour never be stained, by joining in their cursed assembly." The sentiment rises: in the former clause Jacob says, that he would not choose to be concerned in their secret designs: here he declares, that, as he valued his honour and self-approbation, he would shun the very place where they were assembled, for fear of catching the infection. 

In their anger they slew a man— The singular for the plural; for he means the inhabitants of Shechem, see ch. Genesis 34:25. [slew all the males]; as he means the town of Shechem by the wall, which they are said to have digged down. 

Verse 7
Genesis 49:7. Cursed— The excessive anger and resentment here mentioned may be justly said to have produced cursed effects, and, in consequence, the curse which immediately follows. Job pours this execration not upon their persons, far less upon their posterity, but upon their boisterous passion; as much as to say, let the implacable desire of revenge, which they cherished in so settled and inflexible a manner, and the cruel and bloody issue of that revenge, for ever appear execrable in the eyes of all the world. 

I will divide them in Jacob— Jacob, full of the Holy Spirit, speaks here as an oracle of GOD, attributing to himself what belonged to the Supreme Disposer of all things, and what did not come to pass till some generations after. By Jacob and Israel, he here means the land of Canaan and the other countries which were to be divided among his sons. In this division the Simeonites had only some towns and villages given them in the worst part of Judah's lot, Joshua 19:1; Joshua 19:51. which not finding large enough for them, they removed at different times, and formed colonies in different parts, which they conquered from the Idumeans and Amalekites. See 1 Chronicles 4:39; 1 Chronicles 4:43. The Levites had their forty-eight cities dispersed among the twelve tribes in proportion to their extent, Joshua 21. These two tribes, therefore, were not only separated from one another, but each from itself, in a great measure, according to Jacob's prediction. Bishop Newton observes from Fagius, that it hath been a constant tradition among the Jews, (which is also confirmed by the Jerusalem Targum,) that the tribe of Simeon were so straitened in their situation and circumstances, that great numbers were necessitated to seek a subsistence among the other tribes, by teaching and instructing their children. As maledictions of this kind are only temporary and conditional, this was, in future time, taken off the tribe of Levi for their zeal against idolaters, their dispersion being turned into a blessing. 

We subjoin a paraphrase of these verses: "Simeon or Levi might have succeeded to the right of primogeniture, of which their brother's incest has justly deprived him, had they not proved such instruments of treacherous cruelty. May my soul be for ever preserved from such bloody counsels, and my honour unstained by such horrid guilt! for the fierceness of their anger hurried them to commit murder, and the impetuousness of their fury made them break through all obstacles which opposed them. Cursed be their anger, for it was violent, and their revenge, for it was cruel. This savage and inhuman society, which they contracted for such vile purposes, obliges me to divide their tribes, and, by the spirit of prophecy, to foretel that they shall be disunited, and scattered in Israel." 

REFLECTIONS.—Simeon and Levi have still a severer judgment pronounced on them than Reuben. They were men of a bloody disposition, utterly unlike their peaceable father; and the murder of the Shechemites, though a prosperous wickedness, meets now its recompence: since they will not be restrained by their father's advice, they shall lie under his curse. With abhorrence of their deeds, he professes his innocence, and brands their cruel wrath with deepest detestation: though preserved by Providence from being scattered by the enraged Canaanites, yet God will visit them, and scatter them among the tribes. Note; (1.) The best fathers frequently cannot restrain their children from vile deeds. (2.) The greater dissimilarity of children from their parents is often observable; the meekest man has often a most passionate child. (3.) Though wickedness seems to succeed for a time, we may be assured the curse is coming. (4.) We must disdain all fellowship with wicked men and their deeds. 

Verse 8
Genesis 49:8. Judeah— Jacob, having disinherited, in part, his three eldest sons, on account of their crimes, comes now to his fourth, who, according to the ancient and established law among nations, had the best right to succeed to what they had forfeited. He takes occasion to observe in the beginning of the discourse which he addresses to him, that as his name implied praise, he, accordingly, should be praised by his brethren; and that, on account of his military exploits, they would honour him as their chief; for that reason he is compared in the next verse to a lion, whom none dared to oppose. The allegory ended, Jacob resumes the subject (Genesis 49:10.) from which he had digressed, explains what those honours should be which he had only mentioned in general, and says expressly, that they should consist in his having the supreme power; which whoever obtained, whether some of his descendants or others, they should continue fixed in the portion assigned him for his inheritance, till the Messiah, whom he should have the honour to reckon among his posterity, should come to establish his universal empire. Indeed, this tribe was highly honoured in early times. It led the van of the armies of Israel, and had the first place in the encampments in the wilderness; see Numbers 2:3 was, after Joshua's death, fixed upon to lead the others to battle, Judges 1:1-2. and produced David, that great captain, who made an entire conquest of his enemies: I have, says he, pursued mine enemies, and overtaken them, neither did I turn again till they were consumed; and presently after he adds, Thou hast also given me the necks ףּער oreph, or rather, the backs of mine enemies, &c. Psalms 18:37; Psalms 18:50. 

Thy father's children shall bow down before thee— This is not to be understood, as some have imagined, as if all Judah's posterity were to be particularly honoured in their own persons by their brethren. It is sufficient for the accomplishment of this part of the prophecy, that they all partook of the honours of David, elected from among them, whom all the tribes acknowledged as their lawful sovereign, 2 Samuel 5:1-3. and from whom descended a very long race of kings, and THE MESSIAH himself, whose kingdom is everlasting, to whom all knees bow, Philippians 2:10.; that they had in this portion the temple, the throne, and the metropolis; and that all the tribes were enjoined to go thither to worship at all the solemn festivals, Psalms 122:4. It is in respect of these circumstances that the historian is to be understood, when he says, Judah prevailed above his brethren, for out of him came the chief ruler. See 1 Chronicles 5:2. 

Verse 9
Genesis 49:9. Judeah is a lion's whelp— The common interpretation given to this verse is, that it is an allegorical repetition, or illustration by similes of the former: the warlike Judah being compared to a lion, and his enemies to a lion's prey: in which sense a gradation is observed, Judah being compared first to a lion's whelp, then to a grown lion, then to a lioness (for so the original of the word, rendered an old lion, signifies; see Ezekiel 19:2-3.) a lioness being reckoned the fiercest and most invincible of all. Thus the beginning, increase, and full growth of the power of this tribe is expressed. Balaam uses the same similitudes, Numbers 23:24 and Numbers 24:9. to denote high-spirited valour and magnanimity; and these passages seem fully explicative of each other. From the prey, my son, thou art gone up: he speaks as if he saw Judah returning in triumph with the spoils of his enemies, alluding to the manner of lions, who return up to the mountains, after they have satiated themselves in the vallies. The next words, he stooped down, he couched as a grown lion, allude also to the manner of lions couching down to rest in their dens, after they have devoured their prey, Psalms 104:21-22. and very aptly express Judah's dwelling fearless and secure, after their many victories, 1 Kings 4:25 as the last clause, who shall rouse him up? in a very elevated manner intimates, that it would be as dangerous for an enemy to disturb the repose of this warlike tribe, as it would be to provoke the rage of a slumbering lion. This part of the prophecy, thus explained, was verified in the many valiant worthies of the tribe of Judah, but more particularly in HIM, who is called the Lion of the tribe of Judah, and who will put all enemies under his feet, Revelation 5:5. Indeed they always distinguished themselves by their valour, as a tribe. The Chaldee paraphrases this verse, he shall have dominion in the beginning, and in the end; the kingdom of the house of Judah shall be magnified: for from the judgment of death, thou hast rid thy soul, O my son! he shall rest and dwell in strength as a lion, as a lioness: there shall be no kingdom which shall stir him. 

Verse 10
Genesis 49:10. The sceptre, &c.— We shall not attempt to enter into the various expositions which have been given of this celebrated passage, but shall content ourselves with laying before the reader a few of those which appear to us the clearest and most unexceptionable. 

I. The sceptre, i.e.. the power of government; law-giver, i.e.. a judge or a person who dispenses law; from between his feet, i.e.. of his posterity, Judah's posterity, Judah being often taken for the whole race of the Jews: Until Shiloh, i.e.. the Peace-maker, come; and until the gatherings of the nations shall be to him, viz. at the destruction of the Jewish state by Titus, Christ being then come, and the Gentiles converted. See Matthew 24:14. Shiloh is derived from Shalah, which word signifies, safety, salvation, peace, happy, fortunate, prosperous, triumphant. 

II. The sceptre shall not depart from Judah— The word שׁבט shebet, which we translate, a sceptre, signifies, a rod, or staff of any kind; and particularly the rod or staff which belonged to each tribe as an ensign of their authority; and thence it is transferred to signify, a tribe, as being united under one rod or staff of government, or a ruler of a tribe; and in this sense it is used twice in this very chapter, Matthew 24:16. Dan shall judge his people, as one of the tribes, or rulers, of Israel. It has the same signification in 2 Samuel 7:7. In all the places wherein I have walked with all the children of Israel, spake I a word with any of the tribes, or rulers, of Israel? In the parallel place of Chronicles, it is Judeges of Israel, whom I commanded to feed my people Israel, saying, why build ye not me an house of cedar? The word does indeed sometimes signify a sceptre, but that is apt to convey an idea of kingly authority, which was not the thing intended here. The LXX translate it, αρχων, a ruler, which answers better to a law-giver in the following clause. It could not, with any sort of propriety, be said, that the sceptre should not depart from Judah, when Judah had no sceptre, nor was to have any for many generations afterwards: but Judah had a rod or staff of a tribe, for he was then constituted a tribe; as well as the rest of his brethren. The very same expression occurs in Zechariah 10:11 and the sceptre of AEgypt shall depart away, which implies that AEgypt had a sceptre, and that that sceptre should be taken away: but no grammar or language could justify the saying, that Judeah's sceptre should depart, or be taken away, before Judah was in possession of any sceptre. Would it not therefore be better to substitute the word staff, or ruler, instead of sceptre, unless we restrain the meaning of sceptre to a rod or staff of a tribe, which is all that is here intended? The staff, or ruler, shall not depart from Judah; such authority as Judah then had, was to remain with his posterity. It is not said or meant, that he should not cease from being a king, or having a kingdom, for he was then no king, and had no kingdom; but only that he should not cease from being a tribe, or body politic, having rulers and governors of his own, till a certain period here foretold. 

Nor a law-giver from between his feet— The sense of the word sceptre will help us to fix and determine the meaning of the other word מחקק mechokek, which we translate a law-giver. For, if they be not synonimous, they are not very different. Such as the government is, such must be the law-giver. The government was only of a single tribe, and the law-giver could be of no more. Nor had the tribe of Judah, at any time, a legislative authority over all the other tribes; no, not even in the reigns of David or Solomon. When David appointed the officers for the service of the temple, (1 Chronicles 25:1; 1 Chronicles 25:31. Ezra 8:20.) and when Solomon was anointed king, and Zadok priest, (1 Chronicles 29:22.) these things were done with the consent and approbation of the princes and rulers of Israel. Indeed. the whole nation had but one law, and one lawgiver, in the strict sense of the word. The king himself was not properly a law-giver; he was only to have a copy of the law, to read therein, and not to turn aside from the commandment, to the right hand or to the left, Deuteronomy 17:18; Deuteronomy 17:20. Moses was truly, as he is styled, the law-giver, Numbers 21:18. Deuteronomy 33:21. And when the word is applied to any other person, or persons, it is used in a lower signification. For it signifies not only a law-giver, but a judge; not only one who maketh laws, but likewise one who exerciseth jurisdiction. In the Greek it is translated ηγεμενος, a leader or president; in the Chaldee, a scribe; in the Syriac, an expositor; and in our English Bible it is elsewhere translated a governor, as in Judges 5:14 out of Machir came down governors, and out of Zebulun they that handle the pen of the writer. The law-giver therefore is to be taken in a restrained sense, as well as the sceptre: and perhaps it cannot be translated better than judge; nor a judge from between his feet.* Whether we understand it, that a judge from between his feet, shall not depart from Judah, or a judge shall not depart from between his feet, I conceive the meaning to be much the same, that there should not be wanting a judge of the race or posterity of Judah, according to the Hebrew phrase of children's coming from between the feet. They who expound it of sitting at the feet of Judah, seem not to have considered that this was the place of scholars, and not of judges, or doctors of the law. As Dan, Judges 5:16 was to judge his people as one of the tribes or rulers of Israel; so was Judeah, and with this particular prerogative, that the staff or ruler should not depart from Judah, nor a judge from between his feet, until Shiloh came. 

* Some have supposed, that mechokek signifies primarily a staff or ensign of legislative or judicial authority; and that the phrase from between his feet, alludes to the ancient custom of a judge's sitting with a staff of authority between his feet, leaning or resting his hand on the top of it, as sitting in judgment, or attending in a court of justice. See PARKHURST on the word. 

Until Shiloh come— That is, until the coming of the Messiah, as almost all interpreters, both ancient and modern, agree. For howsoever they may explain the word, and whencesoever they may derive it, the Messiah is the person plainly intended. The LXX translate it, until τα αποκειμενα αυτω, the things reserved for him come; or, according to other copies ω αποκειται, he for whom it is reserved, come: and what was the great treasure reserved for Judah, or who was the person for whom all things were reserved, but the Messiah, whom we hear declaring in the gospel, Matthew 11:27 all things are delivered unto me of my Father; and again, ch. Genesis 28:18. all power is given unto me in heaven and in earth? The Syriac translates it to the same purpose, he whose it is: I suppose, meaning the kingdom: and the Arabic, whose he is; I suppose, meaning Judah: and whose was Judah, or whose was the kingdom, so properly as the Messiah's, who is so many times predicted under the character of the king of Israel? Junius and Tremellius, with others, translate it filius ejus, his son; as if it was derived from שׁיל shil, profluvium sanguinis, or שׁליה shilejah, secundina, that wherein the infant is wrapped, and thence, by a metonimy, the infant itself. And who could be this son of Judah, by way of eminence, but the Messiah, the Seed in which all the nations of the earth should be blessed? In the Samaritan text and version it is, the peace-maker; and this, perhaps, is the best explication of the word; and to whom can this, or any the like title, be so justly applied, as to the Messiah, who is emphatically styled by Isaiah, ch. Genesis 9:6. the Prince of peace; and at whose birth was sung that heavenly anthem, Luke 2:14. Glory to God in the highest, and on earth peace, good-will towards men? 

We now proceed to draw the full and exact completion of this part of the prophecy. The twelve sons of Jacob are constituted twelve tribes, or heads of tribes, Luke 2:28. To Judah it was particularly promised, that the sceptre, or rod of the tribe, should not depart from him, nor a judge or law-giver from between his feet: his tribe should continue a distinct tribe, with rulers, and judges, and governors of its own, until the coming of the Messiah. The people of Israel, after this settlement of their government, were reckoned by their tribes, but never before; and the tribe of Judah made as considerable a figure as any of them. When it was promised to Judah particularly, that the sceptre should not depart from him, it was implied that it should depart from the other tribes; and accordingly the tribe of Benjamin became a sort of appendage to the kingdom of Judah; and the other ten tribes were, after a time, carried away captive into Assyria, whence they never returned. The Jews also were carried captive to Babylon, but returned after seventy years; and, during their captivity, they were far from being treated as slaves, as appears from the prophet's advice to them, Jeremiah 29:5; Jeremiah 29:32. Build ye houses, and dwell in them; and plant gardens, and eat the fruit of them, &c. Many of them were so well fixed and settled at Babylon, and lived there in such ease and affluence, that they refused to return to their native country. In their captivity they were still allowed to live as a distinct people, appointed feasts and fasts for themselves, and had rulers and governors of their own, as we may collect from several places in Ezra and Nehemiah. When Cyrus had issued his proclamation for the rebuilding of the temple, then rose up the chief of the fathers, saith Ezra, Ezra 1:5 so that they had chiefs and rulers among them. Cyrus ordered the vessels of the temple to be delivered to the prince of Judah, Ezra 1:8 so that they had then a prince of Judah; and these princes and rulers, who are often mentioned, managed their return and settlement afterwards. It is true, that, after the Babylonish captivity, they were not so free a people as before, living under the dominion of the Persians, Greeks, and Romans; but still they lived as a distinct people under their own laws. The authority of their rulers and elders subsisted under these foreign masters, as it had even while they were in AEgypt. It subsisted under the Asmonean princes, as it had under the government of the judges, and Samuel and Saul; for, in the book of Maccabees, there is frequent mention of the rulers and elders, and council of the Jews, and of public acts and memorials in their name. It subsisted even in our Saviour's time; for, in the Gospels, we read often of the chief priests and the scribes, and the elders of the people. Their power indeed in capital causes, especially such as related to the state, was abridged in some measure; they might judge, but not execute, without the consent of the Roman governor, as I think we must infer from John 18:31. Then said Pilate unto them, take ye him, and judge him according to your law: the Jews therefore said unto him, it is not lawful for us to put any man to death. The sceptre was then departing, and in about forty years afterwards it totally departed; their city was taken, their temple was destroyed, and they themselves were either slain with the sword or sold for slaves; and, from that time to this, they have never formed one body or society, but have been dispersed among all nations; their tribes and genealogies have been all confounded, and they have lived without a ruler, without a law-giver, and without supreme authority and government in any part of the earth; and this a captivity not for seventy years, but for above seventeen hundred. 

And unto him shall the gathering of the people be— Or, the obedience of the people, as it is otherwise translated. These words are capable of three different constructions; and each so probable, that it is not easy to say which was certainly intended by the author; or rather, as the different senses perfectly coincide with each other, it is probable that the Holy Spirit intended to include the whole. 1st, The words may relate to Judeah, who is the main subject of the prophecy, and of the discourse preceding and following; and by the people we may understand the people of Israel; and then the meaning will be, that the other tribes should be gathered to the tribe of Judah, which sense is approved by Le Clerc and some late commentators. Or, 2nd, They may relate to Shiloh, who is the person mentioned immediately before; and, by the people, we may understand the Gentiles; and then the meaning will be, that the Gentiles should be gathered, and become obedient to the Messiah; which sense is consonant to other texts of Scripture, and is confirmed by the authority of most ancient interpreters; only some of them render it, And he shall be the expectation of the nations. Or, 3rdly, They may still relate to Shiloh, and yet not be considered as a distinct clause, but be joined in construction with the preceding words, until Shiloh come, the word until being common to both parts; and then the sentence will run thus, Until Shiloh come, and to him the gathering, or obedience of the people; that is, until the Messiah come, and until the people or nations be gathered to his obedience; which sense is preferred by the most learned Mr. Mede and some others. 

Each of these interpretations may very well be justified by the event; for, if we understand this of Judah, that the other tribes should be gathered to that tribe, it was in some measure fulfilled by the people's going up so frequently as they did to Jerusalem, which was in the tribe of Judah, in order to obtain justice in difficult cases, and to worship God in his holy temple, 

Whither the tribes go up, (saith the Psalmist, Psalms 122:4-5.) the tribes of the Lord, unto the testimony of Israel, to give thanks unto the name of the Lord. For there are set thrones of judgment; the thrones of the house of David. Upon the division of the kingdoms of Israel and Judah, the tribe of Benjamin, and the priests and Levites, and several out of all the other tribes, (see 2 Chronicles 13:16.) went over to Judah, and were so blended and incorporated together, that they are more than once spoken of under the notion of one tribe, 1 Kings 11:13; 1 Kings 11:32; 1 Kings 11:36. And it is expressly said, 1 Kings 12:20 there was none that followed the house of David but the tribe of Judah only, the rest being swallowed up in that tribe, and considered as parts and members of it. In like manner, when the Israelites were carried away captive into Assyria, 2 Kings 17:18 there was none left but the tribe of Judah only; and yet we know that the tribe of Benjamin, and many out of the other tribes, remained too; but they are reckoned as one and the same tribe with Judah. Nay, at this very time there was a remnant of Israel which escaped from the Assyrians, and went and adhered to Judah; for we find afterwards, that in the reign of Josiah there were some of Manasseh and Ephraim, and of the remnant of Israel, who contributed money to the repairing of the temple, as well as Judeah and Benjamin, 2 Chronicles 34:9 and at the solemn celebration of the passover, some of Israel were present, as well as of Judah, and the inhabitants of Jerusalem. When the people returned from the Babylonish captivity, several of the tribes of Israel associated themselves, and returned with Judeah and Benjamin; and in Jerusalem dwelt of the children of Judah, and of the children of Benjamin, and of the children of Ephraim and Manasseh, 1 Chronicles 9:3. At so many different times, and upon such different occasions, the other tribes were gathered to this tribe, insomuch that Judah became the general name of the whole nation; and, after the Babylonish captivity, they were no longer called the people of Israel, but the people of Judah, or Jews. 

Again; If we understand this of Shiloh or the Messiah, that the people or Gentiles should be gathered to his obedience, it is no more than is foretold in many other prophecies of Scripture. It began to be fulfilled in Cornelius the Centurion, whose conversion, Acts 10. was, as I may say, the first fruits of the Gentiles; and the harvest afterwards was very plenteous. In a few years the Gospel was disseminated, and took root downward, and bore fruit upward in the most considerable parts of the world then known. We ourselves were of the Gentiles, but are now gathered unto Christ. 

Lastly; If we join this in construction with the words preceding, until Shiloh come, two events are specified as forerunners of the sceptre's departing from Judah, the coming of the Messiah, and the gathering of the Gentiles to him; and these together point out with great exactness the precise time of the sceptre's departure. Now it is certain, that before the destruction of Jerusalem, and the dissolution of the Jewish commonwealth by the Romans, the Messiah was not only come, but great numbers likewise of the Gentiles were converted to him. The very same thing was predicted by our Saviour himself, Matthew 24:14. This Gospel of the kingdom shall be preached in all the world, for a witness unto all nations, and then shall the end come, the destruction of Jerusalem, and end of the Jewish constitution. The Jews were not to be cut off till the Gentiles were grafted into the church; and in fact we find that the apostles and their companions preached the gospel in all parts of the world then known. Their sound, as St. Paul applies the saying, Romans 10:18 went into all the earth, and their words unto the ends of the world. And then the end came. Then an end was put to the Jewish polity in church and state. The government of the tribe of Judah had subsisted, in some form or other, from the death of Jacob to the last destruction of Jerusalem; but then it was utterly broken and ruined; then the sceptre departed, and hath been departed ever since. And now even the distinction of tribes is in a great measure lost among them: they are called Jews; but the tribe of Judah is so far from bearing rule, that they know not for certain which is the tribe of Judah; and all the world is witness, that they exercise dominion nowhere, but live in subjection everywhere. See Bishop Newton. 

Verse 11-12
Genesis 49:11-12. Binding his foal unto the vine, &c.— In the 8th and 9th verses the pre-eminence and military power of Judah is predicted; in the 10th, the continuance of that power till a certain period; and in these two verses, the fertility of the land which Judah should inherit, and wherein he should exercise this power, is described, under such images as particularly correspond to that part of Judea which fell to the lot of the tribe of Judah. Dr. Durell translates thus: "Tied to the vine is her foal, and the ass's colt to her choice vine; and her garment is washed in wine, and her clothes in the blood of grapes." And he observes, "That the whole expresses but one general sense. To tie asses in vineyards, and to wash clothes in wine, are generally understood to be hyperbolical phrases, denoting such extraordinary abundance, that grapes would hardly be more regarded than grass, or wine than water. To attribute eyes, teeth, and clothes to a country, might seem a great licence; but prosopopoeias are so frequent in the prophets, that they need not be cited to justify Jacob's considering Judah here under that image, or in the light of his virgin daughter." 

The vineyards of Engedi, and of Sorek, so famous in Scripture, Song of Solomon 1:14; Song of Solomon 1:17. were in this tribe; and so was the brook of Eshcol, whence the spies brought those extraordinary bunches of grapes, Numbers 13:23-24. That this portion also abounded with good pasture-grounds is probable, from its being the place in which Abraham, Isaac, and Jacob sojourned, who had all numerous herds of cattle. Besides, the vales of Bethlehem and Hebron, one of the vales of Sharon, celebrated for its rich and extensive pastures, is supposed by some to have belonged to Judah. See Univ. Hist. vol. 1: p. 415. 8vo. Josephus observes of Judea in general, that it is a good pasture-country. "The blessing of Jacob," says Dr. Shaw, Travels, p. 366, 367. Which was given to Judah, was not of the same kind with the blessing of Asher, or of Issachar, that his bread should be fat, or his land should be pleasant, but that his eyes should be red with wine, and his teeth should be white with milk;" And he observes, that "the mountains of this country abound with shrubs, and a delicate short grass; both which the cattle are more fond of, than of such plants as are more common to fallow grounds and meadows. Nor was this method of grazing peculiar to this country; inasmuch as it is still practised all over mount Libanus, the Castravan mountains, and Barbary; in all which places, the higher grounds are set apart for this use, and the plains and vallies for tillage. For, besides the good management and oeconomy, there is this further advantage, that the milk of cattle, fed in this manner, is far more rich and delicious, as their flesh is more sweet and nourishing. It may be presumed likewise, that the vine was not neglected, in a soil and exposition so proper for it to thrive in." And he mentions particularly the many tokens which are to be met with "of the ancient vineyards about Jerusalem and Hebron," and "the great quantity of grapes and raisins, which are thence brought daily to the markets of Jerusalem, and sent yearly to Egypt." 

Most of the fathers, and many late interpreters, have considered these two verses as prophetical of Christ; because he calls himself a vine, and rode upon an ass, the foal of an ass: and they explain the washing of his garment in wine, of his flesh being covered with blood; which the wine in the sacrament represents. His eyes, say they, were more red than wine at his passion: and the meaning of his teeth are whiter than milk is, that in his mouth was found no guile; or the words signify, in general, the purity of his doctrine. 

We here subjoin a brief paraphrase of this blessing. "JUDAH, thy name signifies praise; and accordingly, thou shalt have the praise of all thy brethren. They shall fall prostrate before thee, as before their king and sovereign, and thine enemies shall be forced to submit their necks to thy yoke. Like a young lion shall my son fall upon his prey, and, like an old lion, or a fierce lioness, ready to rush upon it; who shall dare to rouse him up? The sceptre shall not depart from Judah, nor a law-giver from between his feet, until Shiloh, the Messiah, come, and the people be gathered unto him. His portion shall abound with such fertile vineyards, fruitful fields, and pasture-grounds, that he shall tie his ass to the vine and palm-tree, and wash his garments in the juice of the grape, and his teeth with the milk of his kine." Note; In a more glorious sense, Jesus is this lion of the tribe of Judah, Head over all, to whom his enemies must bow, and whom his saints adore. He is the Law-giver; to him will the gathering of the people be; and in him are the rivers of wine and milk, every Gospel-blessing, richly and freely dispersed without money and without price. 

Verse 13
Genesis 49:13. Zebulun shall dwell at the haven of the sea— As Jacob mentions his sons according to seniority, in regard to their respective mothers, this would have been, according to that method, Issachar's place. Though it may not be thought necessary to assign a reason why Zebulun has here, in Deuteronomy 33:18 and Joshua 10:17 the precedence; it seems not improbable, that this distinction was grounded on the same principles as that of Jacob, Moses, Ephraim, &c. who, in similar circumstances, and for the same reason, are mentioned before Esau, Aaron, and Manasseh, &c. i.e.. according to the election of Grace, of which more shall be said in another place. Zebulun's portion of the country was preferable to Issachar's; for, besides the advantages he had in common with him, and that our Lord chiefly resided in this tribe, and hence was called a Nazarene, he is here promised a sea-coast, with harbours commodious for ships, and bordering on Phoenicia, the mother of navigation and commerce. Durell. If Jacob had been present at the division of the promised land, he could hardly have given a more exact description of Zebulun's lot; for it extended from the Mediterranean on the west, to the lake of Gennesareth on the east side. 

Zidon— The town so called is not meant here; for Zebulun's border was very distant from it; but the country belonging to the Zidonians, or Phoenicians, it being not unfrequent in Scripture to use the capital for the province. The blessing may be paraphrased thus, "Zebulun's dwellings shall spread themselves along the coasts of the sea: there he shall have commodious havens, and stretch the number of the ports he shall frequent, as far as the country of Zidon." 

Verse 14
Genesis 49:14. Issachar is a strong ass— Heb. An ass of bone, i.e.. brawny, strong, robust. Jacob having compared Judah to a lion, to denote his courage and valour, compares Issachar to an ass, to give us an idea of his strength, his patience, and assiduity in the labours of the field: asses were highly esteemed and much used in Judea. 

Couching down between two burdens— The proper signification of the word משׁפתים mishpetaim, here rendered burdens, is, the divisions in a stall or stable; i.e.. the bars or boards which divide it into distinct standings. The two bars or rails, according to Taylor, denote the labours of husbandry, and the extraordinary taxes they would submit to, to be exempted from the avocations and perils of war. Others suppose, that this refers to the boundaries or limits of the other tribes; Issachar's being an inland settlement, therefore more proper for agriculture. Our translation, between two burdens, well agrees with the context, and fitly marks the tame and indolent temper of this tribe. 

Verse 15
Genesis 49:15. He saw that rest was good— He saw the resting-place, that it was good, as Durell renders it, after the Samaritan: and he justly observes, that the original word signifying both rest and a resting-place, the latter appears more suitable here, as it is explained by land in the next clause. The goodness of this portion may be sufficiently collected from what is said in Scripture of the vale of Jezreel, so frequently mentioned in it; from the detail we meet with of its produce; and from what Josephus says of Lower Galilee, in which this tribe was situated: for "that country," he says, (Jewish War, l. iii. c. 3.) "is fruitful to admiration, abounding in pastures, and nurseries of all kinds, so that it would make any man in love with husbandry." 

And bowed his shoulder to bear— He still speaks of Issachar under the similitude of an ass; and gives us a natural image of a people patiently submitting to hardships. Le Clerc supposes, that this part of the prophecy was fulfilled in the time of the judges, when the Israelites became tributary to the neighbouring kings, and chiefly Issachar's posterity, upon account of the fertility of their soil. This tribe does not seem to have distinguished itself, like Zebulun, and many of their brethren, by military exploits; it was rather noted for having men, who had understanding of the times, 1 Chronicles 12:32 by which seems to be understood a knowledge of the weather and seasons proper for agriculture, and withal, perhaps, some idea of astronomy, which their more retired kind of life, and necessity, had taught them. This blessing may be paraphrased, "Issachar, like a strong but indolent ass, shall choose to couch in his stall, and carry burdens in the midst of his brethren, rather than be deprived of his beloved ease in the pleasant land of his inheritance, and shall prefer servitude and tribute before the fatigues of war and conquest." 

Verse 16
Genesis 49:16. Dan shall judge his people— From the six sons of Leah, Jacob passes to those of Bilhah, Rachel's maid. He begins with intimating, that the sons of the handmaids shall have the same privilege with those of the mistresses, and be heads and judges of their own tribes. Accordingly, alluding to the name of Dan, a judge, he declares, "That he should judge his people, that is, his own tribe, like the rest of the twelve." Onkelos expounds it thus, a man shall arise out of the tribe of Dan, in whose days his people shall be delivered; referring to Samson, who was a Danite, Judges 13:2 and judged Israel twenty years, Judges 15:20. Durell translates this, Dan shall avenge his people; and observes, that the verb דון don, besides its signification of judging and contending, certainly signifies to avenge or assist the injured. This might be inferred from the reason assigned by Rachel for giving the child this name; viz. because she said, God hath avenged me, and hath also heard my voice, for thus the words should be rendered; therefore she called his name Dan, i.e.. avenger, Genesis 30:6. If this verse has reference, according to the general opinion, to Samson, a native of this tribe, the title of avenger will, at least, be as suitable to him as that of judge, and will be also better connected with what is said in the next verse. But I should think it preferable to understand the whole of what is here said with greater latitude, viz. as a description of the genius and manners of all the Danites. 

Verse 17
Genesis 49:17. Dan shall be a serpent— The next word points out a particular kind of serpent: the Vulgate takes it for the cerastes, a kind of horned serpent, of a very subtle nature, which, Pliny says, hides its whole body in the sand, shewing only its horns as a bait to catch the birds: and this translation Bochart supports. Our version of adder seems as probable as any; because it is well known that this kind of reptile stings all sorts of cattle. Be that as it may, the comparison intimates, that the Danites were to be remarkable for stratagems of war, defeating their enemies more by policy than open force, like those serpents which lie in the road, and unexpectedly bite horses' heels, and make them throw their riders. Moses gives them the same character, by comparing Dan to a lion's whelp, leaping unexpectedly out of a thicket, Deuteronomy 33:22. We have instances of the Danites' policy in Samson's dealing against the Philistines, Judges 15:16 : in their sending the five spies to discover what part of their enemies' lands was weakest, and might most safely be attacked; and the destruction of the careless and confident inhabitants of Laish, or Leshem, is well represented by the rider's falling backward from his horse. 

Verse 18
Genesis 49:18. I have waited for thy salvation, O Lord— Various have been the reasons assigned by commentators, for the introduction of this ejaculation. Some suppose, that the good old patriarch's spirits growing faint, he sighed for a happy deliverance out of this world. Some, that, referring to Samson in the former verse, his ideas were carried to a better salvation, even that of the Messiah: and others think, that, foreseeing the oppressions under which this tribe was to labour, he breathed out this prayer for their deliverance. The ingenious interpretation, which Bishop Sherlock has given of it, (Dissert. 3:) seems perfectly satisfactory, and is therefore subjoined: "The difficulty here, at least the main difficulty, is, to give an account of the propriety of this passionate wish for salvation, in the present connection. It has evidently relation to the prophecy concerning Dan, and the exposition ought to shew and preserve the relation: and yet, according to the common interpretations, this passage might as well stand after the blessing of Gad, Asher, Naphtali, or any other of the tribes, as after this prophecy concerning the tribe of Dan. They who refer the salvation here mentioned to the deliverance wrought by Samson descended from the house of Dan, do also expound the prophecy to relate to him and his victory; so far judging right, that the prophecy and the epiphonema ought to terminate in the same point of view. But how comes Samson to be thus distinguished? Israel had many other judges and deliverers descended from other tribes, many of them, in all respects, bodily strength only excepted, preferable to this strong Danite: of them there is no notice taken in the prophecy of Jacob, nor of the salvation which God, by their means, wrought in Israel. Besides, in what sense had Jacob waited for this salvation? and how, for this, rather than twenty others of the same kind, which happened to his posterity? The words plainly imply him to speak something which had been long the object of his heart's desire; the thought of which came strong upon him, when he prophetically beheld the fortune of this tribe. Further, the images here used, of serpent and adder, are odious, and very improper to describe a brave or gallant man in any circumstance of life; nor are they, as I remember, ever so used in the sacred writers. It cannot be reasonable therefore to look for the accomplishment of this prophecy among the actions of the tribe of Dan, deserving honour and praise; for the ideas, by which the prediction is conveyed, point out actions of another kind, and lead us to expect, in the history of this tribe, an account of some very dishonourable and perfidious transaction. The history will justify this expectation: for though the house of Israel stands recorded for a wilful and disobedient people, whose heart was not right with their God, yet it is the peculiar infamy of the house of Dan, to be the ringleaders in idolatry, the first who erected publicly a molten image in the land of Promise, and, by their example and perseverance in this iniquity, infected all the tribes of Israel. This idolatry began soon after the days of Joshua, and continued until the day of the captivity of the land, Judges 8:30-31. compared with Archbishop Usher's Annals. 

Supposing this to be the view before the prophets eyes, in what terms more proper could he describe this new tempter and seducer, than by those which were commonly used to describe the first? If the first Tempter deserved the name of serpent, for drawing Adam and Eve from their obedience to the original law, in virtue of which they held the possession of Paradise; did Dan deserve it less, for drawing the people of Israel from obedience to the Divine law, in virtue of which they had but even then taken possession of the land of Promise? If the mischiefs brought upon the race of Adam, were justly represented by the serpent's bruising the heel of the woman's seed; did not the mischiefs brought upon the house of Israel by the idolatry of Dan, well deserve to be painted in colours of the same kind? and, when Jacob saw that the venom of the old Serpent would work in one of his own sons even to the utter ruin of his posterity, could he help looking back upon God's promise of deliverance, and the hope given that the serpent's head should be bruised? could this view, and this reflection together, be attended with any other sentiments than those which close this prophecy? I have waited for thy salvation, O Lord! 

This prophecy, considered in this light, affords a very ancient evidence of the expectation of deliverance from the curse of the fall. The hope of salvation, here, manifestly relates to the mischief wrought by a serpent biting the heels: and though this image is used to foretel a mischief then to come, yet the hope was older than Jacob, had been his comfort all along, and was his comfort under the sad prospect he had of his children's iniquity. 

Lay these circumstances together, and it is impossible to conceive any salvation which can answer to these ideas, but that only which arose from the promise, that 'the seed of the woman should bruise the serpent's head.'" 

Verse 19
Genesis 49:19. Gad, a troop shall overcome him— Jacob, alluding to the name of Gad, which signifies a troop, foretels that this tribe should have many enemies to struggle with, who should sometimes get the better of them; but that in time they, by the Divine aid, should prove victorious over all opposition. Durell renders it, A troop shall invade Gad, but he shall invade their rear. This part of the prophecy, he observes, seems to have been fulfilled the soonest of any: Sihon, the king of the Amorites, refused the Israelites a free passage through his country to the land of Canaan; and, not content with this, levied a large army, and, in conjunction with Og the king of Bashan, marched out, and attacked the Israelites. The consequence of this rash expedition was, that both those kings and their armies met with a total overthrow, and lost their country and all that they had. The country of the Amorites was given by Moses to the Gadites, probably because they had been chiefly instrumental in subduing it; for they are frequently represented as some of the bravest soldiers of all Israel; and it is with reference to that grant, that what he says of this tribe, in the parallel place, Deuteronomy 33:21 is to be understood; and I think it is so here. 

Verse 20
Genesis 49:20. Out of Asher, &c.— The meat of Asher shall be fat, is Durell's rendering; who observes, that this patriarch (whose name implies happiness) had the satisfaction to hear his father declare, in the clearest manner, that his posterity would enjoy the greatest plenty. The paraphrase of the authors of the Universal History is, "Asher's portion shall make him happy; it shall abound with excellent corn and oil; the bread and dainty meats that shall be made of them shall be fit for a king's table." And they remark, that "the blessing spoken to Asher is capable of a double sense, and both verified by the event; namely, either that his country should be the most fertile, and produce the noblest corn in the whole land of Palestine, which it actually did; or else, that it should abound with the finest and most delicious oil, which his portion was also remarkable for; insomuch that its oil was the most famed of all Canaan's. Moses, in his blessing of that tribe, seems to intimate the latter, when he says, 'that Asher should dip his foot in oil.' See Deuteronomy 33:24." A great part of Solomon's daily provision for his table seems to have come from Asher, 1 Kings 4:22-23. Laish, the town which the Danites surprised and took from the effeminate Zidonians, was in this portion; and the report the spies made of the environs directly confirms the prophecy: We have seen the land, and behold it is very good. Ancient and modern authors agree in confirming this account. 

Verse 21
Genesis 49:21. Naphtali is a hind, &c.— Our translation of this passage is generally esteemed faulty; for it is difficult to make out any connection between a hind let loose, and giving goodly words; the interpretation therefore of Bochart is more generally approved: Naphtali is a well-spread tree or oak, which produceth beautiful boughs. Durell and Houbigant follow Bochart. This is the sense too of the LXX and Chaldee Paraphrast; and by it is understood the fruitfulness of this tribe, which, from four sons of Naphtali, brought with him into AEgypt, ch. Genesis 46:24. grew, in the space of two hundred and fifteen years, to upwards of fifty thousand, Numbers 1:43. It may also denote the fruitfulness of their territory, which, as well as Asher, was in the Upper Galilee, eastward to the city of Damascus and Mount Lebanon; and in this sense it well agrees with Moses's benediction of this tribe, Deuteronomy 33:23. O Naphtali! satisfied with favour, and full of the blessing of the Lord. 

Verse 22
Genesis 49:22. Joseph— The four last were the sons of the two handmaids; from whom Jacob passes with a seeming joy to those of his beloved Rachel; and Joseph, whose turn came next, heard his blessing pronounced in the most sublime and endearing terms. 

This difficult verse is differently interpreted. 1st, Those who vindicate our version say, that Joseph, of whom came two tribes, is here properly compared to a fruitful bough, shooting forth two luxuriant stems or branches: and this bough is said to be by a well; i.e.. in a moist and well-watered soil, where plants grow fastest; and the same idea is here used as in the first Psalm, where, Genesis 49:3 the good man is compared to a tree planted by the rivers of water. What we render branches is, in the Hebrew, daughters; whose DAUGHTERS run over the wall; for, in the Hebrew, whatever comes from another, is called its son or daughter. Ainsworth, after the Chaldee and Jerusalem paraphrase, understands here the vine-tree, which is usually planted against a wall or other prop, Psalms 128:3. Now these spreading branches, by an easy metaphor, signify the prodigious increase of these tribes. 2nd, Others think the words may be translated, Joseph is a son of beauty, the daughters ran upon the walls to see him; in which sense they are understood by the Vulgate and some other versions. "This reading has by far the most votes," say the authors of the Universal History. 

Verse 23
Genesis 49:23. The archers, &c.— Most commentators allow, that by archers here must be understood Joseph's brethren, who hated him and sold him into AEgypt; his mistress, who tempted and falsely accused him; and his master, who put him in prison; but chiefly his brethren, who shot at him the arrows of malice, envy, calumny, and bitter words. 

Verse 24
Genesis 49:24. But his bow, &c.— In pursuance of the metaphor, which considers his enemies as archers, Joseph himself is represented as armed with a bow, which is said to have abode in strength, to have proved firm; signifying that he sustained all their shocks with unbroken fortitude and resolution, like a tough bow, which, though long employed in battle, neither breaks nor becomes more flexible. The next words seem to justify this exposition: And the arms of his hands were made strong, by the hands of the mighty God of Jacob; i.e.. his firm trust in the Divine Providence was rewarded with support and deliverance from that God, who is here emphatically called the God of Jacob, for his distinguished mercies to that patriarch. Our translation of made strong is very just, as the learned reader will see, by referring to Parkhurst on the word פז paz. 

From thence is the shepherd, the stone of Israel— That is, Joseph, from that Divine Providence, that mighty God of Jacob, just mentioned, is become the shepherd, who nourishes us as his sheep, ch. Genesis 47:12. and the stone, or up-holder of me Israel, and my family. In the same sense Christ is called the stone, Isaiah 28:16 and God a rock, Psalms 18:2. 

Verse 25
Genesis 49:25. Who shall bless thee with blessings of heaven— Jacob, having mentioned the wonderful effects of GOD's providence towards Joseph himself in the preceding verses, rapidly passes on, without any perceptible stop, to the blessings which the same Providence reserved for his posterity; blessings of heaven; i.e.. a fertile soil, well watered with the rain and dew, and seasonable weather from above: blessings of the deep; i.e.. springs and rivers: metals and minerals too may be meant, and whatever else is contained in the bowels of the earth; for thus the word is used, Psalms 71:20 and yet so as not to exclude the produce of its surface. These two blessings may mean, in general, a fine air and a rich soil. Blessings of the breads, and of the womb; i.e.. a numerous, thriving progeny; a vast increase, both of children and of cattle. 

Verse 26
Genesis 49:26. The blessings of thy father, &c.— This verse is variously rendered. The common interpretation given is this; thy father's blessings, or prayers, in thy behalf, are more ample, prevalent, and comprehensive, than the blessings of My progenitors in behalf of Me; and these blessings shall be, or, may they be, upon the head of Joseph, unto the utmost bounds or duration of the everlasting hills; i.e.. may they over-top and out-stretch the everlasting mountains, and prove to him more fruitful and lasting than they. Junius renders it, "May the blessings of thy father, with the blessings of my progenitors, whose powerful effect will continue while the lasting hills endure, may they all descend upon the head of Joseph." 

The everlasting hills— The word עולם oulam, when applied to time, signifies a duration which is concealed, (for that is the import of the root,) as being an unknown or great length, with respect either to time past or to come; thus, perpetual hills mean hills which have been from the beginning, and shall continue to the end of the world. 

That was separate from his brethren— Or, That was prince of his brethren. Durell renders this, On the crown-of-the-head of the prince of his brethren. That נזיר nazir, (the word here used, and in our version rendered, was separate,) implies, one highly distinguished in eminence and dignity, is agreed by the most judicious critics: and Sir John Chardin says, that it is still the very name which is given in Persia to the first officer of state, or superintendant of all the demesnes. See his account of the coronation of Solyman III. Jacob therefore might use this term with reference to the same office, which Joseph enjoyed at that very time; but yet he might very possibly carry his view farther, and here obliquely suggest, that Joseph's posterity would be long distinguished in an eminent manner above their brethren, by being vested with the sovereign power, which they enjoyed for many centuries. However that be, Joseph is called a GOVERNOR OF HIS BRETHREN, in allusion, no doubt, to this place. 

The whole scope of this verse will best appear by some such paraphrase as this: "The blessing of a fruitful and numerous progeny (a blessing far superior to the possession of a delightful, fertile, and extensive country) is a blessing which thy father particularly promises as the lot of his son Joseph, who is, and shall be, of a very distinguished rank among his brethren." See note on ch. Genesis 48:20. 

REFLECTIONS.—Joseph, being the beloved child, comes in for a peculiar blessing. His sons are the branches of the spreading tree. Though sore afflictions had been his lot, severely treated by his brethren, and more severely tempted by his mistress, (what fiery darts so sharp!) yet firm he stood, unmoved, unshaken: glory be given to Divine Grace! Joseph is Jacob's shepherd, to feed him in the time of dearth, and the support of his sinking family, and his reward shall be accordingly. God, his father's God, shall make his seed victorious, the best of blessings shall descend upon him, and greater than those of his progenitors, in the immediate vast increase of his posterity; and all those blessings should be as enduring as the mountains. Thus, though separated from and hated of his brethren, a crown of excellence is bestowed upon him. Note; On the spiritual seed of Jesus, the hated of his brethren, shall be the blessings of heaven above. They shall be fed by breasts of present consolations, and have their mansions on those mountains which are truly everlasting, separated from the world which lieth in wickedness, and blest with the transcendently glorious favour of Jacob's God. My soul, may this blessing be thine, and then every present trial will be light, every suffering joyous! 

Verse 27
Genesis 49:27. Benjamin— After so remarkable a benediction had been bestowed on Joseph, Benjamin, who was also tenderly loved of his father, might reasonably have expected to have heard that some great blessing was reserved for him likewise. But, though his lot was one of the very best, yet he had not the satisfaction to be informed of it at this time; it pleased God rather that he should have some idea of the rapacious and sanguinary temper of his posterity. The ways of Providence are, in this case, as in many others, unfathomable; but yet it may be humbly supposed, that this declaration was graciously intended as a distant caution to the Benjamites against the dismal effects which they would one day bring on themselves, if they did not curb their passion. The prophecy before us does not present us with a view of a fond father bellowing his favours partially, but of a venerable prophet, declaring from the common Father of all what was of the utmost importance for the welfare of his children to know. Durell. 

This last remark is of consequence, as, throughout all these blessings, the particular direction of Providence is observable. If Jacob had followed his own inclination, Joseph, not Judah, would have seen all his brethren bowing down before him, Genesis 49:8 and Benjamin, no doubt, would have been second in honour and favour; but God disposed it otherwise; it was his Spirit, not that of the patriarch, which inspired these benedictions. 

Benjamin shall ravin as a wolf— Or rather, Benjamin is a ravening wolf. Wolves, it is well known, are the most fierce and cruel of all quadrupeds; and, on this account, we find them in the heathen mythology consecrated to the god of war. It is observed by AElian, that nothing daunts them when stimulated by hunger; and he compares them to very wicked men, who despise all danger in the way to their infamous purposes. That there is great similitude between this animal and the tribe we are now considering, will appear by the sequel. Durell. 

And at night he shall divide the spoil— The most judicious among modern commentators are persuaded that the patriarch points to the war, obstinately and unjustly undertaken by this tribe, against the united force of all Israel. See Le Clerc, Calmet, &c. And indeed this sense is built on a more solid foundation; it is an event worthy of the notice of a prophetic spirit, and is agreeable to Jacob's general declaration, Genesis 49:1 and to the whole tenor of the prophecy. The account of this most abominable transaction (which arose from small beginnings, till it proceeded to such a height, that sixty-five thousand lives, at least, were lost in it, and which was near being attended with the total extinction of one tribe in Israel) has been transmitted down to us, with all its circumstances, in the book of Judges, ch. 19: and 20: In this event one may, I think, without great sagacity, trace the outline of the wolf in the conduct of the Benjamites: their fierce, but ungenerous spirit, is nearly as striking in the historian's narration as in the poetical description. But if any one expects to discern an exact likeness in every part of the piece between this tribe, in respect to the fact referred to, and the savage beast before mentioned; he should consider, that all the adjuncts in a simile seldom answer, in every respect, to the object illustrated. Durell. 

Verse 28
Genesis 49:28. All these are the twelve tribes of Israel— Bishop Sherlock observes (Diss. 3: on prophecy) 1st, That what is commonly called Jacob's blessing his sons, may be as well called Jacob's appointment of twelve rulers, or princes, to govern the house of Israel: for, that this form of government took place immediately upon the decease of Jacob, may be collected from hence, that from this time all applications and messages are made, not to the people, but to the elders or heads of tribes, Exodus 3:16; Exodus 3:7. And we see the people and their rulers are distinguished plainly, Exodus 34:31-32. Now, as there is no designation of this form of government in any other place in Scripture, and it could not be settled tacitly by a mere devolution of Jacob's power among his sons after his decease, it must be allowed to be settled by Jacob himself, in this and the foregoing chapter: and to this all the circumstances, reported in these two chapters answer. 2ndly, Jacob, having thus settled twelve princes or rulers of people in his house, speaks to them as heads of a people, and not as single persons; and what he says, relates to them and their people collectively, and not to them personally: this is evident from the present words, all these are the twelve tribes of Israel; and hence, likewise, that the things foretold and ascribed to them, are by no means capable of being understood of single persons. When the sacred writer says twelve tribes, Ephraim and Manasseh, though not expressly mentioned, are to be understood as blessed in Joseph. 

And blessed them; every one, &c.— i.e.. He informed each of them what would happen in after-times to his posterity respectively, as we are told in the introduction to the prophecy. The verb, ברךֶ barek, in this place, neither signifies, to bless, nor yet, on the contrary, to curse, though it is true, that it is applicable to all Jacob's children separately; as the three eldest were cursed, and the rest were blessed: yet, whatever the precise meaning of it be, it is certain that it must be used in such a manner as to be common to them all, in the same sense. The sense therefore given to this word by Schultens on Job 1:5 viz. to bid farewel, or to take leave, will be here very suitable. It is thus used, 2 Samuel 19:39. And Calmet says, that benir (to bless) is here put to express the last sentiments of a dying father toward his children. Durell. 

Verse 33
Genesis 49:33. He gathered up his feet into the bed— Jacob sat upon the bed's side, with his feet upon the ground, while he pronounced these blessings; the Spirit of God having supported him during the time, in this posture. But having now nothing further to add, he drew his feet into the bed, and, leaning his head on his pillow, calmly expired, aged a hundred and forty-seven years; happy, and full of faith in his death. 

Jacob was, in all respects, a distinguished person; a man of a good understanding, lively sense, and natural ability. The revelations with which God honoured him, were numerous and extraordinary. A readiness to foresee dangers, and a courage always prudent to conduct himself properly through them, were discernible in him. Born to greater things than Isaac, he raised himself by his own industry under the blessing of the Most High; and, in the space of twenty years, gained such possessions, as to be able to live in credit and reputation with the princes of his age. It is true, his life was full of many crosses; but the divine succours and revelations were sufficient to support and guide him, till he arrived at the heavenly Canaan. 

50 Chapter 50 

Introduction
CHAP. L. 

Joseph, with the permission of the king, goes and buries his father in Canaan. The sons of Jacob apprehend the resentment of their brother Joseph, conscious of their offence towards him: Joseph comforts them. He gives commandment concerning his bones and dies. 

Before Christ 1688 to 1635. 

Verse 1
Genesis 50:1. And Joseph fell upon his father's face— Thus what God had promised, ch. Genesis 46:4. that Joseph should close his father's eyes, was fulfilled: and after having performed this last and tender office, he, according to the custom of those times, parted from the body with a kiss; expressing all the filial sorrow which such a loss could inspire. 

Verse 2
Genesis 50:2. His servants the physicians— The profession of physic appears to have been carried on in ancient times by domestics; and Joseph, as viceroy of AEgypt, may well be supposed to have kept some of these in his retinue. Herodotus and Diodorus Siculus assure us, that it was the custom of the AEgyptians to embalm their dead by the hands of the physicians, or embalmers. Indeed, if we may believe Herodotus, every particular disease in AEgypt had its physician; and Homer describes AEgypt as a land of physicians, every individual pretending to some skill in the medical art. See Odyss. 4: The AEgyptians, says Calmet, ascribe to Isis the invention of medicine, particularly the medicine of immortality; whereby she rendered her son Orus immortal, which seems to be nothing else but the art of embalming, or preserving bodies from putrefaction. Be that as it may, this custom was of great antiquity in AEgypt. The overflowing of the Nile, it is said, put them upon the invention; for, during the time that the country was laid under water (which was for two months annually) they had not access to deposit the dead in their respective burying-places. That which was at first the effect of necessity, became afterwards a subject of pomp and ostentation: for so great is the inclination of man to vain-glory, that things the most proper in the world to humble and mortify him, are turned by him into subjects of vanity. See Saurin's Dissert. 42: We see great use, says Bishop Warburton, in the AEgyptians having a different physician to every distemper, it having been the best, nay, perhaps the only expedient [in those times] for improving medicine into an art. The physicians, who embalmed, were enabled, by inspecting the bodies, to instruct themselves in the causes of the occult diseases, which was the district of each class; and to improve their knowledge in anatomy, which was the business of them all. Pliny expressly says, that it was the custom of their kings to cause dead bodies to be dissected, to find out the origin and nature of diseases. See Jeremiah 46:11. 

The AEgyptians excelled all other people in the art of embalming. Bodies remain to the present day preserved by this means, under the name of mummies. The practice was common to both rich and poor; though it was more or less costly according to the rank of the person. Diodorus tells us, that the method of embalming was, first to cure the whole body with a wash, or oil of cedar, and some other ingredients, for the space of more than thirty days: afterwards to mix myrrh and cinnamon, not only to preserve the body, but to make it send forth an agreeable smell. We are told in the third verse, that forty days was the time allotted for embalming, which agrees with Diodorus, who says, more than thirty; hence it appears, that Joseph had his father's body embalmed in the noblest manner. 

Verse 3
Genesis 50:3. And forty days were fulfilled for him— The reader will find, in the first volume of Univ. Hist. 8vo. p. 489, a minute account of the manner of embalming, which was done without disfiguring the body; so that the very hairs remained on the brows and eyelids, and the resemblance of the countenance was preserved. At the expiration of the days allowed for embalming, they washed the whole body, and bound fillets of fine linen round every part, covering it with gum, which the AEgyptians used instead of glue. The embalmers having performed their parts, the relations received the corpse, and put it into a wooden coffin, shaped like a man, which they set upright against the wall of the edifice designed for that purpose; for several of the AEgyptians kept their dead at home with them above ground in magnificent apartments, having, by this method, the pleasure of seeing the lineaments of their ancestors; and often they brought the dried corpse of a friend as a guest to their feasts. We must not hastily condemn Joseph for following the custom of the AEgyptians in this instance, by embalming his father; for nothing less would have appeared decent in the eyes of the AEgyptians, towards the memory of his deceased parent. 

The AEgyptians mourned for him threescore and ten days— In forty days the embalming was finished: the body continued thirty days more in the pickle, till it was thoroughly seasoned; and these were the set days for mourning. During this time, as Diodorus informs us, it was the custom to daub the heart with mud, as the Jews sprinkled ashes on their heads, and to go about lamenting till the corpse was buried, or otherwise properly disposed of; abstaining from bathing, from wine, from all delicate food, and fine clothes. The female relations particularly went about making great lamentations, and beating themselves. 

Verse 4
Genesis 50:4. Joseph spake unto the house of Pharaoh— Affliction and decorum forbidding Joseph to appear at court during the days of mourning; see Esther 4:1-2. he addresses himself to the great officers of Pharaoh, to inform the king of the death and last request of Jacob, concerning his burial. Those in a state of mourning were looked upon as in a state of defilement; and no one durst appear before the eastern kings in a mourning habit. Every thing which contributes to put the great men of the world in mind of death, is odious, says Saurin; and the princes of the East carried this nicety to the utmost excess. 

Verse 5
Genesis 50:5. Which I have digged for me— Rather, according to the Hebrew, which I have cut out for me: alluding to the manner of laying the corpse in a niche cut out for that purpose in the cave, or place of burying. See ch. Genesis 23:9. 

Verse 7
Genesis 50:7. All the servants of Pharaoh— All may be put here, as Matthew 3:5 for a great number; the major part; all the principal officers of the court. The elders of his house, i.e.. the persons of first dignity, a title of honour used, 2 

Sam. Genesis 12:17. and so in various languages, senator, senior, signior, signeur, are used as titles of distinction: so our first Saxon ancestors gave the name ealder-man to a governor of a province, as we do now to a magistrate of a city. Thus the elders of his house, and all the elders of the land of AEgypt, signify, persons of the first authority and dignity, both in court and country. With these went all the family of Jacob, and a numerous cavalcade of chariots and horsemen, Genesis 12:9 a grand procession to travel so great a distance; for it was near three hundred miles. The splendor and magnificence of our patriarch's funeral, says Parker, seems to be without a parallel in history. What hitherto have most affected me in the comparison, were, indeed, the noble obsequies of Marcellus, as Virgil has described them: but how do even these, with all their parade of poetry about them, fall short of the plain and simple narrative before us! for what are the six hundred beds, for which the Roman solemnities, on this occasion, were so famous, in comparison of that national itinerant multitude, which swelled like a flood, and moved like a river;—to all Pharaoh's servants, to the elders of his house, and all the elders of the land of AEgypt: i.e.. to the officers of his household, and the deputies of his provinces, with all the house of Joseph, and his brethren, and his father's house, conducting their solemn sorrow, for near three hundred miles, into a distant country. 

Verse 10
Genesis 50:10. They came to the threshing-floor of Atad— Atad is, according to some, the proper name of a person; according to others, the word is an appellative, and signifies brambles; and so should be rendered the threshing-floor of brambles. See Judges 9:14. Psalms 58:9. The place is supposed to be about two leagues from Jericho, on the other side Jordan, at fifty miles distance from Hebron. Beyond Jordan, is, by Junius and others, translated, at the passage of Jordan, which agrees with some of the ancient persons. Those who justify our translation suppose these words to have been spoken in respect of the place where Moses was when he wrote this history, which was in the wilderness of Arabia, on the east of Jordan; Deuteronomy 1:1; Deuteronomy 25:19. 

He made a mourning for his father seven days— We have here the most ancient monument of the mourning of seven days, which was afterwards observed among the Jews. See Numbers 19:19. 1 Samuel 31:13. Sirach 22:12. And their rejoicing at weddings was of the same continuance. See ch. Genesis 29:27. Other passages however shew that their funeral mourning, on other occasions, lasted a month, or thirty days; Numbers 20:29. Deuteronomy 21:13; Deuteronomy 34:8. It is difficult to say why Joseph observed this ceremonial at the threshing-floor of Atad: the most probable reason is that which is given by Musculus, that they chose this place for the solemnity, as being a proper place for them to rest their weary cattle, which had travelled a long way through the solitary and sandy desert, and needed refreshment. See Calmet's Dissertation on the Funerals of the Hebrews. Note; 1. Those who have been eminent in their day deserve to be honourably attended to their grave. The death of a great good man is not only a loss to his family but to his country. 2. When we attend the funerals of others, it becomes us seriously to think of our own. 3. Who could have thought, that the nation who thus lamented the father could afterwards so sorely have afflicted the children? 4. We must not give way to over-much sorrow; the living call for our regard, and our tears cannot profit the dead. 

Verse 15
Genesis 50:15. When Joseph's brethren saw— One cannot have a stronger proof of the restless anxiety of a guilty conscience, than in this message and address of Joseph's brethren to him; nor can any thing more finely describe the feelings of an ingenuous disposition, than the actions and words of Joseph on this occasion. Sensibly touched at the message, he wept, Genesis 50:17 when it was delivered to him; while, with the utmost benignity and tenderness, he removed all their fears, when his brethren appeared before him. This single circumstance is sufficient to remove every imputation from the character of Joseph, who, it is certain, had he been a bad man, now enjoyed the fairest opportunity to wreak his revenge; whereas his whole conduct speaks nothing but tenderness, piety, (Genesis 50:20.) generosity, and affection. 

Verse 16
Genesis 50:16. Thy father did command— It seems most probable, from the history, that this was a story feigned by the brethren, in order to influence Joseph the more; and this supposition well suits with that mean temper which they here shew; a temper which induced them to think Joseph capable of the most permanent and deep resentment, as well as to subject themselves in the most abject manner; Behold, we be thy servants, Genesis 50:18. It is no wonder that a great and generous soul, like Joseph's, could not bear such behaviour, or refrain from tears. Besides the request of their father, they urge their common religion, the servants of the God of thy father. This has always been reckoned one of the firmest bonds of affection, yea, even among the heathens themselves, per communes deos, per communia sacra, by their common gods, their common religion, was the most solemn manner of adjuring among the Greeks and Romans. 

Verse 17
Genesis 50:17. And now, we pray thee, forgive the trespass of the servants of the God of thy father— What a conjuration of pardon, says Bishop Hall, was this! What wound could be either so deep, or so festered, that this plaster could not cure? They say not the sons of thy father; for they knew Jacob was dead, and they had degenerated; but the servants of thy father's God: how much stronger are the bonds of religion than of nature? If Joseph had been rancorous, this deprecation had charmed him; but now it resolves him into tears! They are not so ready to acknowledge their old offence as he to protest his love; and if he chide them for any thing, it is for that they thought they needed to entreat him; since they might have known it could not stand with the fellow-servant of their father's God, to harbour maliciousness, or to purpose revenge. 

Verse 19
Genesis 50:19. For am I in the place of God?— See ch. Genesis 30:2. where this same phrase occurs; the meaning of which seems to be the same in both places; as if Joseph had said, "Shall I presume to oppose myself to what is come to pass, as if I were God?" Or, shall I punish you for that which God hath turned so much to the advantage of us all? The words also may well be rendered affirmatively, I am in the place of God; i.e.. I have been the instrument, under God, of your preservation and support hitherto; and can you think that I should prejudice those whom Providence has enabled me so signally to bless? See ch. Genesis 45:5. 

Learn hence, 1. They who would have forgiveness should humble themselves to ask it. 2. We are bound to treat them with especial kindness, who are worshippers of the same God and sharers in the same covenant. 3. God, though never the author of evil, can bring good out of evil; not that sin thereby is less malignant, but he appears more glorious. 4. Broken spirits need kind words. 5. A brotherly heart will be not only ready to forgive the injurious, but the first to comfort them when desponding. 

Verse 22
Genesis 50:22. Joseph lived an hundred and ten years— A shorter life than his ancestors; because he was the son, says Bishop Patrick, of his father's old age, and lived a great part of his time amidst afflictions and care, having the weight of a great kingdom's affairs lying upon him; for eighty of these years he spent in AEgypt, being but thirty years old when he first stood before Pharaoh. Shuckford says that he governed AEgypt during the reigns of four kings, and died in the twentieth year of the reign of Ramesse-Tubeate, fifty two years after his father, and in the year of the world 2367. He had the pleasure of seeing his father's prophetic blessing upon his two sons in part fulfilled; for he saw great-grandchildren from Ephraim; and grandchildren from one branch of Manasseh, Genesis 50:23 were brought up upon Joseph's knees; that is, according to the Chaldee, were brought up or educated by Joseph. The phrase seems to allude to the natural custom of dandling children upon the knees. Job, in ch. Genesis 3:12. says, Why did the knees prevent me? i.e.. Why was I sustained or dandled on the nurse's or midwife's knee? See ch. Genesis 30:3. 

Verse 24
Genesis 50:24. God will surely visit you— See ch. Genesis 21:1. The subsequent words, and bring you out of this land, evidently shew in what manner Joseph believed that GOD would visit the Israelites. Thus he died in the same faith with his ancestors, agreeable to what the apostle to the Hebrews says: By faith Joseph, when he died, made mention of the departing of the children of Israel, and gave commandment concerning his bones. Hebrews 11:22. 

Verse 25
Genesis 50:25. Ye shall carry up my bones from hence— The word bones frequently in scripture means the same thing with corpse, as here Joseph's embalmed body (see Genesis 50:26 and Exodus 13:19.) is called his bones. Thus the lying prophet terms his body, just become breathless, his bones: When I am dead, then bury me in the sepulchre wherein the man of God is buried; lay my bones beside his bones, 1 Kings 13:31. This remark renders useless many things which have been said concerning the bones of Joseph, whose remains, according to this request, were carried up from AEgypt by the Israelites and buried in Shechem, Joshua 24:32 where also the other patriarchs were laid, Acts 7:15-16. of whom we have no further account given us, though they seem all to have outlived Joseph. See Exodus 1:6. And, after his example, their remains seem all to have been carried to Shechem, where, St. Jerome tells us, he saw the sepulchres of the twelve patriarchs, and a most noble one of Joseph in particular. It has been asked by some, and with an invidious view, as if the Hebrews' credit was now upon the decline, why Joseph's bones were not immediately carried into Canaan, as his father's had been? Now it is most probable that the AEgyptians themselves were not willing to part with them. A people so remarkable for gratitude as they confessedly were, could not but have the highest esteem and veneration for their great patron and benefactor: they probably looked upon him as something more than human while alive, and weakly thought, perhaps, that his very bones preserved among them would, like an amulet, defend and protect their country from all future evils; or, perhaps, Joseph himself might not desire it, as he knew that the Lord would, in due time, surely visit his brethren, and bring them to the land which he sware to Abraham, to Isaac, and to Jacob; and that then it would be soon enough for them to carry his bones from AEgypt, ver. 24, &c. It is a proof of his faith. 

Verse 26
Genesis 50:26. And they embalmed him, and he was put in a coffin— The same care of his body was taken as of that of his father Jacob; he was embalmed and put into a coffin, which was considered as a mark of distinction. With us the poorest people have their coffins; if the relations cannot afford them, the parish is at that expence. In the East, on the contrary, they are not at all made use of in our times. Christians and Turks, Thevenot assures us, part i. p. 58. agree in this. The ancient Jews seem to have buried their dead in the same manner; neither was the body of our Lord, it should seem, put into a coffin; nor that of Elisha, whose bones were touched by the corpse that was let down a little after into his sepulchre, 2 Kings 13:21. That they, however, were anciently made use of in AEgypt, all agree; and antique coffins of stone and sycamore wood are still to be seen in that country; not to mention those said to be made of a kind of pasteboard, formed by folding and gluing cloth together a great number of times, curiously plaistered, and then painted with hieroglyphics. Thev. part. 1: p. 137. Its being an ancient AEyptian custom, and its not being used in the neighbouring countries, were, doubtless, the cause that the sacred historian expressly observes of Joseph, that he was not only embalmed, but that he was put into a coffin also, both being managements peculiar in a manner at that time to the AEgyptians. Maillet apprehends that all were not inclosed in coffins who were laid in the AEgyptian repositories of the dead; but that it was an honour appropriated to persons of consequence; for, after having given an account of several niches that are found in those chambers of death, he adds, "But it must not be imagined that the bodies deposited in these gloomy apartments were all inclosed in chests and placed in niches. The greatest part were simply embalmed, and swathed after that manner which every one has some notion of; after which they laid them one by the side of another, without any ceremony. Some were even put into these tombs without any embalming at all, or such a slight one, that there remains nothing of them in the linen in which they were wrapped but the bones, and those half rotten. It is probable that each considerable family had one of these burial-places to themselves; that the niches were designed for the bodies of the heads of the family, and that those of their domestics and slaves had no other care taken of them than the laying them on the ground after having been embalmed, or even without that, which, without doubt, was also all that was done, even to the heads of families of less distinction." See Maillet's Letters, let. 7: p. 281. After which he gives an account of a way of burial practised anciently in that country, which had been but lately discovered, and which consisted in placing the bodies, after they were swathed up, on a layer of charcoal, and covering them with a mat, under a depth of sand of seven or eight feet. 

Coffins then were not universally used in AEgypt: that is undoubted from these accounts; and, probably, they were only persons of distinction who were buried in them. It is also reasonable to believe, that, in times so remote as those of Joseph, they might be much less common than afterwards; and, consequently, that Joseph's being put into a coffin in AEgypt might be mentioned to express the great honours the AEgyptians did him in death as well as in life, being interred after the most sumptuous manner of the AEgyptians, embalmed, and in a coffin. 

REFLECTIONS.—Joseph was long spared through mercy, to fulfil his promise to his brethren. We have here, 

1. His blessing in his children. It is the comfort of age to see an increasing and prosperous family. 

2. His injunctions to his brethren when he perceived his death approaching. He confirms them in the fulfilment of God's promises; he bids them expect their removal, and neither be induced by prosperity to settle in AEgypt, nor faint under any adversity, for God would bring them up. He charges them to take his bones along with them, expresses his own faith, and strengthens theirs by this pledge, and the oath he required of them. He then expires content, in a good old age; and, after embalming, is laid in his coffin, ready for removal, when God's appointed time shall call them into the promised land. Note; (1.) When we lose our best friends, our comfort is, that God will surely bring them up again in a resurrection-day. (2.) A decent care ought to be had of the corpse, not for any effect it can produce on the departed soul, but in honour to its having been once the temple of the Holy Ghost, and in prospect of its rising again a glorious body, to be the companion of saints and angels to eternity. 

Thus ends the admirable, instructive, and most ancient book of GENESIS in which it is observable, that Moses confines himself to the history of the patriarchs, and of the holy line. Nothing further enters into his plan: for other circumstances we must refer to prophane authors. We shall now conclude our comment on this book with a short review of the character of Joseph, and more especially as he may be considered a type of our glorious Redeemer. 

It is observable, that the sacred Writer is more diffuse upon the history of Joseph than upon that of any other of the patriarchs. Indeed, the whole is a master-piece of history. There is not only in the manner throughout such a happy, though uncommon mixture of simplicity and grandeur, which is a double character, so hard to be united, that it is seldom to be met with in compositions merely human; but it is likewise related with the greatest variety of tender and affecting circumstances, which might afford matter for reflections useful for the conduct of almost every part and stage of man's life. 

For consider him in whatever point of view, or in whatever relation you will, and you will behold him amiable and excellent, worthy of imitation, and claiming the greatest applause. You see him spoken of in the sacred books with the highest honour; as a person greatly in the favour of God, and prospered by him wheresoever he went, even in so extraordinary a manner as to become the observation of others; as one of the strictest fidelity in every trust committed to him; of the most exemplary chastity, which no solicitations could overcome; of the most fixed reverence for God, in the midst of all the corruptions with which he was surrounded; of the noblest resolution and fortitude, which the strongest temptations could never subdue; of the most admirable sagacity, wisdom, and prudence, which made even a prince and his nobles look upon him as under Divine inspiration; of indefatigable industry and diligence, which made him successful in the most arduous attempts; of the most generous compassion and forgiveness of spirit, which the most malicious and cruel injuries could never weaken or destroy; as the preserver of AEgypt and the neighbouring nations, and as the stay and support of his own father and family; as one patient and humble in adversity; moderate in the use of power, and in the height of prosperity; faithful as a servant, dutiful as a son, affectionate as a brother; just and generous as a governor and ruler: in a word, as one of the best and most finished characters, and as an instance of the most exemplary and prosperous piety and virtue. 

Agreeable to this account, he is spoken of with the greatest honour and respect by other ancient writers. Artaphanus, an ancient Greek Writer, represents him as a person who excelled his brethren in wisdom and prudence, and therefore was betrayed and sold by them; and that when he came into AEgypt, and was presented to the king, he was made by him administrator of the whole kingdom; that whereas, before his time, the business of agriculture was in great disorder, because the country was not rightly divided, and the poorer sort of people were oppressed by the higher, Joseph first of all divided the lands, distinguished them by proper marks and bounds, recovered a good part of them from the waters, and made them fit for cultivation and tillage; that he divided some of them by lot to the priests, and found out the art of measurement; and that he was greatly beloved by the AEgyptians on these accounts. See Artaphan. apud Euseb. praep. Evang. l. ix. c. 23. Philo, an ancient poet, makes honourable mention of him, as the sort of Jacob, as an interpreter of dreams, as lord of AEgypt, and as conversant in the secrets of time, under the various fluctuations of fate. See Phil. apud Euseb. ib. c. 24.. Alexander Polyhistor, who made large extracts out of other authors, relating to the Jewish affairs, cites one Demetrius, as giving the character of the ancient Jewish patriarchs. He speaks honourably of Abraham, Isaac, and Jacob, and Joseph, who, he says, was sold to the AEgyptians at seventeen years of age; that he interpreted the king's dreams; that he was governor of all AEgypt, with other circumstances, agreeable to the sacred history. See Euseb. ib. c. 17, 18, 19, 21. The account of Joseph given by Justin, we have inserted on a former occasion. See ch. Genesis 41:55. 

The name of Joseph is venerable also in the Eastern world. The Arabian writers, from ancient tradition, give, in many respects, the same history of him as Moses does; and, particularly, ascribe to him the useful invention of measuring the Nile, the cutting some of the principal canals, and other works of great use and advantage in AEgypt. In a word, they attribute to him all the curious wells, cisterns, aqueducts, and public granaries, as well as some obelisks, pyramids, and other ancient monuments, which are all called by his name, and which are also ascribed by the natives of AEgypt themselves to him, as well as all the ancient works of public utility throughout the kingdom; particularly, the rendering the province of Al-Tey-yum, from a standing pool or marsh, the most fertile and best cultivated land in all AEgypt. The Koran of Mohammed is very liberal in his commendation: we find there one whole chapter (the twelfth, entitled JOSEPH) concerning him: and the Eastern tradition of him is, that he not only caused justice to be impartially administered, and encouraged the people in industry and the improvement of agriculture, during the seven years of plenty; but began and perfected several works of great benefit. See Chandler's Vindication. 

Such was Joseph: a careful perusal of whose history will fully exemplify this character, some of the excellencies of which we have briefly hinted in the course of our remarks. Upon the whole, this history of Joseph may be considered as an exact picture in miniature of the conduct of Providence: of that Providence, "which," as Lord Bacon observes, "in all its works, is full of windings and turnings; so that one thing seems to be a doing, when, in the mean time, quite another thing is really intended." Thus the lowest stage of misfortune, to which Joseph, by the mysterious conduct of Providence, was reduced, proved the immediate step by which he rose to honour. And those who would see the same method of Providence exemplified in a reverse of fortune, may consult the instructive history of Haman, beautifully contrasted with that of Mordecai, in the book of Esther: a consideration this, which should check our forwardness in censuring the ways of God, because they often appear to us crooked and irregular; for this is no more than what must happen, while the ends of all things are placed at a distance far beyond our reach: a consideration, which should teach us, that whatever vicissitudes befal us in this life, it is our truest wisdom, as well as our highest duty, cheerfully to acquiesce, and readily to submit ourselves: assured that the hand of God is in all, and that His wisdom, by ways and means unknown to us, will, unquestionably, cause every thing to work together for the good of those who truly and unfeignedly love and serve him. But we should not fail to observe, that as there is hardly any character in the Old Testament more worthy of imitation than that of Joseph, so are there few saints in whom God hath been pleased to express so many circumstances of resemblance with his BLESSED SON, as in Joseph. 

For Jesus Christ may be said to be the true Joseph, if you view him as a beloved Son; an affectionate Brother; a trusty Servant; an illuminated Prophet; a Resister of temptations; a Forgiver of injuries; but chiefly if you consider him as an innocent Sufferer; an exalted Prince; and an universal Saviour. 

Like Joseph, he was a beloved Son, whom God the Father has blessed above all his brethren. Jacob made for Joseph a garment of divers colours; and God prepared for Christ a body curiously wrought in the lower parts of the earth. Like Joseph, he is an affectionate Brother. He came to seek his brethren in the wilderness of this world, though they received him not. He knows them, when they know not him; and his bowels yearn towards them, even when he seems severe. He may deal roughly with them at first, but his heart is full of mercy. He liberally supplies their wants without money and without price, and at last, when they have known him, and faithfully adhered to him, brings them to dwell with him in the heavenly Canaan, where they shall behold his glory, and be abundantly satisfied with the fatness of his house. Like Joseph, he was a trusty servant, acquitting himself dexterously in every part of the work which was given him to do: even as the prophet also foretels, "Behold, my Servant shall deal prudently; he shall be exalted and extolled, and be very high," Isaiah 52:13. Like Joseph, he is a most illuminated Prophet, in whom the Spirit of God is: none is so discreet and wise as he, the true Zaphnath-paneah, or Revealer of secrets, who is worthy to take the sealed book of God, and open its seven seals. Like Joseph, he was a Resister of temptations; for he was solicited in vain to spiritual adultery by the great enemy of salvation, when he said unto him, "All these things will I give thee, if thou wilt fall down and worship me," Matthew 4:9. Though this harlot world hath cast down, wounded, and slain many strong men, our Joseph overcame her: his heart declined not to her ways: he went not astray in her paths, though in the encounter he was stripped of his mortal life, which he willingly resigned, Like Joseph he was and is a Forgiver of injuries: for as on the cross he implored forgiveness to his murderers with his expiring breath; so on the throne he gave repentance unto Israel and remission of sins; many of them whose hand had been very deep in that bloody tragedy of his crucifixion being brought to a sincere profession, that, "Verily, they were guilty concerning their brother," and the blood which they impiously shed, spoke better things than that of Abel. 

But chiefly let us view him as an innocent Sufferer, whose sufferings issued in glory to himself, and universal good to men. Joseph was mortally hated of his brethren, and the butt of their envy, because, he exposed their wicked courses, and foretold his own advancement. For these same reasons was Jesus Christ hated by the Jews; and Pilate knew that for envy they delivered him. Joseph was derided of his brethren as an idle fantastic dreamer; and Jesus Christ was esteemed a doting enthusiast, a madman, and one beside himself. Joseph's brethren conspired against him to take away his life: and of Jesus Christ it is prophesied, "Why do the Heathen rage, and the people imagine a vain thing, to plot against the Lord, and against his Anointed?" Psalms 2:1-2. Joseph was cast into a pit, but he did not remain there long: Jesus Christ was laid in the grave, but he saw no corruption. Joseph was sold for a servant by the advice of the patriarch Judah; and Jesus Christ was, by the apostle Judas, sold for thirty pieces of silver, the price of a slave; a goodly price he was prized at by them! Joseph was unjustly accused in AEgypt, and cast into a dungeon with two noted criminals, Pharaoh's butler and baker; Jesus Christ was unjustly condemned in Canaan, and crucified between two thieves. Joseph adjudged the one criminal to death, and the other to life; Jesus Christ adjudged one of the thieves to everlasting life, while the other perished. Joseph entreated the person whom he delivered to remember him when he came to his glory; and the person whom Jesus Christ delivered, prayed him, "O Lord, remember me when thou comest into thy kingdom." Joseph indeed could but foretel his companion's deliverance; but Christ Jesus effected, by his own power, what he foretold—"To-day shalt thou be with me in Paradise." 

Such were the patriarch's almost unparalleled afflictions; but as he soon emerged from these deep plunges of adversity, becoming, instead of a forlorn prisoner, a prime minister of state; so Jesus Christ was taken from prison and from judgment, and "receives from God the Father honour and glory, and a name above every name; that at the name of Jesus every knee should bow, of things in heaven, and things in earth, and things under the earth; and every tongue confess, that Jesus Christ is Lord, to the glory of God the Father." Philippians 2:9-11. Behold, ye mistaken Jews, how vain were all your machinations to frustrate his predictions! Even you yourselves became subservient to fulfil the grand design, when you killed the Prince of life, who was, by suffering death, to enter into his glory. Here the patriarch's speech to his penitent brethren may fitly be applied: "As for you, ye thought evil against me, but God meant it unto good, to bring to pass, as at this day, to save much people alive." 

For, as the sufferings and glory of Joseph issued in the common salvation of the lives of Pharaoh's subjects and of the family of Jacob, who was a Syrian ready to perish; even so thy sufferings, and thy glory, O thou once humbled, but now exalted Redeemer, were ordained for the salvation of the world, both Jews and Gentiles, from a far more dreadful destruction than a famine of bread or water! Go unto this Joseph for a supply of your numerous wants, ye that are ready to perish. His fulness shall never be exhausted, be their number ever so great who receive out of it. O that his glory might be the joy of our heart, and the grand theme on every tongue! With what cheerfulness ought we to forsake the stuff of all terrestrial things, when Joseph is alive, that we may be with him where he is, and enjoy those blessings which are "on the head of Jesus Christ, and on the crown of the head of Him who was separated from his brethren!" 

